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10.2.3.1.7 Ministry based on faith, 4:16-5:10

Clearly this unit stands as two inner connected
parts. Vv. 16-18 both repeats the introductory declara-
tion in 4:1, but develops the idea in a somewhat new
direction. 5:1-10 then comes as a justifying declaration
(y&p) to 4:16-18 looking forward to final judgment.” This
lies behind the delimma of modern Bible translators
and their use of paragraphing of the translated text. No
easy way exists to reflect this in the formatting of trans-
lations for this dual role of the pericope.

10.2.3.1.7.1 Not loosing heart, pt. 2, 4:16-18

16 A0 oUk éykakoUpev, AAN €l kal 6 €Ew AUV AvBpwmog

4.16 AL@
78 OUK &YyKaKOUpeV,
QAN
el xol
QAN
79 6 0w NHPAV AVOARALVOTTAL
nuépy xol Npepgy.
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80 TO NMAPAUT (KA EAAPPOV
1fic BAlVewg Nuldv
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Yop
81 T BAendpeva npOoKALPA,
d¢
82 T& pr PAsndpeva aidvia.

'The richness of 5:1-10 I experienced many years ago in pro-
ducing a 300 page doctoral dissertation on these verses.

,6ladpBeipetal, AAN' 0 Eow NUAOV dvakotlvoUtol AUEPQ KAl AUEPQ.
17 10 yap nmapavtika éAadpov tii¢ OAIPewc UV kad’ urtepBoinv
elc UmepBoAnv aiwviov Bapog 86&ng katepyaletal Nuiv, 18 un
OKOTIOUVTWV NUAV TA BAemopeva AAAQ TA pn BAemoueva: Td yap
BAemopeva npookalpa, T& 6€ pn PAemopeva alwvia.

16 So we do not lose heart. Even though our outer nature is
wasting away, our inner nature in contrast is being renewed day by
day. 17 For this slight momentary affliction is preparing us for an
eternal weight of glory beyond all measure, 18 because we look
not at what can be seen but at what cannot be seen; for what can
be seen is temporary, but what cannot be seen is eternal.

The conjunction Aw (# 78) links this pericope to what
has preceded in 4:1-15, as an implication of the earlier
declaration. Additionally the causal yap (#80) signifies
the basis of the assertion of the first sentence in v. 16,

6 €fw Nudv &vBpwnog dLapbeipeTal,

ai@dviov Bapoc d36&nc katepyaletat nHpiv,

|
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which is then amplified substantially in 5:1-10. In sum,
the sufferings of the present do not cause one to give
up because of what lies ahead in final judgment before
the throne of God. Thus the pericope is a beautiful ex-
ample of how the apostle moved from one emphasis
to another while tying the two larger units together in a
progression of thought.

His first affirmation in #s 78 and 79 reflect upon
his response to the hardships in ministry. Also ouk
éykakoUuev in # 78 repeats the oUk éykakoUpuev in the
opening affirmation in 4:1 of this unit. Beyond serving
as a boundary marker, the affirmation asserts a positive
attitude and stance by the apostle throughout the dura-
tion of his ministry in spite of the difficulties.

While in 4:1 this stance is linked to knowing the
mercy of God in ministry calling, here the apostle ac-
knowledges the physical wear and tear from these
hardships: i kal ¢ £w UGV &vBpwmnog StadBeipetar. This
present tense form of diagBeipw affirms a continual
wearing down of his body ultimately leading to death.
Ministry (TAv &lakoviav tauTtnyv, cf. 4:1), and especially
the hardships that come with it, can and will take a toll
on one’s life. Paul was a realist who well understood
the physical limitations that every person faces. Fulling
the will of God in demanding ministry has a high price
connected to it. The prosperity gospel preachers miss
the boat totally in making the false promises of every-
thing being easy once you’re a believer. Real ministry
in the Kingdom of God is just the opposite. Sufferings
are real and normally very painful.

But what keeps Paul going (# 79) is not the wearing
down of his physical body. Rather it is what God is do-
ing inwardly in his life. The rather unusual Greek con-
struction? puts a high emphasis on contrast with & re-
peated before both the secondary and the main clause.
The concessive clause with si kai sets up the secondary
statement of wearing away as being overcome in order
to realize the primary assertion of renewal taking place
inwardly. The boundaries are put in contrast to one an-
other with a very Greek idiom, 6 &w Au®v dvBpwrnog, our

2“1 xai means ‘even though,” ‘although,’? introducing a con-
cessive clause that describes an actual circumstance. In the apo-
dosis of such a clause, GAAG means ‘yet,” ‘certainly,” ‘at least’
(BAGD §448 [5]) and ‘introduces with emphasis the opposite com-
pensating relation’ (Meyer 502). The two verbs dapbsipetar and
avakawodtot depict incessant and therefore simultaneous process-
es.’ The former may be translated as a passive (‘is being destroyed,’
NABI; ‘is in process of destruction,” Thrall 347) or intransitively
(‘is wasting away,” RSV, NRSV; ‘is decaying,” RV). Either way,
what brought about the destruction or debilitation was the com-
bined effect of Paul’s circumstances. On the other hand, the implied
agent behind the passive davakowodtal (‘is being renewed,” RSV,
NRSV) is the Spirit, as 3:18 and Eph. 3:16 make clear.” [Murray J.
Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 359.]

outward person, over against o £ocw Au®v, our inner self. This
is somewhat close to the English idiom the physical life
verses the spiritual life but this doesn’t quite capture the
sense of Paul's terms here. One must be careful not to
read from this a well developed anthropological view of
humanity. This Greek idiom provided him with an easy
contrast between the physical and the spiritual aspects
of human existence.?

The contrast is extended to the two verbs. First,
SladBeipetar denotes being wasted away into death, but
avakawodtat signifies being renewed with new vigor and
life. Both are present tense verb meaning the actions
are continuous and simultaneous. Talk to an aged saint
of God with a history of faithful commitment, and this
person out of their experience can describe what Paul
is alluding to here. Additional emphasis upon the ongo-
ing nature of these experiences comes with the adver-
bial phrase Auépa kai Auépq, which is close to the English
expression ‘day by day.4

The foundation for this continual renewal inwardly
is set forth in the two sets of causal yap clauses in vv. 17-
18 (#s 80 - 82). Paul effectively gathers up the depiction

3“In the balanced pair of expressions 0 £ NudV dvOpwTog
and 0 €om MudV [GvOpomog], the adverbs &Ew-Eow, here used
adjectivally, may be rendered ‘outer-inner’ or ‘outward-inward,’
while dvBpwmnoc has been variously translated—’man’ (RV), ‘per-
son’ (Martin 82), ‘self” (Barclay, NAB2), ‘nature’ (NRSV), ‘human
nature’ (NJB), ‘being’ (GNB), ‘humanity’ (NEB, REB in v. 16a) —
and some versions render the complete phrases adverbially, ‘out-
wardly’ and ‘inwardly’ (TCNT, NIV). Because Paul’s anthropolo-
gy is aspectival not partitive, and synthetic not analytic,” when he
speaks of ‘our outward self” and ‘our inward self” he is not thinking
of two distinct entities, ‘the body’ (cdpa) and ‘the soul” (yoyn),
with the former as the receptacle for the latter.® He is, rather, con-
templating his total existence from two contrasting viewpoints.’
The ‘outer self’ is the whole person from the standpoint of one’s
‘creaturely mortality,”!® the physical aspect of the person. 6 &
vBpomog is therefore indistinguishable from 10 c®pa (4:10), 1
6w odpé (4:11),11 and 10 odpa tig Tonevdoewg (Phil. 3:21).”
[Murray J. Harris, The Second Epistle to the Corinthians: A Com-
mentary on the Greek Text, New International Greek Testament
Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B. Eerd-
mans Pub. Co.; Paternoster Press, 2005), 359-360.]

““The phrase Nuépa kai Nuépa is unique in the Greek Bible,
and although it is often described as a Semitism* it is more proba-
bly a colloquial use of the temporal dative, with the repeated Nuépa
denoting repetition,’ ‘day after day,’ or, as in the colloquial English
expression, ‘day in and day out.’ It is conceivable that the weak-
ening and strengthening is progressive, that is, from one day to
another or from one degree to another, but these twin processes are
more probably to be seen as repeated ‘day after day.’® If this is so,
this process of renewal is unlike the process of transformation into
the image of Christ, which is ‘from one degree of glory to anoth-
er (more radiant degree)’ (3:18).” [Murray J. Harris, The Second
Epistle to the Corinthians: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,

2005), 359.]
Page 2



of suffering hardships in 4:1-15 under the label of 10
napautika EAadpov th¢ BAlPewg AUV, this slight momen-
tary affliction, in v. 17.

The core expression 6 mapautika éhadpov is made
up of an adverb, mapautika, momentary, and an adjec-
tive, éhadpov, slight, that together form a unitary idea of
something happening only briefly and at a minor lev-
el of intensity. What that something is Paul labels as
tiig OAlYewg AUy, of our affliction. Contextually it refers
back especially to vv. 7-12, which most would not de-
fine as temporary nor minor troubles. But this would
be a purely human perspective on Paul’s situation. The
apostle downplays this aspect in comparison to the
‘heavy weight’ stuff that is ahead in eternity for God’s
people.

This he defines as aiwviov Bapog 66¢nc, the eternal
weight of glory. Stark contrast is thus injected into the
comparison between the present sufferings and what
stands ahead in eternity for God’s people. The tempo-
ral constrast is especilly prominent here. The suffering,
OAlY1g, is but mapautika, momentary. On the opposite
side, the 606¢&n¢, the experiencing of the Divine Presence, is
aiwviov, eternal. But also the level of intensity of expe-
rience is stressed between £\adpov, slight, and Bapog,
heavy. Heaven for Paul, first and foremost, was the
privlege of standing in the presence of the utterly pure
and holy God of this universe. This is his meaning of
66¢a. It is not something that we come to possess or
some effect planted upon us. Never! Just the opposite
is the case. 66¢&a is God in His overpowering presence
as revealed through Jesus Christ which kills off every-
thing impure and evil. Absolutely nothing impure can
survive in this utterly pure presence of God. Yet through
the sacrifice and resurrection of Christ, the dirty sinner
can come into this divine presence and survive. Why?
Because that holy purity of God has killed off the sin
and filth of the sinner through the blood of the Lamb of
God on the cross. Getting out this message to a sin-
ful world thus stood as the central objective of Paul's
TAV dlokoviav TauTnv (4:1). Only by coming to Christ in
unconditional faith surrender is one able to experience
this cleansing for eternity.

And the reality of this cleansing is deepened
through the experience of hardships and suffering for
Christ in this earthly life. Thus Paul asserts that they
Kotepydletal nplv, are preparing us, for the profoundly
more substantive experiencing of God’s presence in
eternity. The verb katepydlopal has a wide range of
meaning but in this context with Bdapog as the direct
object, the sense is that our sufferings produce an ev-
ery increasing sense of the ‘weightiness’ or profound
substance that is inherent to the divine 66&a. Thus the
more we suffer the more substance in the divine presence
we sense. The ultimate reality is that none of God’s peo-

ple this side of eternity fully grasps all that God is and how
that radiates out through His presence. John in the book
of Revelation sought to give human expression to this via
his use of prophetic apocalyptic visionary depiction. Yet it
is obvious through this uniquely analogus language vehicle
that John understood that his depiction only caught a small
glimpse into all this. In 5:1-10, the apostle Paul will focus on
one particular aspect of this divine presence, i.e., the com-
ing judgment of believers in eternity at the return of Christ.
Anticipating judgment before Christ to evaluate the quality
of the believer’s commitment to Christ on earth gives partic-
ular ‘weightiness’ to the experience of eternity.

Verse 18 is not a separate sentence from the one in
verse 17, but rather a continuation of it. The Genitive Ab-
solute construction® introduced by pr okomoUvtwv AU®OV
adds a causal expression to the core verb katepyaderail.
What Paul ‘looks at’ forms the basis of his view of the
role of sufferings preparing him for eternity. One should
note that the verb okotréw defines careful and close
observation, rather than superficial glancing at some-
thing.® Implication: only with spiritual eyes can one see

SSimply explained, a Genitive Absolute construction in an-
cient Greek enabled the writer to attach a secondary verbal expres-
sion to a finite verb when the source of the verb action (i.e., subject)
was different from the source of the genitive participle action. It’s
pattern is relatively simple: just attach an adverbial participle to the
finite verb by placing both it and its ‘subject’ in the genitive case
spelling and normally without using an article with the participle.
This is one of many options the Greek writer had available to him
for setting up such an idea. One should note that due to the adver-
bial nature of this participle use, it can play a wide range of roles in
defining a link of the particle to the verb. Here the context demands
a causal function, rather than the common temporal function.

Nothing comparable to the Greek Genitive Absolute expres-
sion exists in most modern western languages, including English.
Thus translation of it necessitates the use mostly of appropriate
dependent clause expressions, such as the “because we look not...”
expression in the above NRSV for pr ckorobvieov nudv.

*cromém (oxomdg; Hom.+; ins, pap; Esth 8:12¢g; 2 Macc 4:5;
TestNapth 3:1 v.1.; Philo, Joseph., Just.; Ath. 10, 2, R. 2 p. 49, 25
al.—B-D-F §101, p. 48; Mlt.-H. 258) fut. ptc. oxénnoov (Just., D.
3, 2) to pay careful attention to, look (out) for, notice w. acc. of
pers. or thing someone or someth. (Jos., Ant. 12, 30; Just., D. 2, 5)
oKoTeite Tovg oUT™ mepmatodvtag notice those who conduct them-
selves thus, i.e. in order to imitate them Phil 3:17. ckomnelv Tovg Tag
dyyootaciag molodvtag look out for those who cause divisions, i.e.
avoid them Ro 16:17.—ox. ta PAendpeva keep one’s eyes on what
can be seen 2 Cor 4:18.—ta éovtdv look out for one’s own inter-
ests (Pla., Phdr. 232d) Phil 2:4. Also 10 ka8’ €avtodg MPol 1:2.
10 KooV Tiig éAmidog 1 Cl 51:1.—ok. éovtov foll. by un look to
oneself, that ... not Gal 6:1. oxomnel | 10 PAG 6KOTOC E0TiV con-
sider whether the light be darkness Lk 11:35 (uf interrog. = Lat.
‘num’ [cp. Zahn ad loc.; difft. Rob. 995] because of the indic.; cp.
Epict. 4, 5, 18 dpa un Nepoviavov &xet yapaktiipa).—DELG s.v.
okéntopot. M-M. TW.

[William Arndt, Frederick W. Danker, and Walter Bauer, 4
Greek-English Lexicon of the New Testament and Other Early
Christian Literature (Chicago: University of Chicago Press, 2000),
931.]
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through the physical aspects of suffering to the deeper
spiritual reality going on in the suffering.

What does Paul notice through this close observa-
tion? He states it in a negative followed by a positive:
M OKOMOUVTWVY AUV T BAETOEVA AAAA TA N BAETIOMEVa
aiwvia, because we do not pay close attention to the things
being seen but to the eternal things not being seen. This
double direct object sets up an interesting concept.
Paul asserts we do not see the things being seen but
instead the things not being seen. Humanly such is vir-
tually impossible! But for a believer such is simple. We
do not pay attention to the outward physical sufferings
that are obvious to people in general. Instead, the focus
of attention is on the invisible spiritual dynamics that
are just as real and as present as the pain and hurt
from the physical sufferings. What Paul then sees is
how the outward physical sufferings are being used by
God to prepare him to experience the fully pure divine
Presence of God in eternity.

Paul’s stance here is so opposite of modern west-
ern pleasure oriented society that runs from any kind of
pain and unpleasantry. One cannot label him a fatalist
either. The physical pain of suffering persecution is very
real. He never denies such. But within this pain exists
a working of God to turn the intended destructive into
something immensely beneficial to the people of God.
We experience great measures of God’s presence with
every experience of painful suffering. Our western cul-
ture largely rejects such understanding and sees noth-
ing but negative connected to pain and suffering. The
prosperity preachers of a perverted version of the gos-
pel have been trapped by this cultural blindness and
fall in line with the non-Christian culture rather than with
the apostolic Gospel of Paul and Jesus. They then miss
the authentic spiritual blessing of pain and substitute
it with a phony cultural sense of being happy. What a
tragedy for them and the gullible people they influence.
To put it in Texas terms, they trade a sirloin steak for an
old greasy hamburger!

10.2.3.1.7.2 Ministry in an earthly tent, 5:1-10

5.1 Otdaypev yap OtL £av i €niyelog NUOV oikia Tol oKAVOUG
katoAuOfj, oikodounv ék Beol €xoupev, oikiav dyxelpomointov
aiwviov év tolg oUpavolg. 2 kal yap év ToUTw OTeEVA{OMEV TO
olkntpov AUAV T0 ¢ olpavol émevéuoacBal émumoBolvteg,
3 &l ye kal ékduoauevol oU yupvol eupednooueba. 4 kat yap ol
OVTEC €V T oKrvel otevalopev Bapoupevol, éd’ @ ol Béhopev
€kdUoaoBal aAN’ émevéloaacBal, (va katamoBfj Td Bvntov U TG
{wiic. 5 0 8¢ Katepyaocdpevog AUEC €i¢ alTod tolto B£0¢g, 6 Soug
AUV TOV dppafiva tol mvebuatog.

6 Ooppolvteg olv MAvtote Kkal €i8dTeq BTL EvENUOUVTEC
€v T owpatt ékdnuolpev amod tod kupilou: 7 S mioTewg yap
nieputatolpey, ou dLd €l6oug 8 Bappolpev &€ kal eSokoTpey
MaAAov ékSnuifioat €k TolU owpatog Kal Evenufcatmpog tov KUpLov.
9 810 kal ¢oTipuoLupeba, eite événuolivieg elte £kdnpolvTeg,
g0dpeoTol aUT® elvaL. 10 ToUg yap maviac AUEC dpavepwdijval

Ol EunpooBev tol Pripatog tod Xplotod, iva kopiontal £Kaotog
ta &1 To0 owpatog mpog a Enpactey, eite ayabov elte palov.

5.1 For we know that if the earthly tent we live in is destroyed,
we have a building from God, a house not made with hands,
eternal in the heavens. 2 For in this tent we groan, longing to be
clothed with our heavenly dwelling — 3 if indeed, when we have
taken it offa we will not be found naked. 4 For while we are still in
this tent, we groan under our burden, because we wish not to be
unclothed but to be further clothed, so that what is mortal may be
swallowed up by life. 5 He who has prepared us for this very thing
is God, who has given us the Spirit as a guarantee.

6 So we are always confident; even though we know that
while we are at home in the body we are away from the Lord — 7
for we walk by faith, not by sight. 8 Yes, we do have confidence,
and we would rather be away from the body and at home with the
Lord. 9 So whether we are at home or away, we make it our aim to
please him. 10 For all of us must appear before the judgment seat
of Christ, so that each may receive recompense for what has been
done in the body, whether good or evil.

With the setup of 4:16-18, Paul now turns to amplify
a major aspect of the ta 6¢& un PAenoueva aiwvia, the
eternal things not being seen. At the center of the eternal
things is being with Jesus in full experience. Ministry
now thus means seeking to please the Lord, especially
in light of the coming judgment when our earthly com-
mitment will be exposed to divine examination.

The apostle presents this in a twofold emphasis in
wv. 1-10. The inferential conjunction o0v in v. 6 signals a
turning point in the thought flow. In vv. 1-5 Paul reflects
upon the delimma of earthly ministry while wishing to
be in the heavenly habitation with the Lord. Implicit in
this delimma is the implication, now made explicit in vv.
6-10, that his core wish is to be faithful to Christ wheth-
er here or there. One foundational motivation is the
awareness of a day of accountability before the Lord in
eternity.

In the history of interpretation this passage has
played an important role in the theological exploration
of the meaning of death for believers. The scripture
text has generated substantial controversy as well due
to Paul’s non-treatment of the so-called ‘intermediate
state’ here. What is implied in the affirmation of confi-
dence of expecting a heavenly habitation upon dying in
this life?”

™In 5:2—4 Paul continues his discussion of the spiritu-
al body, but why he does so is unclear. He speaks of putting on
(énevdvoacbor) the heavenly body over the earthly tent (5:2). But
into this discussion Paul brings the idea of being unclothed, naked
(youvég, 5:3). We do not know for sure what was Paul’s reason for
including 5:2—4 in the epistle. Is Paul speaking of the Christian
taking on the spiritual body at death or at the Parousia? Or does
the Christian ‘already’ have this body? Furthermore, does the idea
behind ‘being naked’ suggest an intermediate state (the period be-
tween the death of a Christian and the putting on of the spiritual
body at Parousia) or does this suggest the concept of judgment as
depicted in the Old Testament? There is no consensus as to the pur-

pose for Paul’s writing of 5:2—4.” [Ralph P. Martin, 2 Corinthians,
Page 4




A huge source for the differing readings of these
verses arises out of the cultural influences of western
individualism. The tendency of interpreters has been
for several centuries in the west to see 1 émiyelog UV
oikia 100 Okrjvoug and oikiav AayelpoTToinTOV QiWVIOV
¢v TOIG oupavoig in verse one solely in individualized
terms contrasting the physical and the resurrection
bodies of believers. Toward the end of the previous
century this cultural blind spot was overcome by a few
western scholars in the realization that Paul functioned
in the collectivistic world of the first century and not in
the individualism of the modern western hemisphere.
Thus the language of Paul here in chapter five is in no
way contrasting the physical body with the resurrection
body.? To the contrary, Paul is contrasting physical life
on earth, which in 4:7 he called éotpakivolg okeleaty,
clay jars, with spiritual life in Heaven.® As we will note
below, his sense of confidence in not showing up ‘na-
ked’ (v. 3) is Jewish in orientation and signals his ex-
pectation of standing before God in judgment not defi-
cient in his obedience during his earthly ministry."® That
his continuing aim evdpeotol avt®d €ivay, to be pleasing
to Him (v. 9), will be validated by God on judgment day
is central to the confidence expressed by Paul in this
passage.

10.2.3.1.7.2.1 Expectation of a home, 5:1-5

5.1 Otldaypev yap OtL £av i €niyelog NUOV oikia Tol oKAVOUG
katoAuOfj, oikodounv ék Beol €xouev, oikiav dyxelpomointov
aiwviov év tolg oUpavolg. 2 kal yap év ToUTw OTeEVA{OMEV TO

vol. 40, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 97.]

8The later “‘westernizing’ of this passage has introduced a long
list of unanswerable and ultimately useless issues into this passage.
The theology of ‘soul sleep’ is one of the main by-products of such
distortion of this scripture text. Whether Paul changed his mind
about the timing of the resurrection from the second coming (1 Cor
15) to the moment of death (2 Cor 5) is another of these pointless
issues.

But when the passage is properly viewed as a contrast between
living on earth and living in Heaven, such issues are irrelevant to
Paul’s thought both here, and elsewhere in his writings. Paul’s pos-
itive message can thus shine through without questionable blem-
ishes being attached to it. Death is a transition of leaving this earth-
ly life and stepping into the heavenly life that God prepares for His
people. Thus comes his longing for this experience.

*“The image signifies man’s total earthly existence. This is so
in the use of the similar images in Isa 38:12 and Job 4:19. These
texts may show the ego as inhabiting the dwelling, but the dwelling
itself signifies the whole being.!'”” Moreover, there is no evidence
in (rabbinic) Judaism that the image of the house was ever used
to distinguish between body and Soul.!'”® The oxfvog (‘body’) is
the whole person.” [Margaret E. Thrall, 4 Critical and Exegetical
Commentary on the Second Epistle of the Corinthians, Internation-
al Critical Commentary (London; New York: T&T Clark Interna-
tional, 2004), 360.]

1A massive defense of this view was presented in my doctoral
dissertation in 1975 at SWBTS.

olkntpPoV UGV T0 €€ olpavol émevéucacBal émumobolvreg,
3 &l ye kal ékduoapevol oU yupvol eupednodueba. 4 katl yap ol
Ovteg év T okrvel otevalopev Bapolpevol, €d’ w ol BéAopev
€kdUoaoBalL aAN’ émevéloaaoBal, (va katamnoBfj To Bvntov UTo Tig
{wfic. 5 0 8¢ katepyooApevog RUAC £i¢ alTd tolto Bedg, 6 Solg
AUV ToV dppafiva tol mvedpatog.

5.1 For we know that if the earthly tent we live in is destroyed,
we have a building from God, a house not made with hands,
eternal in the heavens. 2 For in this tent we groan, longing to be
clothed with our heavenly dwelling — 3 if indeed, when we have
taken it offa we will not be found naked. 4 For while we are still in
this tent, we groan under our burden, because we wish not to be
unclothed but to be further clothed, so that what is mortal may be
swallowed up by life. 5 He who has prepared us for this very thing
is God, who has given us the Spirit as a guarantee.

As the block diagram below highlights, this peri-
cope revolves around the central point made in state-
ment # 83 in verse one. The assertion of confidence in
the heavenly habitation awaiting believers in eternity is
then defended by three more assertions introduced by
the causal conjunction yap: #s 84-86. Central to this
stands the verb otevalopev.

But the verb otevdlw adds a negative tone to this
longing in acknowledgement of the physical limitations
and sufferings from the sinful world of this life. Thus it
is often translated as groaning in referencing this neg-
ative impact. The addition of the participle Bapoupuevol,
being weighted down, as a circumstantial modifier in the
second use of otevadw in v. 4 is quite instructive in un-
derstanding Paul’s use of the term. This longing for the
heavenly habitation is defined and intensified by the
burdens of living in this sinful world on earth. Paul’s
own sufferings have produced an even greater longing
to be with the Lord in Heaven.

But this posed a delimma for the apostle. Life in
this world meant continued ministry even with suffering,
while death would bring him into the heavenly habita-
tion in deeper union with Christ -- something far better,
as he will later relate to the Philippians in Phil. 1: 22-24.
But ministry now is the primary concern as he relates
to the Corinthians. It is hard and the groaning over the
difficulties pushes him to yearn for the heavenly habita-
tion awaiting him even more.

What he longs for is not in doubt at all: Oidauev
yap OTi.... As the foundational affirmation asserts with
graphic imagry, when death comes to this physical ex-
istence on earth, there awaits a heavenly home for the
people of God. The contrast between physical life on
earth as n €niyslog AUV oikia tod okrvoug, our earth-
ly tent dwelling,** and Heaven as oikiav dyspomnointov

UTo equate 1 éniyelog UV oixio tod okfvovg with cdua,
strictly in the sense of the physical body, is seriously false here.
This is at the heart of the wrong interpretation in western tradi-
tion and looks to the dualism of Plato philosophically rather than
to Paul’s Jewish heritage and orientation. The Garden of Eden in

Genesis is the origin of Paul’s thought here, not Plato. In thg NTg
age
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o®ua, moreover, is more the sense of physical life than merely the
physical body, which more naturally was referenced by Bioc. And
this corresponds generally to popular Greek usage of cdpa in the
ancient world as well. Death then is not just the end of existence
of the physical body. Rather it is the termination of physical life on
earth. One must never ignore the collective orientation of Paul’s
world in favor of western individualism.

The term yupvog may refer to the soul when it is stripped of its
earthly body. Plato speaks of the soul as going to the god of the un-
derworld in this condition: i Yuyn yupvr to0 cwuatog map’ ékelvov
amnépyxetal (‘the soul goes to him without the covering of the body’
LCL).?”® Judgement takes place for the soul énedav yuuvwoij tod
owpatog (‘when a man'’s soul is stripped bare of the body’ LCL).*>%
In Philo’s description of the death of Moses he uses the phrase tfig
Yuxfig anoyupvoupévng (‘the soul was being stripped bare’).}®!In
Gnosticism also the soul stripped of the body can be described as
naked.*?®* Within this philosophical framework of thought the state
of disembodiment is seen as desirable,*?®* though this may not have
been the attitude of the ordinary person.??®* At this point we also
need to consider the Jewish attitude towards the idea of disembodi-
ment, since this would affect Paul’s attitude, and in consequence the
significance of his ‘Greek’ terminology. The Jews, as is well known,
had a horror of actual nakedness.'?® But does this necessarily mean
that the post-mortem ‘nakedness’ of the soul would be objection-
able?!%¢ |n some circles where there emerged the notion of the sep-
aration of body and spirit at death there emerged also the idea of
the joyful condition of the spirits of the righteous, as in Jub. 23:31:

‘And their bones will rest in the earth, and their spirits will

Uno th¢ (whg.

6 doUug NUIv 1OV dppaRdVA

100 mveUpaToq.

made with human hands in the heavenlies, is very dramat-
ic. The difference between life in a tent, okfjvog, even
if symbolized here as a tabernacle, and Heaven as a
building under construction (cf. Jhn 14:1-7),'? and as
possibly symbolized here also as a temple, is dramatic.
If religious tones stand in the background here for both
okfjvog and oikodopr, the implication is contact with
God through Christ in both. But the latter is far better
and to be preferred. Additionally the okfvog is tempo-
rary and not enduring, while the oikodopn / oikia is per-
manent and eternal. In this world, we as God’s people
are nomads without a permanent home on earth. But
we have one under construction that will be ready for
us when death comes. Of that we are certain!

The basis for this confidence is developed in the
causal statements (#s 84-86) that follow, with # 86 as
climatic. Firstin v. 2 (# 84), to this earthly life (= év ToUTW)
Paul adds (kai) his yearning for the eternal home being

increase joy. (OTP Il p. 102)2®7

[Margaret E. Thrall, A Critical and Exegetical Commentary on
the Second Epistle of the Corinthians, International Critical Com-
mentary (London; New York: T&T Clark International, 2004), 374.

”The term oikodopn| stresses a building under construction,
while oikia is the completed dwelling place. This latter term is used

with the stress on permanency in v. 1b. Page 6



prepared for God’s people (10 oiknTAplov AUV). The
groaning in this earthly life (otevalouev) is qualified by
intense longing (¢mmoBolvTeg) to put on the heaven-
ly life (10 €€ oUpavol émevduoacBal). Quite graphical-
ly the image of getting dressed (¢mmevducacBai) / un-
dressed (ékduoduevol) for the experience of death is
vivid. The latter ékduoduevol (v. 3) is but another way
of asserting kataAuBf (v. 1). The apostle sees death as
both the shedding of the filthy garments of this world
and the being dressed with the pure garments of the
heavenly life. John in Revelation depicted this as be-
ing given white robes upon entrance into Heaven (Rev.
3:18). Just as John envisioned the white robes of heav-
enly existence as covering our deficits (lva meptBdaAn kat
un davepwdi N aioxbvn T yuuvotntdg cou, to keep the
shame of your nakedness from being seen), Paul express-
es similar confidence of facing God without deficits in
his commitment to Christ: o0 yupvol eUpebnodueba, we
will not be found naked (v. 3).

Although debatted for many centuries,’ the un-
usual Greek expression €i ye kai is contextually an ex-
pression of confidence, not apprehension. The proper
translation is thus Since indeed, rather than that of the
NRSV which reflects the false westernizing of the text.
The western interpretation tradition of doubt depends
mostly on later post apostolic theology that can nev-
er be certain about the outcome of divine judgment of
believers. Paul's expressed intention e0dpesotol alt®
givat, to be pleasing to Him (5:9) is no sentimental mus-
ing but the serious confidence of his life being pleasing
to the Lord. Chapters 4 and 5 literally abound with such
expressions of confidence about his Christian commit-
ment.

The second (kai) justifying statement (yap; v. 4; #
85) also builds off the core verb otevalopev. The in-
clusiveness of ‘we’ is asserted by ol 6vteg €v T® okrvel
otevalopev, and we as those being in the tent life. The
groaning of longing is intensified by Bapouuevol, being
weighted down.

The classical Greek adverbial use of the relative
clausein éd’ @ o0 B¢hopev ékSUcacBaL dAN énevdlcacBal,
in that we don’t want to be unclothed but clothed, speci-
fies that which weights down the apostle. This image
here in context clearly means the desire to be in Heav-
en with Christ over the struggles of this earthly life. The
énevéuoacBal experience means iva katamobfj t6 Bvntov
Uno tic lwiig, so that what is mortal may be swallowed up

13 “Some witnesses (P B D F G 33. 1175 pc) read &inep.
For a detailed defence of the reading i ye see Thrall, ‘2 Corinthi-
ans 5:3°, pp. 223-9. Briefly, it is the more difficult reading, since it
might be interpreted as expressing a real doubt, which would con-
tradict the certainty of v. 1. Hence, it would be more susceptible to
scribal alteration.” [Margaret E. Thrall, 4 Critical and Exegetical
Commentary on the Second Epistle of the Corinthians, Internation-

al Critical Commentary (London; New York: T&T Clark Interna-
tional, 2004).]

by life. As already affirmed, here the apostle reiterates
again his deep longing to pass through death into the
heavenly life that God is preparing for him.

This leads to the climatic third justifying statement
(v. 5; # 86): 0 6¢ katepyaodpevog NUAG €ig aUTo ToUTO
Bed¢, 6 60U¢ AUV TOV dppaPdva told mvevpatog, and He
who has prepared us for this very experience is God who
has given to us the down payment, His Spirit. The bottom
line guarantee of the Heavenly life is God Himself. The
presence of the Holy Spirit in the life of the believer
stands as God’s guarantee of this life as the vivid im-
age of appapwv, down payment, from the ancient eco-
nomic world asserts. The prepositional phrase eig avtd
toUTo, for this very thing, captures dramatically the previ-
ous depiction of death as a being clothed with heavenly
garments.

Thus Paul’s confidence about death and what
stands beyond is based not on anything human, but
fundamentally upon God’s action of placing His Spirit
in Paul’s life and ministry. His longing is not an escape
mechanism from the hardships of this life. To the con-
trary, it represents the deep desire to experience the
full presence of God in eternity through deeper union
with Christ.

10.2.3.1.7.2.2 Determination to please Him, 5:6-10

6 Oappolvtec olV MAVTOTE Kal £i8ATeC BTL EvBNpOUVTEC
év 1@ owpatt ékdnuolpev amo tod kupiou- 7 S mioTewg yap
neputatolpey, o S €lboug: 8 Bappoluev &€ kal ebdokolpev
HaAAov EkSnuficat €k Tol cwpaTog Kal Evenuficalmpogtov KUpLov.
9 810 kal doToLpEeda, eite événuolivieg eite €kSnUoTVTEG,
g0dpeoTol AVT® evaL. 10 ToUG yap MAvVTAC AUAC pavepwBdijval
6el EunpooBev tol Pripatog tod Xplotol, iva kopiontal €KaoTtog
ta &1 To0 owpatog mpog a Enpacteyv, eite Ayabov elte paliov.

6 So we are always confident; even though we know that
while we are at home in the body we are away from the Lord — 7
for we walk by faith, not by sight. 8 Yes, we do have confidence,
and we would rather be away from the body and at home with the
Lord. 9 So whether we are at home or away, we make it our aim to
please him. 10 For all of us must appear before the judgment seat
of Christ, so that each may receive recompense for what has been
done in the body, whether good or evil.

As highlighted in the block diagram below, this peri-
cope is structured around the concept of Bappéw, being
confident. The entire pericope is presented via the in-
ferential conjunction oOv (v. 6) as making explicit what
was considered implicit in vv. 1-5. Central to this is con-
fidence (# 87), which is followed by a series of justifying
declarations (#s 88-91). Another inferential conjunction
016 in v. 9 (# 92) introduces an additional implication of
vv. 1-5, that of Paul’s intention to always be pleasing to
God, and this is based (yap) upon the anticipation of
divine judgment (v. 10, # 93).

The concept of Bappéw centers a combination

Page 7
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of confidence leading to courageous expression.'

H9oappéw is especially a Pauline word in the NT with 5 of
6 NT instances found just in 2 Corinthians: 5:6, 8; 7:16; 10:1, 2.
Louw-Nida list it under Courage, Boldness (25:156-166):

25.156 Bappim or Bapoim (alternative dialectal forms, with
Bupcém occurring in the NT only in the imperative): to have confi-
dence and firmness of purpose in the face of danger or testing—‘to
be courageous, to have courage, to be bold.’

25.157 hoppave 0dpoog: (an idiom, literally ‘to take cour-
age’) to become confident or courageous in the face of real or pos-
sible danger—to become confident, to take courage.’

25.158 mappnoia, og f: a state of boldness and confidence,
sometimes implying intimidating circumstances—‘boldness, cour-
age.’

25.159 mappnoerdlopa®: to have courage or boldness in the
face of danger or opposition—-‘to be bold, to have courage.’

25.160 émaipm TV ke@oAv: (an idiom, literally ‘to raise up
the head’) to demonstrate courage in the face of danger or adversi-
ty—"°to have courage, to lift the head.’

25.161 ToApdo: to be so bold as to challenge or defy possible
danger or opposition—*to dare.’

unusual boldness or dar-
ing—‘boldly.’

25.163 amotoipdm:
to be particularly bold or
daring in what one does—
‘to be very bold, to be very

npog & émnpafev,
elte &yabov
elte QaUAov.

daring.’

25.164 ToApnTiig, 00 m: one who is particularly bold and dar-
ing—*‘daring person.’

25.165 avopiCopar: (a figurative extension of meaning of
avopilopat ‘to be manly’ or ‘to become a man,” not occurring in
the NT) to exhibit courage in the face of danger—‘to be brave, to
be courageous.’

25.166 m€ifm v kapdiav: (an idiom, literally ‘to convince
the heart’) to exhibit confidence and assurance in a situation which
might otherwise cause dismay or fear—°to be confident, to be as-
sured.’

[Johannes P. Louw and Eugene Albert Nida, Greek-English
Lexicon of the New Testament: Based on Semantic Domains (New
York: United Bible Societies, 1996), 305-306.] York: United Bible
Societies, 1996), 305-306.]

5“Qappém or Oupoiw (alternative dialectal forms, with
Bopoéw occurring in the NT only in the imperative): to have confi-
dence and firmness of purpose in the face of danger or testing—*to
be courageous, to have courage, to be bold.””” [Johannes P. Louw
and Eugene Albert Nida, Greek-English Lexicon of the New Z;%%tg—s



the dominant translation word in the LXX with Bappéw
only in 4 Maccabees, which incidently is a late first
Christian century document.

The core concept is that of courageous confidence
in a positive sense. The apostle here uses both the
present participle (# 87) and finite verb (# 90) to define
the by-product of his faith commitment and certainty in
the promises of God for eternity. Haughtiness and ar-
rogance are excluded from the idea since these come
from human pride. Paul’s confidence comes from God
instead.

In the elliptical expression assuming the declarative
€opev, Oappolvreg is adverbially qualified by Travrtote with
the sense of continuously. It is thus an integral trait in Paul’s
ministry. Additionally @appolvTeg is closely linked to ei6oteg
6tt..., and knowing that.... His courageous confidence is linked
to what he knows. Here that is specified as événuolvteg év i
owpatt £kdnuoluev amnod tol kupiou, while being dressed up in
the body we are undressed in separation from the Lord. In @ man-
ner quite typical of Paul, he uses the dressed up / undressed
imagry in a reverse role from that in vv. 2-4. événuolvteg év
™ owpat, being dressed up in the body, signals his physical
life on earth prior to death. To be so dressed means to be
undressed in regard to the heavenly habitation and this im-
plies separation from the Lord. These statements must be
considered in the context here. Spiritual union with Christ
was established on the road to Damaskus for Paul and he
had an ongoing sense of the presence of Christ through the
ministry of the Holy Spirit. But still be in this world rather than
in Heaven brought limitations on that relation. The transition
to Heaven would eliminate these limitations and bring the
union with Christ to it full and eternal expression.

The following assertion in v. 7 (#s 88-89) identify the
heart of the limitation: 8w niotewg yap nepumatodpey, ov Sl
€ldoug, for through faith we are walking, not through sight. Some
consider this statement an ‘interruption’ to Paul's line of
thinking, but properly understood the declaration is a natural
affirmation as a justifying statement (yap) to define clearly
the intent of his dressed up / undressed imagry. The image
of walking in TrepimratoUpev was a very common first century
Greek expression for living out one’s life. It simply defines
évonuodvreg év 10 owpaT from v. 6. And ou 81 €iSoug, not
by sight, defines ékdnuolpev atro 1ol Kupiou.'® What is it that

ment: Based on Semantic Domains (New York: United Bible Soci-
eties, 1996), 305.]

1¢“But to get a complete idea of what Paul means by 5:7 is dif-
ficult because his use of gidoc, ‘sight,” is debated. The question cen-
ters upon whether £i80g is to be given an active (‘sight’) or passive
(‘being seen’) meaning. G. Kittel* argues that €i80g is not to be
understood in the active sense (cf. LSJ); thus 31 €idovg means ‘on
the basis of what is seen.”>® Kittel then interprets 5:7 as suggesting
that the believer is controlled not by the things he cannot see but by
the faith that they do exist (we walk by faith, not by the appearance
of things). However, Lietzmann and Kiimmel*®' point out that £{8og
can have an active sense (Num 12:8 LXX), and thus 5:7 emphasiz-
es that faith in Christ is the determining factor in the Christian’s
life even though he remains invisible.’? In terms of context, Paul
probably meant the latter, for to evaluate €i80g in a passive sense
(‘being seen’), as understood by Kittel, loses Paul’s use of it as an

Paul does not see while living out his life on earth? Of course,
it is the Lord. His vision of the risen Christ on the Damaskus
road was a momentary experience, rather than an ongoing
one. But by means of his niotewg, faith surrender, the apostle
sensed the ongoing presence of the risen Christ in his daily
living.

gl'hus it is while in this life on earth that Paul lives in cou-
rageous confidence. His faith then became the channel of
courageous confidence as he repeats in Bappoluev 6¢, and
we are confident... (v. 7; # 90). This time Bappéw is linked
up to evbokolpev pdAhov, we desire rather.... Here the
apostle expresses his preference to be in Heaven with
Christ rather than still in this physical life on earth. Once
again the imagry of being dressed up / undressed is
used but in reverse meaning to that in v. 6 and along
similar lines to its meaning in vv. 2-4. His preference is
defined by two Aorist infinitives as complement objects
of eUdokoUpeV: ékdnufioat ék ol owpatog kat événufoat
PO TOV KUpLov, to be undressed from the body and to be
dressed up before the Lord. That is, he much prefers to
leave behind the physical life with all its limitations and
to stand dressed up before the Lord in his heavenly
garments.

What prompts the apostle to utilize the images of a
tent vs. a permanent home and being undressed and
dressed up? Is he targeting the ‘knowledgers’ (cf. 1 Cor.
5:12 et als) who depended upon ecstatic experience
as the source of their understanding of the Christian
experience? If so, then the apostle is asserting that liv-
ing the Christian life and understanding it comes out of
one’s faith commitment to Christ and not from outward
ecstatic experience (1 Cor. 12:12). His statement in
4:18 seems to point this direction: pr okomoUvtwv ARGV
TA PAenopeva AAAG T W PAemopeva, we do not focus on
the things that can be seen, but rather on those that cannot
be seen. Clearly this focus on faith by Paul and his as-
sociates distinguished them from many in Corinth who
were centered on the outward and showy expressions
of religion.

In contrast to this outward focus of ecstatic seeing,
Paul asserts that his approach centers in one guiding
principle: ebdpeotoL avTd givay, to be pleasing to Him. The
issue here goes beyond a concern for salvation. To the

antithesis to faith. The parenthesis (5:7) has been inserted to correct
any misunderstanding presented in 5:6. The faith of the Christian
overcomes the problem set by the invisibility of the Lord. To be
away from the Lord is not to be out of communion with him. Rath-
er, our walk with him in fellowship, though not yet perfected, is
possible because of faith.>¢3 Barrett™* argues that the passive sense
of €ldog, ‘being seen,’ could also mean ‘we live by believing in the
absent and invisible Christ, not by looking at visible forms.” If this
is true, then regardless of our choice as to the meaning of eidoc, the
emphasis of 5:7 centers on faith in Christ as possible.” [Ralph P.
Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn Allan Losie, and
Peter H. Davids, Second Edition., vol. 40, Word Biblical Commen-

tary (Grand Rapids, MI: Zondervan, 2014), 266-267.] Page 9



Lord who so generously had blessed the apostle the
driving passion then became pleasing this Lord in ev-
ery aspect of one’s life. The use of kat ¢photipovpeba,
we indeed make it our aim... puts highest priority upon
the objective expressed in the infinitive object ebdapeotol
avt® eivat. The inferential conjunction 816 introduces
this statement (# 92; v. 9) as being implicit in what he
has claimed in vv. 1-8 and especially in vv. 6-7. Thus
whatever location we find ourselves in ite événuoiivteg
glte ék6nuoivreg, whether dressed up or undressed,' the
objective remains the same: ebdpeotot alT® eivat. That
is, whether we are in this physical life or in our heavenly
habitation, the aim is to be pleasing to Him.

A gigantic lesson is to be learned here. Many pro-
fessing Christians are only concerned about escaping
Hell in a very egocentric oriented religious stance. For
Paul, however, everything is about Christ and not Paul.
As the absolute center of our life, Christ is the one to be
happy and satisfied with our lives. To give Him pleasure
ought to be the single driving dynamic of our Christian
life.

The meaning of e0dpeotol alt®, pleasing to Him, is
defined in part by the justifying statement (yap) in v. 10
(# 93): Tolg yap mavrag Audc davepwbijval Sel Eunpoobev
to0 Brpatog told Xplotol, (va kopiontal Ekaotog Ta d1d tol
owuaToC TPOG G Empactev, eite dyabov elte palilov, for we
all must appear before the judgment seat of Christ in order
to receive -- each one -- what we have done in this physical
life whether good or bad. The axiomatic nature of this
declaration™ puts it as foundational to understanding
the Christian life."® All of God’s people are accountable
for how they live out their faith commitment to Christ.

Clearly the language here alludes to divine judg-
ment of every person. It centers on each believer ap-
pearing €unpocBev tob BRpatog 100 Xplotol, before the
judgment seat of Christ.2% Interestingly in Rom. 14:10c

'"He uses the dressed up / undressed imagry this time without
defining which one means this world and which one means Heav-
en. The point here is to stress inclusiveness of both existences.

18This is clearly signaled by both the inclusive ToUg mavtog
nuag, we all, and by the individualized €kaotog, each one.

19“In 4:16a, Paul is still speaking without doubt about his own
apostolic attitude; yet by the time he gets to 5:10 (‘we ... all’) he
most probably points to all Christians. It would be rather unwise
to hold that this change took place no earlier than v. 10. One has
the impression that Paul has been broadening his horizon, perhaps
beginning already in 4:16b. This is due partly to the density or im-
portance of the refection. Considerations about the eschatological
future concern all Christians. There should, however, be no misun-
derstanding: in v. 10 a general, universal judgment (cf. Rom 2:6—
11) is not meant, only that of Christians.” [Daniel J. Harrington,
Second Corinthians, ed. Daniel J. Harrington, vol. 8, Sacra Pagina
Series (Collegeville, MN: The Liturgical Press, 1999), 86.]

20 “CL In secular Gk. béma is used in the sense of step or
stride, as in walking (Pindar, Aeschylus). It has also the associative
connotation of a pace as a unit of measure. The word is also used
as a platform for a public speaker and, in legal contexts, it denotes

the place where litigants stood for trial (Demosthenes, Aeschines).

“OT In the LXX béma stands for two Heb. words midrak and
migdal. The word midrak, from the root darak (tread), denotes the
area covered by placing down the foot, hence a footbreadth. It oc-
curs only in Deut. 2:5 where it is used in the sense of a unit of
measure. In this context the Lord affirmed to Moses that he would
not allow the people of Israel to take any of the territory belong-
ing to the descendants of Esau, ‘not so much as for the sole of
the foot to tread on.” A somewhat similar expression utilizes the
word mdagqgim (place) rather than midrak (Deut. 11:24; Jos. 1:3). In
this latter expression the emphasis is more geographical and the
concept of space or area is minimized. The word migdal, from the
root gadal (grow up, become great) chiefly denotes a tower, but
is used in Neh. 8:4 of a wooden platform on which Ezra stood to
read from the book of the law. The word is used in the same sense
in the parallel passage in 1 Esd. 9:42. In Sir. 19:30 béma occurs in
the plur. (but in the v. I. S2 béma podos in the sing.) in the sense
of the steps of a man, i.e. his manner of walking which reveals his
character. Eth.Enoch 62:3, 5 depicts the Son of man judging the
mighty on his throne.

“NT In the NT beéma occurs once in the sense of step as a unit
of measure (Acts 7:5). It is found in the expression béma podos (‘a
foot’s length’ RSV), i.e. a small area. The usage is similar to the
Heb. expression in Deut. 2:5.

“The word is used most frequently in the NT of the platform
or dais on which was placed a seat for an official. The béma was
the platform from which orations were made (Acts 12:21) as well
as the place where civil officials held session to hear certain legal
cases and render judgment in such cases (Matt. 27:19; Jn. 19:13;
Acts 18:12, 16f.; 25:6, 10, 17). Thus Jesus was brought before the
béma of Pilate (cf. A. N. Sherwin-White, Roman Society and Ro-
man Law in the New Testament, 19652, 24 ff.), and the Jews at
Corinth accused Paul before the tribunal of the Proconsul Gallio
who drove them out, but ignored the beating of Sosthenes. The
remains of a public rostrum still stand among the ruins of Corinth
(cf. O. Broneer, “Corinth: Center of Paul’s Missionary Work in
Greece”, BA 14, 1951, 91 f.). Later Paul appeared before the béma
of Festus at Caesarea.

“The word was twice used by Paul in his letters of the judg-
ment seat. Rom. 14:10 speaks of ‘the judgment seat of God,” and
the following verse cites Isa. 45:23 as confirmation that all men will
appear before it (cf. also Phil. 2:10f.). 2 Cor. 5:10 speaks of ‘the
judgment seat of Christ’, drawing attention to the fact that Christ
will be the judge of all men (cf. Matt. 16:27; 25:31-46). In Rom.
14:10ff. the emphasis is on the role of the litigant before the béma:
‘So each of us shall give account of himself to God.” In 2 Cor. 5:10
the emphasis falls on the judgment rendered: ‘So that each one may
receive good or evil, according to what he has done in the body.’

Both passages draw attention to the reversal of roles: Jesus who
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Paul speaks of this as mdvteg yap mapaoctnooueda @
BAparL tol O=ol, for we all will be presented to the judg-
ment seat of God.

That believers will be evaluated as to the quality of
their obedience growing out of their faith commitment is
a basic teaching of the apostle Paul. In 1 Cor. 4:5, the
apostle had described this judgment in slightly different
terms: wote un npod kalpol TLkplvete Ewg Gv ENBN O KUPLOG,
0¢ Kal pwrtioel Td kpuntd ol okOTOUC Kal haAVEPWOEL TAG
BouAdg TV KaPSLAOV: KAl TOTE O EMOLVOC YEVIOETAL EKAOTW
Ao tol B=00. Therefore do not pronounce judgment before
the time, before the Lord comes, who will bring to light the
things now hidden in darkness and will disclose the purpos-
es of the heart. Then each one will receive commendation
from God. The second coming of Christ means a public
disclosure of every aspect of the life of every person.
And it begins with examining the motivations that stand
behind every word and deed.

And this is not an exclusively Pauline teaching. Je-
sus stressed similar themes in Matt. 16:27 and 25:31-
46 with an emphasis upon every single person stand-
ing before God in judgment. The Kingdom entrance
sayings of Jesus likewise stress judgment based upon
the actions and words of individuals as a reflection of
the condition of their inward life: e.g., Matt. 7:21-23, 24-
27, along with 5:20; 19:17.

In Paul’s statement here in v. 10 the goal or inten-
tion of this appearance before the judgment seat is
expressed as iva kopiontal £€kaotog Ta 61 ol CWHATOG
npO¢ G Enpacev, elte ayabov eite daldlov, so that each per-
son may received recompense for the things through the
body, for what he has done, whether good or bad.?' Both
a positive evaluation and a negative evaluation are put
(like his apostle) appeared before the judgment seat of men and
suffered unjust judgment will one day sit in righteous judgment
over unjust men. But Paul reminds his readers that believers are not
exempt from this scrutiny and judgment. Even though reconciled
(cf. 2 Cor. 5:20f.) and justified (Rom. 5:1; 8:1), they still have to
give account and have their work tested (cf. 1 Cor. 3:13ff.).”

[T. McComiskey, “Bfjua,” ed. Lothar Coenen, Erich Bey-
reuther, and Hans Bietenhard, New International Dictionary of
New Testament Theology (Grand Rapids, MI: Zondervan Publish-
ing House, 1986), 369—370.]

21“The words ‘through the body’ apparently go with the words
according to what he has done and not with the words one may
receive. The sense is that people will be judged according to the
things that they did while living here on earth, that is, in the body.”
[Roger L. Omanson and John Ellington, A Handbook on Paul’s
Second Letter to the Corinthians, UBS Handbook Series (New
York: United Bible Societies, 1993), 95.]

20ne should take note of the use of the singular number here
ékaotog, each one, along with dyafov, good, and @aviov, bad.
What is highly questionable is to see this as indicating a compre-
hensive view of one’s life rather than a compilation of individual
actions. Some commentators find this through the singular number
usage, but the counter balance is the plural ta and & that clearly
reference individual actions being weighed in divine judgment.

the Corinthians in 1 Cor. 3:10-15. Note especially vv.
12-15,

12 i &€ TIc €molkoSopel €ml TOV BepEALOV XpUTOVY,
dpyupov, AiBoug Twdioug, EUAa, xOptov, kaAdunv, 13
EKAOTOU TO £pyov davepdv yevnoeTal, 1 yop NUEpA
SnAwoel, OTL &v mupl AmokaAUTITETOL KAl €KAOTOU TO
£pyov omolov éotwv O p [a0To] dokipdoel. 14 €l Tivog
10 Epyov pevel 6 €nolkodounoey, pobov Anudetat: 15
el Tvo¢ 1O €pyov katakanoetal, {Npwdnoetat, altog &
owBnoetal, oltwg 6& wg dLd MupoC.

12 Now if anyone builds on the foundation with
gold, silver, precious stones, wood, hay, straw— 13 the
work of each builder will become visible, for the Day will
disclose it, because it will be revealed with fire, and the
fire will test what sort of work each has done. 14 If what
has been built on the foundation survives, the builder
will receive a reward. 15 If the work is burned up, the
builder will suffer loss; the builder will be saved, but only
as through fire.

This is consistent with Jesus’ words in Matt. 16:27,
MEAAEL yap O UldG ToU AvBpwrou EpxecBal €v tfj 66&n tol
natpoOg alTtol petd TRV dyyéAwv altol, kal Tote Anodwoel
€KAOTW Kotd TNV Tpdfv altol, For the Son of Man is to
come with his angels in the glory of his Father, and then he
will repay everyone for what has been done. One must
never forget the Jewish heritage behind these words.
What one says and does marks what’s on the inside
of him more than anything else. Empty claims to loving
God only increase divine displeasure on judgment day.
What we claim must be demonstrated in what we do
day in and day out.

Paul makes his view clear in both First and Sec-
ond Corinthians that the judgment of believers is not to
determine eternal destiny. That has already been set-
tled. But divine praise and/or displeasure will surface
at our being judged. Both here and in Col. 3:25,%2 Paul
uses Kopilw to speak of the divine response to being
judged. But he does not spell out exactly what this is
either the positive or the negative aspects.?* Neither

What really matters is that our Christian life is being divinely scru-
tinized in great detail. Jesus made a similar point in Matt. 12:36,
Aéyw 6€ UMV OTL AV piipa dpydv 0 AaAroouctv ol GvBpwmot
anobwoouaty Tepl altol Adyov €v NuEpa kploswg, | tell you, on
the day of judgment you will have to give an account for every
careless word you utter.

BCol. 3:23-25. 23  €av mouijte, €k Wyoyfg £pydlecbe g Td
Kuplo Kol 0vK AvBpmdToLg, 24 £160TeC HTL Amd KVpiov oA LyECHe
TNV AVTOmOd00Y TH KAnpovouiog. T@ kupiom Xpiotd doviedete: 25
0 yap ad1k®V Kopicetot O NOIKNoEY, Kol 00K EGTIV TPOCOTOAN LA,

23 Whatever your task, put yourselves into it, as done for the
Lord and not for your masters, 24 since you know that from the
Lord you will receive the inheritance as your reward; you servel
the Lord Christ. 25 For the wrongdoer will be paid back for what-
ever wrong has been done, and there is no partiality.

2“The personal character of the retributive process and the

fact that recompense might be received for good as well as gor balc}
age



does he indicate the point when this will take place,
although commentator misguided preoccupation with
the resurrection body blows this question up unneces-
sarily.?> But this language is consistent with the larger
NT teaching of different levels of blessing in Heaven
and different degrees of punishment in Hell. Given the
intensely confident tone of this larger passage, Paul’s
main point was the expectation of divine praise from
God upon having his earthly life examined on judgment
day. That was his hope for the Corinthians as well.

The ongoing truth here for modern Christians is to
never take advantage of divine grace. God has merci-
fully saved us from our sins and made us Heaven bound
as His people. But that same God maintains very high
expectations upon us to live in faithful obedience and
unconditional surrender to Him. And He holds us ac-
countable as will be expressed on judgment day when
we give an accounting of ourselves to Him. We don’t
serve in order to gain praise. But our devotion to our
Lord should put us with Paul in saying ¢hotipodpeba...
g0dpeoToL AUTH elvat, we make it our highest aim ... to be
pleasing to Him (v. 9).

actions prove that, in Paul’s thought, the notions of recompense
and reward are not incompatible.?** Reward may be recompense for
good; the ‘suffering of loss’ ({npwBnceta, 1 Cor. 3:15), the forfei-
ture of reward or privilege, may be part of the requital for evil.>*
Whatever else may be involved in the Christian’s pc66¢,** an es-
sential element in it is God’s £€maivog (1 Cor. 4:5; cf. gdapeotot, 2
Cor. 5:9; tiun), Rom. 2:10) and 66&a (2 Cor. 4:17; Rom. 8:17-18),
which may be given or withheld, and given in varying measure. If,
in 1 Cor. 4:5, Christ is the assessor of evidence and God the exec-
utor of judgment, in 2 Cor. 5:10 both roles are fulfilled by Christ.
In Pauline thought it is sometimes Christ,*® sometimes God,?*” and
sometimes God through Christ**® who exercises judgment upon hu-
mans.>*” [Murray J. Harris, The Second Epistle to the Corinthians:
A Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 408.]

Z“When would the pavepwdijvar occur? By some it has been
referred to a so-called ‘particular judgment’ occurring after the
death of each individual;*? by others, to a judgment which takes
place at or after the parousia.?®® V. 10 clearly implies that the re-
quital is made immediately after the pavepwbijvai, but Paul does
not specifically relate this @avepm0Oijvat to the time of the receipt
of the spiritual body (v. 1), to the time of the gbpebnoecOon (v. 3),
or to the moment of departure from earthly existence (v. 8). While
gxaotog means ‘each individually,” it need not imply ‘each in his
turn, at death’ as opposed to ‘each, separately, at the parousia.” Nor
does Paul’s desire to gain Christ’s approval when gxdnudv [ék ToD
ocopatog] (v. 9), that is, at the Bijpa Tod Xpiotod, necessarily asso-
ciate the pavepwOijvar with the gkdnufjcor €k 100 cdpotog (v. 8)
which occurs at death. The issue, it seems, cannot be finally decid-
ed. But in comparison with the supreme and sobering fact of his ac-
countability to Christ, the precise time of the @avepw0ijvor would
have been a matter of relative insignificance to Paul.” [Murray J.
Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 409.]

10.2.3.1.8 Ministry as reconciliation, 5:11-6:13

In this section two perspectives are presented
around the central topic of kataAAayn, reconciliation, or
the restoring of broken relationships. In 5:11-21, Paul
presents the preaching of Christ as the basis of such
restoration, and in 6:1-13, he stresses his intensive
efforts to not in any way create a stumbling block to
that message. Connected to this is his concern that the
strained relationship with the Corinthian church could
become a stumbling block to that message to the lost
at Corinth. He is doing his part to keep it from such and
appeals to the Corinthians to do their part also.

10.2.3.1.8.1 Persuading others, 5:11-21

11 EiSotec olV TOV dOPov Tol Kupiou AVOPWIOUC
nelBopev, Oe® 6& medavepwpeda- EAMilw 6& kal €v
Talg ouvelbnoeowv VPOV medavep®obal. 12 o0 MAAW
£autol¢ ouviotavopev VPV GAN ddopunv S16ovteg LUV
KoXAHOTOg UTEP NUAV, va Exnte TPOC TOUG €V MPOoWIW
KAUXWHEVOUG Kal un €v kapdig. 13 elte yap €€€otnuey,
Be®- eite cwdpovolpey, OUlv. 14 ) yap ayann tod XpLotol
oUVEXEL MBS, Kpivavtag Tolto, OTL €1¢ UMEP MAVIWV
anéBavev, dpa ol mavteg anéBavov: 15 kal UTEP MAVTWV
anéBavey, va ol IWVTEG UNKETL EQUTOLG (Do GAAA TQ) UTIEP
QUTOV AmoBavovTL Kal EyepBEévrTL.

16 “Qote el anod tol viv ovudéva oldapev kotd
oapKa: €l Kol €YVWKOUEV KATA odpka XpLotov, GAAQ viv
OUKETL ylvwokopey. 17 wote €l T év XpLot®, Kawr) KTioLg:
T4 apxaia mopfiABev, i6oL yéyovev kalvad. 18 ta 8¢ mavta £k
100 600 o0 KataAAGEavTog AUAG £auT® 61 Xplotol Kol
do6vtog Niv TNV Stakoviav Tiig kataAlayiig, 19 wg OtL Bedg
AV €V XPLOTG) KOGHOV KATOAAGOWY EQUTE, i) AoyL{OHEVOC
QUTOIG TA TOPAMTWHOTA AUTWV Kal Béuevog év NUiv TOV
AOyov Thic kataAhayfic. 20 Yriép Xplotod o0V mpecBelopey
w¢ to0 Beol mapakalolviog 6U AUAvV- Sedueba LMEP
Xplotol, kataAaynte T® Be®. 21 TOV U yvovia auaptiov
Unép NUOV apaptiav émoinoev, va Nuelg yevwueba
Swkatocuvn Beol €v aUT®.

11 Therefore, knowing the fear of the Lord, we try to
persuade others; but we ourselves are well known to God,
and | hope that we are also well known to your consciences.
12 We are not commending ourselves to you again, but giv-
ing you an opportunity to boast about us, so that you may
be able to answer those who boast in outward appearance
and not in the heart. 13 For if we are beside ourselves, it is
for God; if we are in our right mind, it is for you. 14 For the
love of Christ urges us on, because we are convinced that
one has died for all; therefore all have died. 15 And he died
for all, so that those who live might live no longer for them-
selves, but for him who died and was raised for them.

16 From now on, therefore, we regard no one from a hu-
man point of view; even though we once knew Christ from a
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human point of view, we know him no longer in that way. 17 old has passed away; see, everything has become new! 18

So if anyone is in Christ, there is a new creation: everything All this is from God, who reconciled us to himself through
5.11
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Christ, and has given us the ministry of reconciliation; 19
that is, in Christ God was reconciling the world to himself,
not counting their trespasses against them, and entrusting
the message of reconciliation to us. 20 So we are ambassa-
dors for Christ, since God is making his appeal through us;
we entreat you on behalf of Christ, be reconciled to God. 21
For our sake he made him to be sin who knew no sin, so that
in him we might become the righteousness of God.

As becomes visibly clear from the block diagram
below, this pericope divides itself into two basic sec-
tions. First, vv. 11-15 centers on Paul and the Corinthi-
ans with Christ as the linking presence between them.
The conjunction waoTe in vv. 16 and 17 draws two con-
clusions in vv. 16-19 from the above unit. The inferen-
tial conjunction odv in v. 20 introduces what is implicit in
vv. 16-19.

The general theme of kataA\ayn, reconciliation, pulls
these statements together. People can be reconcilied
to God (# 110) and also to one another (# 98). But only
in the Christ who died for them and was raised from the
dead. It is the powerful dynamic of r} aydrnin to0 Xpiotod,
Christ’s love, that propels the apostle and his associates
in ministry. The apostle utilizes several axiomatic princi-
ples, especially statement #s 104-107, from the Gospel
to make his appeal to the Corinthians.

In vv. 11-15, he appeals to the Corinthians to reach
out to him in a positive manner. One should note the
role of the inferential conjunction odv that ties vv. 11-15
back to vv. 1-10 and especially to the v. 10 theme of final
judgment. What he says in vv. 11-15 is inplicit in what
is contained in vv. 1-10. The sentence prefield position
of the causal participle phrase Eis6teg o0v 1oV poBov tol
kuplou, therefore knowing the fear of the Lord, highlights

lva Nueic yevopeba dLxkaLoolvn BeoT
gV avt.
this linkage even further. The objective genitive role
of tol kupilou conveys the sense of ‘because we hugely
respect the Lord. His perception of the awesomeness
of Christ stood as a motivating dynamic pushing him
to encourage others to Christ: avBpwtroug teiBouev
(#94). This present tense of 1eibw underscores on-
going actions of appealing to the principle of Christ
in efforts to convince others to commit themselves to
Him.26 But additionally he is motivated by his respect

*“persuade, appeal to, also in an unfavorable sense cajole,
mislead (so TestDan 1:8; ApcMos 21; Jos., C. Ap. 2, 201) twva
someone avOpadmovg (Ael. Aristid. 34, 19 K.=50 p. 552 D.) 2 Cor
5:11; perh. also Gal 1:10 (but s. ¢ below). Cp. MPol 3:1; 8:2, 3.
twva w. inf. foll. (X., An. 1, 3, 19; Polyb. 4, 64, 2; Diod S 12, 39,
2; 17, 15, 5; Herodian 2, 4, 2; Jos., Ant. 8, 256; Just., A1l 2, 10,
D. 112, 3; Tat. 21, 3) Ac 13:43; MPol 4; 5:1. &refev (sc. avToOV)
apveicban he tried to induce him to deny 9:2. Perh. this is the place
for the textually uncertain pass. Ac 26:28 év OAiyp pe meibeig
Xpiotiavov motfjoon you lose no time trying to make me play the
Christian (cp. the tr. in Beginn. IV 322, w. reff. to 3 Km 20:7 and
patristic authors cited in Soph., Lex. s.v. moiéw 3; s. also Lampe
s.v. toiém C). Because of apparent misunderstanding of the idiom,
this wording is simplified in a widespread v.l. in which moufjoon
is replaced with yevésOau in a short time you are persuading (or
trying to persuade) me to become a Christian (cp. Jos., Vi. 151
pog OAiyov Eneibovto="they were nearly persuaded’), prob. meant
ironically. Bauer considered it prob. that the rdg. of the text be un-
derstood as a combination of the two expressions ‘in a short time
you are persuading me to become a Christian’ and ‘in a short time
you will make me a Christian’, so that the sense is someth. like you
are in a hurry to persuade me and make a Christian of me (so Good-
sp, Probs. 137f [but it is not clear whether “make” here is to be
understood in the sense ‘play the part of’]. S. the lit. s.v. dLiyog 2bp
and under 3a below, also AFridrichsen, SymbOsl 14, 35, 49-52,
ConNeot 3, ’39, 13-16 [w. ref. to X., Mem. 1, 2, 49; cp. PBenoit,
RB 53, °46, 303]; DHesseling, Neophilol 20, 37, 129-34; JHarry,
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for Christ to be completely transparent to God: 6@ 6¢
me@avepwueda (#95). Here the perfect tense passive
voice form of pavepow stresses being absolutely clear
in the eyes of God. Nothing is hidden or covered up
before Almighty God. Although this is ultimately due to
who God is, Paul's emphasis here is upon a deliberate
intention by his associates and himself to willingly open
up themselves to God’s full inspection. Their ministry
and including motivations are known completely by
God.

This leads to his appeal to the Corinthians: é\nitw
6& kal év Talg ouveldbnosowv VPOV mepavep®obat, And
| also trust that they are clear to your consciences (# 96).
The sense here is an appeal that the Corinthians, in
their ability to make decisions properly, will see the full
transparency of Paul and his associates to the same
level that God does. The volutional side of human ex-
istence is the point of the use of cuveibnoyg, i.e., the
capacity to properly evaluate and draw conclusions.?”
The appeal is to the assumed ability of his Corinthian
readers to properly evaluate his ministry and then draw
the same conclusions about it that God does. The mod-
ern western idea of conscience is alien to Paul and the
first century Greco-Roman world. Here for Paul is real
confidence that an honest appraisal of his ministry will
lead to the positive conclusion that it indeed is guided
and blessed by Christ. In v. 10, Paul is convinced this
will come to light on the day of judgment. He expects
the Corinthians to be able to see it now.

In v. 12, amplification is given in reassurance that
he is not bragging or boasting about himself as evident-
ly some of those opposing him did about their work:
o0 mdAwv £€autol¢ cuviotdvopev Uiy, we are not com-
mending ourselves again to you. The present tense verb
ouvigTévouev from cuvictavw / cuviotnue has the literal
meaning of to put together. Here as a transitive verb with
the direct object éautoug the sense becomes that of
commending oneself in inappropriate self-commenda-
tion. This Paul insists is not what he and his associates
were seeking to do. With his frequent use of cuviotavw
in Second Corinthians -- 3:1; 4:2; 5:12; 6:4; 10:12, 18 (2x);
12:11 -- the background issue was such self-commen-
dation of Paul’s opponents to the various house church
groups at Corinth. The earlier use in 3:1 makes this
picture clear: Apxoueba naAwv Eautoug ocuviaTavety; i un
XPNIOUEV WG TWVEG CUOTATIKOV ETLOTOAGV TIPOC UGG A €€
ATR 28, ’46, 135 f; EHaenchen ad loc.). Instead of the inf. we have
tva (Plut., Mor. 181a neibopev tva peivy) Mt 27:20 (B-D-F §392,
le; Rob. 993).” [William Arndt, Frederick W. Danker, and Walter
Bauer, A Greek-English Lexicon of the New Testament and Other
Early Christian Literature (Chicago: University of Chicago Press,
2000), 791.]

YFor an indepth analysis of cvveidnoig in the first century
world see my “The Western Introspective Conscience: A Biblical

Perspective on Decision Making,” at volume 37 of the Biblical
Insights Commentary series in cranfordville.com.

Op@v; Are we beginning to commend ourselves again? Sure-
ly we do not need, as some do, letters of recommendation
to you or from you, do we? In 4:2, the sense is of putting
oneself before another for examination: cuviotdvovteg
£autolg mpog mlioav ouveidnowv avBpwnwyv, commending
ourselves to every conscience of men.

Instead, Paul presents himself in full disclosure
in order to give the Corinthians a basis for answering
criticisms being leveled at him and his associates: aAN’
adopunv dovteg LUV kauxNUatog UMEP NUAY, (va Exnte
TPOG TOUG €V TIPOCWIIW KAUXWHEVOUG Kal 1R év kapdia. but
giving you an opportunity to boast about us, so that you
may be able to answer those who boast in outward appear-
ance and not in the heart (v. 12). Perhaps there lay in the
background the Aristotelean glorification of the physical
body on the part of tou¢ év npoownw kavywuévoug, those
boasting in appearance.?® But the emphasis could very
well have been imperical in orientation. That is, reality
centered on the material that could be touched, seen,
smelled, tasted, heard etc. For them religion was an
outward display of piety that others could easily spot.

Paul had experienced the phoniness of this while
a Pharisee in Judaism and knew out of his encounter
with the risen Christ that the bottom line of authentic
religion is what is on the inside, év kapbiq, of a person. It
is out of the quality of spiritual life inwardly that authen-
tic outward expression of true commitment to Christ
emerges, just as Jesus had stressed in His Sermon on
the Mount (cf. Matt. 5-7). Thus contextually some par-

28<“Their pride was constantly focused (tovg ... kavy®UEVOLQ)
on what was external, what caught the eye, what was clearly de-
monstrable, not on what was inward, what was not outwardly ev-
ident or fully provable. The év nmpocdn® ... v kapdiq antithesis
does not describe manner, “openly ... secretly,” but the object, and
by implication the ground, of the kavydcOai,* ‘those who boast in
outward appearance and not in the heart’ (NRSV) (cf. Rom. 2:28-
29). Because npdcwmov usually denotes the ‘face’ or ‘outward ap-
pearance,’ it has been suggested that év nmpocdn refers to what
may be expressed on the face,’® such as piety or zeal, especially
during religious ecstasy (cf. é€éotnuev, v. 13). But it is prefera-
ble to take mpdownov as a metonym for ‘what is outward,” ‘exter-
nals,” and kapdio as standing for ‘what is inward,” the ‘character.’
On this understanding, ntpécmmov corresponds to ta PAemduevo
(4:18) and xata cdpxa (5:16; 11:18),31 while kapdio matches
ta un Prendpeva (4:18) and kotd kdplov (11:17). The contrast is
between ‘externals’ and ‘inward reality’ (Moffatt).32 Apparently
Paul’s rivals at Corinth were making superficial claims to supe-
riority over him — such as their relation to the Jesus of history
(5:16) and to Palestinian orthodoxy (11:22) or their greater number
of visions and revelations (cf. 12:1-7). Paul was content to take
his stand on what was ‘in the heart’ — transparency before God
and people and the testimony of the conscience (v. 11b). For the
Christian superficial appearances count for nothing, the state of the
heart is everything.” [Murray J. Harris, The Second Epistle to the
Corinthians: A Commentary on the Greek Text, New International
Greek Testament Commentary (Grand Rapids, MI; Milton Keynes,
UK: W.B. Eerdmans Pub. Co.; Paternoster Press, 2005), 416P—;1g£71.l
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allels emerge here:

&v npoowrnw (v. 12) equals ta BAendueva (4:18)

év kapdiq (v. 12) equals ta un BAenoueva (4:18)

The noun kauxAuatog and the verbal kauxwpuévoug
are both translated ‘boasting’ but the idea is far deeper
than mere verbal bragging. At its core is an inward ex-
perience and conviction of something immensely sat-
isfying that the individual may or may not talk about
openly. The apostle deeply sought to convince the Cor-
inthians that true devotion to God must be centered in
the inner life of the individual which then will radiate
outwardly in actions, words, and behavior. His life ex-
emplified this principle and he wanted them to under-
stand this clearly and with conviction. Then when the
religious ‘show-offs’ bragged about their piety, the Cor-
inthians would not only recognize the falseness of this
display of religiosity but could counter it with assertions
of what true piety meant and how it actually worked.
Thus Paul invited the Corinthians to scrutinize his life
and ministry in order to discover this authenticity in him
for themselves.? They would be ‘better armed’ to de-
fend the apostolic Gospel against the perverters of it
with their phony piety approach. The ellipitical adopunv
S160vteg LUV Kawxnuatog UMEP AUV, giving you a basis
for boasting about us, highlights the tension still present
at Corinth between Paul’s supporters and distractors.
The opponents made the easy choice to what could
be supposedly seen about piety as ‘spiritual.’” But this
was highly deceptive and dangerous. Authentic spiri-
tuality must begin from inside the person with sincere
commitment to Christ. It then comes to the surface in
clear ways that focus on ministry and service to others,
rather than by a series of seemingly religious acts. Paul
was exemplifying this to them along with teaching them
the religious basis of it in the apostolic Gospel.

In vv. 13-15 (#s 99-101 in the above diagram), the
causal conjunction yap sets forth a series of justifying
declarations as the foundation for Paul’s claim in vv.
11-12. The twin assertions in v. 13 (#s 99-100), reflect
the apostle’s hesitancy to engage in claiming superior-
ity over these opponents: gite yap £¢éotnueyv, Be®- eite
owdpovolpev, LWLy, For if we are beside ourselves, it is
for God; if we are in our right mind, it is for you. What he
says here does not reflect any kind of post enlighten-
ment pattern of thinking and thus is not easy to under-
stand beyond a surface level.** Evidently some irony

PPhony outward religion is never made transparent by its
practitioner. To the opposite, outward religion carefully controls
is image to others so that they see only what the practitioner wants
them to see. Authentic piety says to others, “Look at me inside and
out so that you can determine that sincere commitment to Christ
permeates my entire life inside and out.”

3%“Paul continues his rejoinder against those who question his
sincerity of motive.®® On the surface, it comes into view that no

matter the state of Paul’s mind or disposition, he does nothing for
himself; all is done for God and the Corinthians. But under the sur-

with a touch of sarcasm is expressed in the contrastive
g€€otnuev, we are out of our minds, and cwdpovoluey,
we are of sound minds, verbs. To Paul’'s opponents his
reasoning seemed irrational and totally invalid.?' But he
was expressing how one properly relates 6s®, to God.
To these people he gladly appeared to be off his rocker
while authentically serving God.*? But to his readers,
Uy, whom he assumes know what he is talking about,
this reasoning comes across a solid, correct thinking.
He expects them to understand true spiritual dynamic
as opposed to the phony showy religion his opponents
were presenting.

The second set of justifying statements in vv. 14-15
(# 101), also introduced by yap, provides amplification
of the heart of the spiritual principle being advocated by

face is the mystery of what he means by €€iotnut, ““be out of one’s
mind.” The total understanding of this passage may be beyond our
grasp.” [Ralph P. Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn
Allan Losie, and Peter H. Davids, Second Edition., vol. 40, Word
Biblical Commentary (Grand Rapids, MI: Zondervan, 2014), 283.]

31“The meaning of é&iotn, ‘be out of one’s mind,” found here
in contradistinction®” to co@povéw, ‘be of sound mind’ (mental
health; BAGD), may denote a type of mental derangement (at least
in the eyes of Paul’s opponents).®”" The use of cwppovéw in 5:13
is the only time the verb is used in the epistle, and indeed in the
Pauline corpus. Usually in the rest of the NT this verb is trans-
lated ‘be amazed’ (Matt 12:23; Mark 2:12; Luke 8:56; Acts 2:7,
12; 8:13; 9:21; 10:45; 12:16; see the LXX of Exod 19:18; Ruth
3:8, where the verb from 771, harad, ‘tremble,’ is rendered €€éotn,
‘were astonished”).6”* Also, the related noun &kotaocic, ‘ecstasy,” ei-
ther means ‘amazement’ (Mark 5:42; 16:8; Luke 5:26; Acts 3:10)
or is used to describe an event in which someone is ‘not in his
right mind’ because of a vision or trance (Acts 10:10; 11:5; 22:17).
Moreover, one could ask why Paul does not use povia, ‘insanity,’
or paivopat, ‘be insane,’®” terms used when he was before Festus
(Acts 26:24-25) to describe his ‘madness.’®’* Hence, this line of
reasoning leads us to doubt seriously that Paul was speaking of
‘mental illness,” though his opponents possibly saw his fanaticism
(11:1, 16-32) as ‘religious mania.’®”>” [Ralph P. Martin, 2 Corin-
thians, ed. Ralph P. Martin, Lynn Allan Losie, and Peter H. Davids,
Second Edition., vol. 40, Word Biblical Commentary (Grand Rap-
ids, MI: Zondervan, 2014), 283-284.]

32To inject visionary ecstatic experience into this is unjustified.
The exclusive use of é&iotnut only here in all of Paul’s writings
points away from some kind of ecstatic reference. That Paul was
unconditionally committed to following Christ through all the suf-
ferings he detailed earlier is the proper defining contextual frame-
work here. His opponents were stressing outward religious actions
not much unlike the patterns of activities of their pagan neighbors.
No persecution would ever come from these religious actions. For
his opponents general conformity to outward forms of religiosity
acceptable in ancient Corinth was key to their Christian profes-
sion. For Paul to utterly reject this in favor of a deep inner trans-
formation that then shaped the manner of one’s living regardless of
whether other people accepted it or not was insanity to these peo-
ple. In truth, following Paul’s way still produces the same mockery
especially from nominal Christians in our world. But if you are a
nominal Christian exegeting this text, some other explanation no

matter how far fetched has to be adopted.
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5.14

101

Yop
| &yann tolU XpLotol ouvéxel nHpag,
kplvaviag toUto,

OTL €lg Umep mdvIwV amédavev,
apa ol mévieg &méBovov -

Paul: 14 ) yap dyann 1ol Xplotol ouvéxel NUAG, kplvavtag
10070, OTL €i¢ UMEP MAVIWV AméBavev, Epa ol TAVTEC
anéBavov: 15 kal UmEp mavtwv amnebavey, tva ol {Gvteg
MNKETL €aUTOlC LoV GANA TQ) UMEP alTOV dmoBavovtl Kal
€yepBévtL. 14 For the love of Christ urges us on, because we
are convinced that one has died for all; therefore all have
died. 15 And he died for all, so that those who live might
live no longer for themselves, but for him who died and
was raised for them. Showy religiosity totally misses this
foundational truth of the apostolic Gospel.

As the block diagram (cf. below) illustrates, cen-
tral to authentic spirituality is the transforming love of
Christ: n yap ayann tod Xpiotod cuveéxel Auag, for Christ’s
love compells us. The divine &ydaTn is not a passive feel-
ing but rather a forceful spiritual dynamic that pushes us
powerfully forward in commitment, as the verb cuvéxw
defines with the literal sense of seizing hold of some-
thing and pulling it tightly together with something else.
Here that love of Christ grabs hold of us and presses us
hard into obedience to Christ.

What gives Christ’'s love such power over individ-
uals? The lengthy participle phrase in an adverbial
causal role defines this powerful dynamic as the basis
for Christ's compelling power: kpivavtag toiito, 8Tt €ig
Umép maviwy Anébavev, Gpa ol mavteg anébavov: kal UTIEP
avtwy anébavev, (va ol IOVTEG LNKETL €AUTOTG (DO GAAG
O UMEP aUT@V AmoBavovTl Kal £yepBevTl, having come to
this judgment that because One died for all, therefore all
were dead; and He died in behalf of all, so that the living
might not live any longer for themselve, but for the One who
from them died and was raised.

Two key verbs provide the core structure of the
pharticiple phrase: anéBavev / anébavov / améBavev
(“died”) and T®vteg / ow (“live”). Christ died for all
humanity while all humanity was dead. The goal (iva)
of His dying is that those living would not longer live
for themselves but instead for the One who died and
was raised for them. At the heart of God’s redeeming
work in Christ is the liberation of a person’s egotism.
His self-centeredness traps him in a death trap of eter-
nal damnation. Crucial contextually is this contention
over against the egocentric focus of the showy, out-
ward display of religion by Paul’s opponents. The axom

Kol Umep mdviev amédoavev,

/===
fva ol C@dvteg punkétL eautolg (BOLV
AANX
Unep auTdv
(CB®oLV) 1§...4mOBAVOVTL
xol
EYVEPOEVT L.

set forth by the apostle strongly asserts that the death
and resurrection of Christ has made no impact upon
these kinds of religionists. Any message they spew out
is nothing but a false message contrary to the apostolic
Gospel. But Paul's message emerges out of a live that
has been transformed away of egotism to sacrificial
service to God and others. And thus reflects the truth of
the apostolic Gospel.

What is core here is the transforming power of
Christ’s death. As he will expand in vv. 16-21, that sac-
rificial death of Christ cleanses us of our sinful nature
and orientation, and refocuses our commitment to serv-
ing others in the power of the risen Christ present inside
us. This is far more than a mere judicial action where a
holy God in judgment declares us free from the penalty
of our sinfulness based on the death of Christ on the
cross. The work of divine grace changes us inside out
into a new person. It is this powerful changing process
in the cross that gives Christ the compelling dynamic
drawing us to Him for committment and a new style
of living. Showing, outward focused religion completely
misses this dynamic and continues in its heresy. Paul
knew this was happening in Corinth and sought to cor-
rect it.

What then comes out of this powerful work of
Christ? VV. 16-19 answer this question.

16 “Qote el anod tol viv oUudéva oldapev Kotd
oapKa: €l Kol €YVWKOUEV KATA odpka XpLotov, GAAQ viv
OUKETL ylvwokopey. 17 wote €l T év XpLot®, Kawvr) KTioLg:
T4 apxaia mopfiABev, i6oL yéyovev kalvad. 18 ta 8¢ mavta £k
100 600 to0 KataAAGEavTog AUAC Eaut® 61 Xplotol Kol
do6vtog niv TNV Stakoviav Tiig kataAlayiig, 19 wg OtL Bedg
AV €V XPLOTG) KOGHOV KATOAAGOWY EQUTE, i) AoYL{OHEVOC
QUTOIG TA TOPAMTWHOTA AUTWV Kal Béuevog év NUiv TOV
AbGyov Tii¢ KataAAayiG.

16 From now on, therefore, we regard no one from a hu-
man point of view; even though we once knew Christ from a
human point of view, we know him no longer in that way. 17
So if anyone is in Christ, there is a new creation: everything
old has passed away; see, everything has become new! 18
All this is from God, who reconciled us to himself through
Christ, and has given us the ministry of reconciliation; 19
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that is, in Christ God was reconciling the world to himself,
not counting their trespasses against them, and entrusting

the message of reconciliation to us.
EIotd QoTte

amd ToU viv

102 npeig...oudéva oidapev
KOUTX OXPK -
el kol
AANN
103 vV OUKETL YLVAOROPEV.
517 d)O'[S
el 1Lc év XpLot®,
104 (éotiv) RaLvy KtioLg -
105 & apxaia mapijAbev,
{dou
106 YEYOVEV KALVA.
5.18 6é
107 (éotiv) T& madvita €x toU OecoT

| 100 KATOAAKEXVTOG NUAGC €XUTH
dLd XplLotoT

Kol

|
|
| -—— 36vTog Nuiv ThHv dloxkov liav
|
|

Kol

Béupevoc €v NuUiv 10V Adyov THGC KATOAAAYIG.

The result conjunction woTe underscores a result
of the preceding depiction, here in vv. 11-15. Put an-
other way, what is the consequence of Christ’'s sacri-
ficial death and resurrection? Vv. 16-19 describe this
consequence. The repeating of waote in v. 17 adds a
second set of consequences to Christ’'s death. These
two sets of depictions of consequences through woTe
lay the groundwork for some implications that are made
explicit through oUv in vv. 20-21. The ‘consequences’
center on who believers are in Christ, while the implica-
tions stress ministry obligations arising out of this trans-
formation of being in Christ depicted in vv. 16-19.

The first consequence (v. 16a; # 102) of the compel-
ling force of Christ’s love is a change in relationships
and perspectives. Prior to Paul’s conversion, he looked
at other people purely katd odpka, i.e., from a human
perspective, rather than seeing them a spiritual entities.
But coming to Christ changed all that. His perspective
of others from his conversion onward has become to
see them from God’s perspective. The construction
although using the first person plural, “we,” fuelg, to
highlight himself and his associates, takes on a slight
axiomatic tone, implying that this should be the case for
every person who comes to Christ in faith.

The second consequence (v. 16b; # 103) focuses

EVVORAPEY KATX OQpKX XpLotdv,

®C BTL 0g0C AV &V XpLoT§ KOOUOV KATOAAKOCWV EQUTEH,
un Aoyl léuevog aUTOlC T MOPANITOUATY AUTHV

on this same principle in regard to his ‘knowledge’ of
Christ. The concessive clause &i kail gyvwkapev Kotd
oapka Xplotov, even if we indeed had known Christ from
a human perspective,
sets up a slight possi-
bility of having known
about Christ prior to
his conversion. Mod-
ern western languag-
es provide no way to
convey the nuanced
meaning  contained
in the construction
used by Paul in Koine
Greek.?®* The conces-
sive statement as-
sumes a scenario in
which some aware-
ness of the historical
Jesus existed among
himself and his asso-
ciates. But whatev-
er its extent was, the
understanding wasn’t
much and was from a
purely human stand-
point. No spiritual an-
gle was present. None
of them thought of Je-
sus as anything more than another Jew. To be sure, a
heretical teacher, but still just a Jewish man. Hints of
this surface in Luke’s narrative in Acts:

7:58b, kal ol papTupeg AMEBeVTO TA LATLA A0TOV TTapA
ToU¢ modag veaviou kahoupévou Tavlou, and the witness-
es laid their coats at the feet of a young man named Saul.

8:1a, TalAog 6¢ AV cUVELSOKOV Tij Gvalpéoel alTod.
And Saul approved of their killing him.

8:3, Jallog 6¢ é\upaiveto thv €kkAnoiov katd ToUg
olkoug elomopeuoduevog, clPwWY Te Avépag kal yuvolkog
napebidou eig¢ dpulaknv. But Saul was ravaging the church
by entering house after house; dragging off both men and
women, he committed them to prison.

9:1-2, 1 0 &€ ZadAog £TL éumveéwv AMelAfig Kal ¢povou
gl¢ Tol¢ padntac tol kupiou, mpoceNBwv @ AGpxLepstl 2
Atnoato mop’ altol EmoToAdG €i¢ Aauaokov TmPOCg TAG
ouvaywyag, 6nmwg £av twvag e0pn Thg 6600 dvtag, Gvdpag
Te Kal yuvaikag, dedeuévoug dyayn €ig lepoucainu. 1
Meanwhile Saul, still breathing threats and murder against
the disciples of the Lord, went to the high priest 2 and asked
him for letters to the synagogues at Damascus, so that if he
found any who belonged to the Way, men or women, he
might bring them bound to Jerusalem.

Tfj¢ xatoAAavyhC,

30ne can really tell whether a commentator knows ancient

Greek or not by how this clause is interpreted.
Page 18



22:4-5a, 4 6¢ TautnV TNV 060V €6lwEa axpt Bavatou
Seopelwv kal mopadidoug eig¢ Gulakag Avdpag Te Kal
yuvoikag, 5 wg Kal 0 ApxlepelC MAPTUPET poL Kol Tav To
npecPutéplov, 4 | persecuted this Way up to the point of
death by binding both men and women and putting them in
prison, 5 as the high priest and the whole council of elders
can testify about me.

26:9-11, 9 Ey®w pév olv €80fa épautd mpodg T dvopa
Incol tol Nalwpaiou S€tv moAAd évavtia ipdéat, 10 6 kal
énoinoa év lepoocoAlpolg, kat moAAoUG Te TV aylwv éyw
€v dUNOKATG KATEKAELOO TNV TIOPA TWV ApXLlEpEWV E€ouaiav
AaBwv dvalpoupévwy te aUT®V Katrveyka Phiidov. 11 kal
Katd TIAOOC TAG OUVOYWYAS TOAAAKLG THwP®OV auTtolg
Avaykalov PAachnUelV eplooc®C Te EUPALVOLEVOCG alTOG
£6lwkov £wg Kal gic Tag £€w moAsLc. 9 Indeed, | myself was
convinced that | ought to do many things against the name
of Jesus of Nazareth.b 10 And that is what | did in Jerusa-
lem; with authority received from the chief priests, | not
only locked up many of the saints in prison, but | also cast
my vote against them when they were being condemned to
death. 11 By punishing them often in all the synagogues |
tried to force them to blaspheme; and since | was so furious-
ly enraged at them, | pursued them even to foreign cities.

During this period the apostle learned many things
about the teaching of Jesus from the Christians that he
took prisoner, but this was merely information about a
Jewish man claiming to have been the Messiah. Such
information was simply evidence for convicting the ca-
putured Christians of treason against the Jewish na-
tion. It was not information that Paul accepted as being
correct, especially since it contradicted massively the
contours of whom the Jewish Messiah was expected to
be in the teaching of the Pharisees.?*

Not until the face to face encounter with Christ on the
road to Damascus did Paul discover who Jesus really
is. Luke makes this abundantly clear in his conversion
narratives in Acts.® Paul likewise makes this clear in

**One would reasonably assume that Paul was familiar with
the messianic pretenders, such as Judas the Galilean (cf. Acts 5:36-
37), Theudas et als. prior to Christ. Their efforts to liberate the Jew-
ish people from Roman rule ended in disastrous failure and caused
the death of several hundred Jews in Palestine. For more details,
see the article “Josephus on the Messiah Concept,” at http://yesh-
uaincontext.com/2010/11/josephus-on-the-messiah-concept/.

SActs 26:12-18, 12 Ev 0l MOPEUOUEVOC €C TAV AQUOOKOV
UeT £€ouoiag Kal EMITPOTAG TFC TV ApXLepEwV 13 AUEPOC LEDNC
Katd THY 080V 160V, Bacthed, olpavoBev Unép THv Aapmpdtnta
100 AAiou mep\apav pe d&C Kal ToUg oUV £UOL TTOPEVOUEVOUCG.
14 nMAvTwv Te KOTATECOVTWY NUOV €ic TV ViV fkovoa Gwvhv
Aéyouoav mpdg pe Th EBpaidt Stohéktw: TooUA IaoUA, TL pe
SUDKELS; OKANPOV GoL TPOC KEVTPa AakTilew. 15 éyw 6¢ eina- tic
£l, KUpLE; O 8¢ KUPLOC EUteV: yw eipt Inool BV ol SuwKel. 16
QAN dvaotnBu kail otiiBL £mi tolg ddag cou- €ig todto yap wdOnv
ool, TpoxelpicacOal og UMNPETNY Kal PEPTUPA WV TE EOEC [He]
GV Te 0pOroopai oot, 17 £€atpolevog o £k ToD Aaod Kal éK TMV
£€0vaiv €i¢ 0U¢ €yw amootéA\w oe 18 avoifal 6pOaApolg altiy,
100 €motpéPat Ao okotoug i d&C kal Th¢ €€ovoiag Tod catavd

Gal. 1:15-16a, 15"Ote &€ evboknoev [0 Be0c] O adopicag
HE €K KOLA LG UNTPOG Lo Kal KaAéoag SLa TFig xapttog altol
16 dmokaAUat Tov uiov avtol év épol, tva ebayyeAilwpot
auToOv év tolg £Bveoty, 15 But when God, who had set me
apart before | was born and called me through his grace,
was pleased 16 to reveal his Son to me, so that | might pro-
claim him among the Gentiles, Thus Paul’'s clause here &i
Kol éyvwkapev katd odpka Xplotov carries a lot of back-
ground that is important to understand.

But the apodosis main clause in elliptical expres-
sion is the more important declaration: aA\& viv oOkét
YWwokoev, instead we no longer know (Him this way). The
obstacle of limited human perspective has been over-
£l TOV Bg0dv, tol AaBeiv altolg ddeotv apoptiidv Kal KAfjpov &v
TOIG AYLAOEVOLG TIOTEL TH €1 EUE.

12 “With this in mind, | was traveling to Damascus with the
authority and commission of the chief priests, 13 when at midday
along the road, your Excellency,c | saw a light from heaven, bright-
er than the sun, shining around me and my companions. 14 When
we had all fallen to the ground, | heard a voice saying to me in
the Hebrewd language, ‘Saul, Saul, why are you persecuting me?
It hurts you to kick against the goads.” 15 I asked, ‘Who are you,
Lord?’ The Lord answered, ‘1 am Jesus whom you are persecuting.
16 But get up and stand on your feet; for | have appeared to you
for this purpose, to appoint you to serve and testify to the things
in which you have seen mee and to those in which | will appear to
you. 17 | will rescue you from your people and from the Gentiles—
to whom | am sending you 18 to open their eyes so that they may
turn from darkness to light and from the power of Satan to God, so
that they may receive forgiveness of sins and a place among those
who are sanctified by faith in me.

Compare also the parallel accounts in 22:6-11and 9:1-9. Cen-
tral is Paul’s question to the risen Jesus:

9:5-6, 5 einev 8¢- Tic £i, KUpLE; O 8¢+ £yw eipt Incodc dv oU
SLWKELG: 6 AN dvaoTtnOukal eloeAbe €ig trv oA kal AaAnBnoetal
ool O Tl o Set nolelv. 5 He asked, “Who are you, Lord?” The reply
came, “l am Jesus, whom you are persecuting. 6 But get up and
enter the city, and you will be told what you are to do.”

22:8, 8 éyw 6¢ dmexpidnv- tic i, KUPLE; €Uév Te TPOC e
€yw eipL’inoolic 6 Nalwpaioc, 6v oL Swwkelg. 8 I answered, ‘Who
are you, Lord?’ Then he said to me, ‘l am Jesus of Nazarethb whom
you are persecuting.

26:15-18, 15 éyw 6¢ eina- tic £l, KUPLE; O 8¢ KUPLOC ELTTEV-
£yw €ipt’Inooldc 6v oU Slwkelg. 16 AAN’ dvdotnOt kai ot £mt
ToU¢ odag oou- €ig tolto yap wdOnv oot mpoxelpicacbai oe
UTNPETNV Kal LApTUPA WV TE €16£¢ [pe] wv Te ddBricopal oo,
17 é€aipolpevog oe €k tol Aaol kal ék TV €0V €ig 00¢ éyw
anootéAw ot 18 avoital 0¢pOaApouc altdv, tol émotpéPal anod
oKOTOUG €i¢ dW¢ Kal Thg €€ovoiag tod oatava &mt tov Bgdv, ol
AaBelv avtoug ddeotv duapti®dv Kal kKAfjpov £v TOTC NYLOOUEVOLS
niiotel T eig éué. 15 I asked, ‘Who are you, Lord?’ The Lord an-
swered, ‘l am Jesus whom you are persecuting. 16 But get up and
stand on your feet; for | have appeared to you for this purpose, to
appoint you to serve and testify to the things in which you have
seen mee and to those in which | will appear to you. 17 | will res-
cue you from your people and from the Gentiles—to whom | am
sending you 18 to open their eyes so that they may turn from
darkness to light and from the power of Satan to God, so that they
may receive forgiveness of sins and a place among those who are
sanctified by faith in me.
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come in conversion so that a brand new perspective
takes its place. Here is a fundamental principle of the
Gospel. Conversion means coming into a completely
new perspective about Christ. Up to that point, knowl-
edge of Christ is not relationship, but rather knowing in-
formation about Christ which we may accept at true or
we may completely reject as false as was Paul’s case.
But in face to face encounter with the risen Christ our
perspective shifts to a completely new understanding,
for out of this encounter comes an intimate spiritual re-
lationship with Christ.

The third consequent, introduced by the second
woTte in v. 17 (# 104). Actually a series of consequenc-
es are set forth as axiomatic Gospel principle (#s 104-
107) and are introduced as explanations of this new
perspective of knowing Christ. 1) €l t1¢ év Xplot®, kawn
ktiolg, since one is in Christ, he is a new creation.®® The
new perspective begins with the realization that he has
been changed into a new person, radically different
from the previous old person. 2) ta dpyala napfiAdev,
the old things have passed away. His sinful lifestyle of
self-centered passion has died along with everything
connected to it. 3) 6ol yéyovev kawvd, indeed everything
has become new.* In an unimaginable way, his life is
starting over from scratch with the divine intent to fill

3*The terminology employed by Paul here, kawn ktiog, is the
abstract noun, new creation. Elsewhere one discovers ktiopa for
creation or creature. Also ktiotng as Creator. And the verb ktiw, |
create. As topics 42.29-42.49 reflect in the Louw Nida Greek lex-
icon, this group is but one of several word sets used for creating,
although mostly in reference to the material world.

372 Corinthians 5:17

WHNU  yéyovev xovd

“they have become new”

P*x B C D* F G 048 0243 1739 cop Clement

RSV ESV NIV TNIV NEB REB NJB NAB NLT HCSB NET

variant/TR ~ ygyovev kowva ta wavtao

“all things have become new”

D2 L P Y (075 33) Marcionaccording to Tertullian
KJV NKJV NRSV NASB HCSBmg NETmg

“According to WH NU, a rendering of the full passage is: ‘if
anyone is in Christ he is a new creation; old things have passed
away, behold they have become new.” The variant has ‘all things’
becoming new. The variant reading could have first been created
by a scribal error, due to dittography—ra and mavta occur at the
beginning of the next verse. But the sequence ta 6¢ mavta (with the
d¢ interrupting to and wavte) makes this unlikely. Thus, the variant
reading is more likely a scribal assimilation to Rev 21:5, in which
God says, ‘I make all things new.” Marcion would have promot-
ed the expansion because it shows the full superiority of the new
covenant over the old. Whether intentional or not, both NASB and
NRSV reflect TR, whereas the KJV and NKJV do so by design.”

[Philip W. Comfort, New Testament Text and Translation
Commentary: Commentary on the Variant Readings of the Ancient
New Testament Manuscripts and How They Relate to the Major
English Translations (Carol Stream, IL: Tyndale House Publishers,
Inc., 2008), 541-542.]

it with nothing but good. 4) ta 6¢ ndvta €k 100 Bg00 tol
KataAAdavtog NUAG €aut® S Xplotol kal §6vtog AUV
v Stakoviav tfi¢ kataAlayiig, and all things come from the
God who reconciled us to Himself through Christ and has
given to us the ministry of reconciliation. Here is the heart
of Christian conversion. God has brought us back to
Himself through the work of Christ so that now we are
in relationship with Him. Out of this has come the divine
mandate that our lives are to be centered on helping
others discover this reconciliation as well.

These new things, kawd, have their exclusive source
in God: ta 6€ mavta ék ol Beol. How this happens is the
amazing aspect since it comes solely from the One who
reconciles us believers to Himself through Christ: to0
kataAAG€avtog Audg aut® Swa Xplotol. Clearly this is a
divine action, not possible for any human to achieve on
their own. Our old self is sinfully depraved and incapa-
ble of transforming itself at the mandated level required
by God’s holy purity. It has to be completely shoved
aside, ta apyaia mapiABev, before God can do the re-
newing work of transformation.

The nature and content of this trv Swakoviav tfig
kataAayfic, ministry of reconciliation, is defined in v. 19
by the adverbial causal clause: wg 8t 8g0¢ v €v XpLoT)
KOOHOV KataAAdoowv €aut®, pn Aoywlopevog aldtoilg T
TIOPAMTWHOTA AUTOV Kal Buevog év AUV TOV Adyov Tig
kataAAayfig, in that God was in Christ reconciling the world
to Himself, by not counting against them their transgres-
sions and by entrusting to us the message of reconciliation.
The ability of God to erase ta dpyaia, the old things, and
begin creating the new things, kawa, depends upon the
work of Christ in dying and being raised to life. One
major aspect is God’s ability to effect this reconcilia-
tion is pn Aoywopevog aldtoig td mapantwuata alt®v, by
not counting against them their transgressions. This is due
to Christ bearing the penalty of humanity’s transgres-
sions in His own body through dying sacrifically on the
cross.®® This implies what Paul makes explicit in v. 21,
TOV Un yvovta aupaptiov UnEp NUOV auaptiav €moinoey,
va NUelg yevwpeda Sikaoolvn Beol év alt®. For our sake
he made him to be sin who knew no sin, so that in him we
might become the righteousness of God.

Not only do God’s people in coming to Christ expe-
rience this profound reconciliation, they also become
obligated to work toward helping others experience

BFirst Peter 2:24-25, 24 6¢ tag¢ auoaptiog AUOV aUTOG
QAVAVEYKEV €V T® owpatt autol &ml to E0Aov, tva Talc apaptiolg
AroyevopevoL Tij StkatooUvn {oWHEY, o0 T® HWAwWTL {ddnte. 25
ATe yap we mpopata mhavipevol, AN éneotpddnte vOv €mi TOV
molpéva kai £niokomov TV Pux®OV UUGV.

24 He himself bore our sins in his body on the cross, so that,
free from sins, we might live for righteousness; by his woundsi
you have been healed. 25 For you were going astray like sheep,
but now you have returned to the shepherd and guardian of your

souls.
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this same reconciliation: kat 6¢uevog év AUiv TOV Adyov
¢ kataAAayfg, and by entrusting us with the message of
reconciliation. Of course the ‘we’ used here referenc-
es Paul and his associates in the context. He wants
the Corinthians to understand what stands behind the
ministry these individuals have given to the Corinthians
over the years since the founding of the church a few
years earlier. Unlike the opponents who mostly pulled
apart the community of believers, Paul’'s ministry has
centered on pulling them together in reconciliation with
God so that the new life in Christ could develop and
grow in the community.

Out of these sets of consequences in vv. 16-19
come a set of implications that are stated explicitly. The
inferential conjunction olv, therefore, links up vv. 20-21
to vv. 16-19 in this manner. In a Jewish pattern rather
typical of the apostle Paul, the two sets of implications
are set up in informal step parallelism to the conse-
quences:

A, #s 102-103, Paul’s knowing of others changed

B, #s 104-107, theological depiction of reconciliation

C, #s 108-109, Paul’s ministry of reconciliation to others

D, # 110, theological depiction of Christ in reconciliation

5.20 OG\)

nectivity of these ideas. This provides some basis for
linking vv. 16-21 together as a single pericope, but the
clear twofold distinction between vv. 16-19 and 20-21,
defined by olv, argues against blurring the nature of
the distinction.

20 Yngp Xpotod olUv mpeoPelopev w¢ T00 Oeol
napakadolvrog OU nAudv- deoueba  umep  Xplotod,
KatoAAdynte t@ Be@®. 21 tOV un yvovta apaptiav UMEp
AUV apaptiav énolnoey, va NUETS yevwueba Sikatoolvn
Be00 év alTt®.

20 So we are ambassadors for Christ, since God is mak-
ing his appeal through us; we entreat you on behalf of Christ,
be reconciled to God. 21 For our sake he made him to be sin
who knew no sin, so that in him we might become the righ-
teousness of God.

The core affirmations in v. 20 fall into either two or
three segments (#s 108 - 109), depending upon whether
KataAAdynTe T Be® is taken as direct discourse or not.
If so taken as seems likely here, the two elements in
# 109 merge into a compound sentence structure with
KataAAdynTe T Be® as the direct object of dedueba.
The verb 6éopay, | ask, plead, does function frequently
in the NT as a transitive verb with a direct object. But

108 ‘Ynep XpiLotol mpeoPelopev
©¢ 10U 60T mopParaAOTVTOQ
dL’ Nudv -
109 Sedpeba Unep XpLotod,

KaTaAAQynte 16 6.

110°-** 1ov pn yvovia apaptiav Unép nudv apaptiav énmoinocev,

Thus olv pulls implications from the previous sets of
consequences but does so in parallel sequence and
connection with them.* For the ancient listeners of this
text being read in the house church groups at Corinth,
such made grasping and remembering the ideas much
easier, as well as created a close sense of intercon-

¥ A lot of recent discussion in commentaries sees vv. 18-21 as
a piece of Christian tradition that Paul has reworked to fit into his
argument here. This may be possible but the evidence for it is rath-
er slim and only mildly persuasive. The interpretive impact of this
view is that the passage thus takes on more forcefulness by picking
up ideas currently being taught as a part of the apostolic Gospel by
Christian leaders generally.

Yet how systematicaly the Gospel was taught by the mid 50s
is not really known because of extremely limited evidence. The
broad contours of what was taught is readily observable from the
NT documents themselves which arise in the second half of the first
Christian century. But specific teachings as fixed form teachings
are far less clear from this database.

Now beginning in the second century the situation shifts dra-
maticaly as signaled by the writings of the apostolic fathers and
documents such as The Didache. But the content, and particularly
the orientation, of the Gospel is also undergoing profound changes
away from what Jesus and the apostles taught.

fva nuelic yevopedba dLkalLooUvn 6eoT
gV avtd.

typically the direct object is introduced by an infinitive
or the subordinate conjunction iva. This use of iva es-
pecially to introduce indirect discourse in the form of a
polite request, which dominates the usage, is uniformly
the way of petitioning God, and only rarely of requests
made to other humans. The transitive use of déopai
with direct discourse following is limited to Acts 8:34;
21:39; Lk. 8:28 and Gal. 4:12 and follows a distinctive
pattern as in Acts 21:39b: &¢opal 8¢ oou, énitpeov pot
AaAfjcat mpog Tov Aaody, but | beg you, permit me to speak
to the people. It looses some of its politeness and takes
on a mild tone of demand. Paul's couching of de6ueba
with the prepositional phrase Utrép Xpiotod, in behalf
of Christ, shifts the emphasis back to the initial declara-
tion in # 108 to the role of ambassadors for himself and
his associates. But the greater forcefulness is retained.

Paul's assertion of pleading with the Corinthians
to be reconciled to God comes not from within himself
or from some personal authority that he possessed.
Instead, the authority behind the plea is God Himself

speaking through the apostle, as v. 10a makes clear:
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'Yrép XpLotol o0V peoPelopev WG Tod B0l MapakaAoiviog
SU Nu@v, therefore in behalf of Christ we ‘ambassadorize’ as
God exhorting through us. Only Paul uses peof3etw and
then just here and in Eph. 6:20. The core idea is to de-
fine actions of an individual commissioned to represent
some_authority.*® Usually in the secular world of that

4 In line with the basic sense of npéofuc (— 652, 10 ff.)
mpeoPevm can mean ‘to be the older or the eldest’” (most with gen.
comp.), Soph. Oed. Col., 1422; Plat. Leg., XII, 951¢ etc.; ‘to oc-
cupy the first place’ Soph. Ant., 720 or trans. ‘to honour (someone
or something) very highly,” Aesch. Eum., 1; Choeph., 488; Plat.
Symp., 186b etc. Then in line with the special sense of mpéofug
for ‘one who is sent’” (— 683, 18 ff.) ‘to be or to act as one who is
sent,” ‘to bring a message,” ‘to negotiate’ etc. In this political-le-
gal sense mpecPevo is also common in the med. (corresponding to
nmpeoPevtnc), Hdt., Thuc., Xen., Aristoph., Plat., inscr., pap., Philo,
Jos. etc. The ambassador legally represents the political authority
which sends him; his competence is acc. to its constitution. Athens
had npéofeig avtokpdropeg who were entrusted with some free-
dom of action in detail but not with full authority to conclude trea-
ties.! In the Rom. period npecPevtic is the Gk. equivalent of lega-
tus, Polyb., 35, 4. 5; Plut. Mar., 7, 1 (1, 409a), etc.? It is commonly
used for the imperial legates.? In the private sphere, too, the agent
of another can be called npeofevtg, though not in the sense of a
tt. [terminus technicus] for legally necessary or proxy representation.
The one who gives the authority or commission is often introduced
by vnép, e.g., Demosth. Or., 45, 64 (of a friend commissioned to
negotiate): kol vmep tovTov (Phormion) mpecfevtng nev dyet’ &ig
Bulavtiov TAéwv, NviK’ €kelvol Td TAOTO TG TOVTOV KOTEGKOV ...
For mpesfedm vmép tvog cf. also Ditt. Or., I, 339, 6; Syll.3, II,
656, 19; 805, 6; P. Lond., III, 1178, 14; P. Lips., 35, 12. In a transf.
sense mpecPevm can be used gen. with acc. rei for ‘to represent
something.’ Epict. Diss., IV, 8, 10; Luc. Piscator, 23; Gal. De bonis
et malls sucis, 1, 10 (CMG, V, 4, 2, p. 391, 18), etc.

“2. An important pt. for primitive Chr. usage is that the idea
of the envoy is found fig. in the religious sphere. Thus npeofevtng
is used for God’s emissaries in Philo: for angels who deliver
God’s message to men (Abr., 115) and who represent men before
God (Gig., 16), also for the mediatorial ministry of Moses (as
apydyyerog and mpesPitatog AdYog): 6 & avtog ikétng pHév €ott
0D Bvntod kmpaivovtog del mpog to debaptov, TpecPevtig 08
oD Myepdvog Tpog 1o Hmkoov, Rer. Div. Her., 205. In particular
the concept of the ambassador plays a dominant role in Gnostic
texts to denote the heavenly origin and revelatory task of the Re-
deemer.* though mpecsBevtig and npecPevw are seldom used; cf.
the Redeemer as 0 mpeoPfevtnig 0 Gmd T0D VYOV AmOGTUAEIS in
Act. Thom., 10; éA0¢ O mpecPevtig TV Tévte peAdv,’ ibid., 27,
cf. 85. mpecsPevtg is a stock term for heavenly envoys in Man-
ichaean texts,’ also for Mani himself and for those who proclaim
Manichaean teaching.” The wandering Stoic-Cynic teachers of the
Hell. period are also shown with the halo of a messenger and her-
ald of God, — 1, 408 ft.; III, 693, 2 ff.? In early Christianity, too,
mpeoPevtng is used for the messenger of God. Thus Ign. Phld., 10,
1 asks the church to choose a didkovog and to send him to Antioch
€lg 10 mpeoPedoar Ekel Beol mpeoPeiav, cf. also Ign. Sm., 11, 2:
xewpotovijoat ... BeonpecPevtniv. The message which they have to
pass on to the church in God’s service is thereby said to be divine-
ly authorised and inspired. In this usage it is everywhere evident
that mpecPevtng is not a title but denotes a specific function. This
consists simply in the delivery of a divine message; there is no ref.
to the other duties of an envoy (in the secular political sense), e.g.,
negotiation with other parties, reporting to the sending authority

day Tpeofelw meant to communicate a message from
either the emperor or high ranking officer in the Roman
army. Other actions might be possible in certain situ-
ations, but dominantly the ‘ambassador’ was to com-
municate the ideas and demands of a higher authority
than the ambassor himself.#! That the term is also con-
nected to mpeoPuTepog carried subtle tones of antici-
pated respect being given to the ambassador as one
authorized to speak for the higher authority.*?> Paul as-
serts this in two ways here: 1) "Ymép Xpiotol and 2) wg
100 600 TTapakarolvtog O NUV.* The prepositional
phrase UTrép XpioTod, repeated again in the following
assertion of v. 20b (# 109) typically denoted the one
having commissioned the ambassador. That calling to
Paul came directly from Christ. The ultimate authority,
however, is indicated in the adverbial comparative par-
ticiple phrase where Paul’s speaking is seen as God
urging the Corinthians rather just as Paul speaking. A
deeper dynamic was present beyond just human words
being spoken. For the Corinthians to reject the apos-
tle’s words meant they were rejecting what God was
trying to say to them through the apostle. Although his
opponents at Corinth may have viewed the issue as
disagreement with the words of the man Paul, in reality
the issue was a rejection of God’s way for them.

The heart of the message delivered by these am-
bassadors of Christ to the Corinthians is summarized in
the imperative kataA\dynte @ Be®, be reconciled to God.
Here Paul reaches back to vv. 16 in amplification of the
dramatic change of perspective he experienced in his
conversion. Now he saw all people as at odds with God
and desperately needing to be reconciled to God. And
as depicted in vv. 17-18, this becomes possible only in
Christ.

How Christ becomes the vehicle of reconciliation
described in vv. 17-18 is now stated in v. 21 (# 110):
TOV Un yvovta apaptiov UnEp NUOV auaptiav €moinoey,

etc., nor to his protection or legal status.””

[Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Fried-
rich, eds., Theological Dictionary of the New Testament (Grand
Rapids, MI: Eerdmans, 1964-), 6:681-682.]

“'One should recognize the close affinity between npecPedw
as used by Paul and the much more common dnoctélim. The two
verbs are roughly interchangeable in Paul’s usage.

“rpecPedo is a part of the word group npéoPug, TpesPitepog,
nmpeoPutng, cvunpesPitepog, TpecPutéplov, mpesPevw* [Gerhard
Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich, eds., Theo-
logical Dictionary of the New Testament (Grand Rapids, MI: Eerd-
mans, 1964-), 6:651.]

1t would be wrong to inject issues of divine inspiration into
the phrase mg tod 0god mopakarodvtog o1’ Mudv as defining the
parameters of mpecsPevopev. What Paul claims here is divine au-
thorization to speak the words of God as he understood them. He in
no way claims to be under divine inspiration while speaking these
words. The Damascus road encounter with and the calling of Christ

to Paul stands in the background here.
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va Nuelg yevwpeda Sikaoolvn Beol év alt®. For our sake
he made him to be sin who knew no sin, so that in him we
might become the righteousness of God. This One who
did not experience sin at all in His life (tov un yvovta
apaptiav) was turned into sin (apaptiav énoinoev). Paul
alludes to the sacrificial death of Christ on the cross in
this statement with profound insight into the meaning of
Calvary. In a mysterious action Christ turned into sin on
the cross as He died for us the sinner (UTtép Au@V). The
objective of this wonderful action is va nuelg yevwueda
Swatoouvn Beol €v alT®. so that we might become God'’s
righteousness in Him. By our own abilities we can never
ever achieve the purity of God, which is essential to
stand in His presence throughout eternity. But in this
marvelous action of Christ on the cross not just our sins
are removed but much more importantly a process is
begun that Paul describes in vv. 17-18. €l tig év Xplot®,
Kawvn Ktiolg: td apyaio mopfiABev, i6oU yéyovev kowd. . .
when one is in Christ, he is a new creation; the old things
have passed away and indeed everything has become new.
... How is such possible? It is because of Christ. His
death on the cross enables this transformation to take
place. A spiritual dynamic was expressed that day far
beyond the tragic death of a geniunely good man. The
sacrificial system in the Jewish temple anticipated this
but few far short of achieving such a transformation.
Just how all this worked stands a mystery hidden from
our full understanding. But we are called upon to both
experience this transforming presence of the risen
Christ and then to celebrate and proclaim it to the en-
tire world. As Paul will later put it to the Colossians, 10
mAoUtog tfi¢ 66&Nn¢ Tol puotnpiou touTou év Toig €Bveaty,
0 €oTwv Xplotodg év ULy, N éATtic thg 60&nc, the riches of the
divine presence, this mystery among the Gentiles, which is
Christ in you, the expectation of the divine presence (Col.
1:27b).

The expression dikaloouvn BOgol is sometimes
translated ‘righteousness before God’ but the contex-
tual sense here clearly is that God’s own character of
purity is transferred into our lives as we stand in union
with Christ. This is both a beginning in conversion, a
process to be worked out in obedient commitment to
Christ, and a glorious final transformation in the res-
urrection at the end of time. It is a package, not a one
time event. This is packed into the verb yevwpueba as it
envisions this righteous purity of God transforming our
life and our living in anticipation of standing before God
as believers in final judgment (cf. 5:10).

10.2.3.1.8.2 Avoiding stumbling blocks, 6:1-13
6.1 Zuvepyolvteg 8¢ kal mapakaAoUUEV Un LG KEVOV
TV XdpLv Tol Beol 6€€acBat UGG 2 Aéyel yap:
KaLp@ SEKTQW EMNKOUOA 00U
kai év nuépa owtnpiag éBondnoa oot.

160U viv kalpog elmpdadektog, 6ol viv Auépa cwtnpiag.
3 Mn&epiav v undevi 8166vteg mpoaokomny, (va pr pwun 6
f) Stakovia, 4 AAN' év mavti cUVIOTAVTEG EQUTOUC WG B0l
Slakovol, €v Umopovi] ToAAR, év BAlPEeaLy, év avaykalg, &v
otevoxwplalg, 5 év mAnyalc, év pulakalg, €v dkataoctacialg,
€v KoOmolg, év aypumvialg, &v vnotelalg, 6 é&v ayvotnty, &v
YVWOEL, €V HakpoBupiq, év Xpnototnty, £V VEUUATL Ayiw, €V
ayann avumnokpitw, 7 év Aoyw AaAnBeiag, év duvapel Beol-
SLA TAV OmAwv Tiig Sikatoolvng Ty SefLV kal aplotepv,
8 81 66€EN¢ kal atipiag, Sia duodhnuiag kat edbnuiag wg
TAdvol kal GANnBelg, 9 wg dyvooU evoL Kol ETILYLVWOKOUEVOL,
wW¢ amoBvriokovteg Kal i6oU eV, WG maldeuduevol Kal
ur Bavatoupevol, 10 wg AumtoUpevol del 6& xaipovieg, wg
mitwyol moAAoug 8¢ mAoutilovteg, wg undev Exovieg Kal
TIAVTO KATEXOVTEG.

11 To otopa NUAOV Avéwyev mpog VUGG, KopivBlol, n
Kapdia AUV memAdatuvtal: 12 oU otevoxwpeloBe &v NUly,
otevoxwpeioBe &€ év tolg omAdyxvolg LU®V: 13 v 6&
auThV avtiploBiav, wg Tékvolg Aéyw, TMAatuvente kal UUETC.

6.1 As we work together with him, we urge you also not
to accept the grace of God in vain. 2 For he says,

“At an acceptable time | have listened to you,

and on a day of salvation | have helped you.”
See, now is the acceptable time; see, now is the day of sal-
vation! 3 We are putting no obstacle in anyone’s way, so that
no fault may be found with our ministry, 4 but as servants of
God we have commended ourselves in every way: through
great endurance, in afflictions, hardships, calamities, 5 beat-
ings, imprisonments, riots, labors, sleepless nights, hunger;
6 by purity, knowledge, patience, kindness, holiness of spir-
it, genuine love, 7 truthful speech, and the power of God;
with the weapons of righteousness for the right hand and
for the left; 8 in honor and dishonor, in ill repute and good
repute. We are treated as impostors, and yet are true; 9 as
unknown, and yet are well known; as dying, and see—we
are alive; as punished, and yet not killed; 10 as sorrowful,
yet always rejoicing; as poor, yet making many rich; as hav-
ing nothing, and yet possessing everything.

11 We have spoken frankly to you Corinthians; our
heart is wide open to you. 12 There is no restriction in our
affections, but only in yours. 13 In return—I speak as to chil-
dren—open wide your hearts also.

The syntax of this pericope is distinct and some-
what complex. The diagrams below will illustrate this
clearly. Clearly the text divides itself naturally into two
distinct sections, vv. 1-10 and 11-13. In the first section,
the apostle develops something of a long virtue list in
affirming the character and defining traits of the ministry
he and his associates follow. Flowing out of the initial
admonition (# 111), these stand as examples of how to
allow the grace of God to flow into one’s life and service
to Christ. In the second set of short, pointed appeals
(#s 115-119) in vv. 11-13, the apostle reaches out to

the Corinthians generally in passionate urging of them
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to eliminate any barriers of
communication  between
them and his group of
leaders. This would indeed
mean that God’s grace has
taken hold of their lives and
is guiding their attitudes
and relationships.

With the unify-
ing theme of reconciliation,
both vertical and horizontal,
this completes the larger
unit of the ministry of rec-
onciliation that begins in
5:11 and continues through
6:13. In this the apostle un-
derscores that his and his
associates’ calling to minis-
try gives major emphasis to
reconciling people to God
and then inside the com-
munity of believers to one
another. This latter aspect
the Greek heritage of most
of the Corinthians would
affirm the critical value of
community and its func-
tioning in unity. Their soci-
ety was comprised of small
‘communities’ as &€kkAnaiai
built around social, sports,
religious, governmental,
and other civic cores. One’s
identity was largely de-
termined by participation
in these groups. Through
these communities came
a networking that provided
mutual help, encourage-
ment, and camaraderie.
Community the Corinthians
understood and valued.
But the very different way
a Christian community was
to be structured and how it
was to function under God’s
leadership was not well un-
derstood by most of the
Corinthians. Far too many
wanted church to work just
like the other communities
they belonged to. That is,
basically top down leader-

ship, reasonably well de-
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TAVTO KATEXOVIEQ.
fined rules and regulations governing the life of the
community, and clearly defined ‘pecking orders’ for
the participants. These among other patterns were the
commonly accepted ways such communities operated.
The Christian community tended to reverse or nullify
virtually every aspect of the other communities in in
first century Corinth. Adjusting to such drastic change
posed big challenges to many of the Corinthian house
church groups.

The idea of reconciliation loomed large over the
needs of the Corinthians. At its core was respect for
God as the central and exclusive authority and mutu-
al respect toward one another as standing all on the
same level of submission to God’s exclusive authori-
ty. The Platonic background to everyone having a dis-
tinct otdoig in a hugely varied tier of importance had
to be ditched completely inside the Christian commu-
nity. There were leaders to be sure, but the leaders
were servant leaders and not bosses. Reconciliation,
meaning mutual acceptance of one another as equals
before God, came only through the powerful influence
of divine grace operating inside the community. Paul’s
appeal of the Corinthians to accept him and his associ-
ates came out of this background, and must be under-
stood properly against it. Paul wanted no power over
the Corinthians. Rather he sought their acknowledge-
ment of the working of God’s grace in the ministry of
his associates and himself. If the Corinthians could see
and accept this, they could then work together harmo-
niously with one another in promoting the Gospel to the
lost of Corinth.

10.2.3.1.8.2.1 First set of appeals, 6:1-10
6.1 Zuvepyolvteg 6¢& kal mapakaAoUUEV YR LG KEVOV

TV XdpLv Tol Beol €€acBat UGG 2 Aéyel yap:

KaLp@ SEKTQW EMNKOUCA 00U

kai év nuépa owtnpiag éBondnoa oot.
160U viv kalpog euTPoodektog, 6oL viv AuEpa cwtnpiag.
3 Mnd&epiav év undevt 81806vTeg mpoaokomny, (va pr Lwn 6
f Stakovia, 4 AN év mavti ouvioTAvTeG £0UTOUC WG Beol
Slakovol, €v Umopovij ToAAR, €v BAlpeoLy, év avaykalg, &v
otevoxwplalg, 5 év mAnyalc, év pulakalg, év dkataotaocialg,
€v KOTolg, év aypumvialg, &v vnotelalg, 6 &v ayvotnty, &v
YVWOEL, &V HakpoBupiq, év XpnoTtotnty, £V VEUATL Ayiw, €V
ayamnn avunokpitw, 7 év Aoyw AaAnbeiag, év duvapel Beol-
SLa TV OrMAwv Ti¢ dikatoolvng T SefLV kal aplotepv,
8 61 66¢&Nn¢ kal atpiag, S1a dSuohnuiag kat eddNUiag: wg
TAGvoL kal AANBETg, 9 wg dyvooU LeVOL Kal ETILYLVWOKOUEVOL,
WG amobvriokovteg Kal (6ol IHpev, WG maldeudpuevol Kal

ur) Bavatoupevol, 10 wg AumoUpevol del 6& xaipovieg, wg
mitwyol moAAou¢ 8¢ mAoutilovteg, wg undev Exovreg Kal
TLAVTO KATEXOVTEG.

6.1 As we work together with him, we urge you also not

to accept the grace of God in vain. 2 For he says,

“At an acceptable time | have listened to you,

and on a day of salvation | have helped you.”
See, now is the acceptable time; see, now is the day of sal-
vation! 3 We are putting no obstacle in anyone’s way, so that
no fault may be found with our ministry, 4 but as servants of
God we have commended ourselves in every way: through
great endurance, in afflictions, hardships, calamities, 5 beat-
ings, imprisonments, riots, labors, sleepless nights, hunger;
6 by purity, knowledge, patience, kindness, holiness of spir-
it, genuine love, 7 truthful speech, and the power of God;
with the weapons of righteousness for the right hand and
for the left; 8 in honor and dishonor, in ill repute and good
repute. We are treated as impostors, and yet are true; 9 as
unknown, and yet are well known; as dying, and see—we
are alive; as punished, and yet not killed; 10 as sorrowful,
yet always rejoicing; as poor, yet making many rich; as hav-
ing nothing, and yet possessing everything.

The anchor point of vv. 1-10 is the initial statement
inv. 1 (# 111): Zuvepyoilvteg &£ kal mapakahoD ey 1N €ig
Kevov TNV xaplv tol Beol d€€acBat Oudg, And while work-
ing together we also exhort (you) to not receive the grace
of God in vain. The participle form from ouvepyéw at the
beginning singals a cooperative effort in ministry. Likely
the implicit partner in this work is God or Christ, as is
reflected in the NRSV translation “we work together with
him.” This would reach back to 8¢o00 or auT® in the pre-
ceding verse of 5:21. The participle summarizes in one
word the heart of ministry as depicted in vv. 16-21. This
its being positioned at the beginning of the statement in
v. 1 ties what Paul goes on to say with what he has just
said as a ke@aAr header link between the two units of
material.

Thus the admonition kal napakalolpuev, we indeed
urge, represents a cooperative effort of both Paul and
Christ to the Corinthians. The content is spelled out in
the infinitive
phrase which
serves as
an indirect
command in
this kind of
construction:
pr  eilc kevov
v xapw tol
Beol 6£€acbal
Opdg, to not
receive in
vain the grace
of God. The

b 1 e
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double negative of un and eig kevov sets up the idea
of receiving God’s grace in a way where it makes no
impact upon how one lives. Probably, although not
without some uncertainty, the aorist infinitive dé€aaai
implies a prior reception of God’s grace in conversion.
What the apostle here underscores is that God'’s grace
is in no way passive or merely connected to conver-
sion. To the contrary, the grace of God is a powerful,
life changing spiritual dynamic that immediately goes
to work changing the individual as it enters his / her life
(cf. Eph. 2:8-10).#¢ But the apostle is not seeing signif-
icant evidence of this happening in the lives of at least
some of the Corinthians as signaled by their behavior
and attitudes.* The life changing grace of God was
being hindered by the lack of obedience to Christ at
Corinth. Thus the apostle stresses that this appeal to
them comes not just from him but also from God Him-
self. The Corinthians dare not ignore it.

The defense of this admonition in v. 1 begins in
verse two with an OT scripture reference from Isa. 49:8
in the LXX:

8 oltwg Aéyel kUploG Kaip@ Oekt@w éEmnkouod oou

Kal év nuépa owtnpiog €6ondnod oot kal E6wKA Ot €lg

S1a0nknv €Bviv ol kataotioal TAV yiv Kal kKAnpovoufoat

kAnpovouiav épruou,t

8 Thus says the Lord: In a time of favor | have answered

you, on a day of salvation | have helped you; | have kept you

and given you as a covenant to the people, to establish the
land, to apportion the desolate heritages;*®

“The two phrases f| yépig tod kvpiov and 1 xapig Tod Heod
are relatively common expressions especially inside Second Cor-
inthians, as reflected in most of the 18 uses of ydpig in the letter. It
stands as a signficant foundational theme in Paul’s preaching of the
apostolic Gospel.

#“In the Pauline corpus 1 xapig Tod Beod is often simply the
apostle’s shorthand for all the benefits of the gospel that are secured
by Christ and mediated by the Spirit.?"* In this context (5:16-21)
those blessings are in particular the arrival of the new order with its
new attitudes and new life (5:16—17), the receipt of reconciliation
with God through the forgiveness of sins (5:18-19), and the acqui-
sition of a right standing before God (5:21). All of this is included
in what Paul calls compia in 6:2. But within the wider context of
the letter, ‘the grace of God’ will also refer to the present opportu-
nity that the Corinthians have to become fully reconciled to Paul.?!®
From this perspective 6:1 is in part a preparation for Paul’s entreaty
in vv. 11-13 for the Corinthians to throw their hearts wide open
to him. With this said, it remains unlikely that he is equating his
own ministry at Corinth with ‘the grace of God,’*'® for v ydpwv
Tob Beod stands unqualified (contrast the same expression in 8:1);
that is, he did not write v yépiv t0D 0god Vv gig VUG L’ NUOV,
‘God’s grace shown to you by us’.” [Murray J. Harris, The Second
Epistle to the Corinthians: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,
2005), 457-458.]

#“Tsa. 49:1-13 is the second of the four so-called ‘Servant
Songs’?* in which the circumference of the term ‘Israel” expands
and contracts, sometimes being a corporate reference to the whole
nation or to the faithful remnant within the nation, and sometimes

The apostle sees the messianic tones in this Ser-
vant Song in Isaiah 49 and uses relevant parts of it to
admonish the Corinthians. The anticipated return from
Babylonian exile expressed in the OT text is seen as
also anticipating the salvation to be discovered in Je-
sus Christ as the divinely appointed Messiah. In the
larger Servant Song (49:1-13) signal emerge suggest-
ing that the use here of this messianic text was seen
as foundational to Paul’s own preaching of the Gospel,
and in particular to the Corinthians themselves.*’

One should note that Paul does something in the
Greek expression that cannot be preserved in trans-
lation. The infinitive 6£§acBay, to receive, plays off the
same root stem for the adjective &skt®, favorable, in the
OT quote and again in the commentary expansion with
the adjective eumpdodektog, acceptable. The Corinthi-
ans are urged to not miss the marvelous opportunity
of the grace of God, here defined in the OT reference
as énnkouvod oou, | heard you, and ¢BoriBnod ooy, | helped
you. God’s deliverance of the Israelites from Babylonian

being an individual reference to the Messiah as ideal Israel. In Isa-
iah 49 Yahweh’s servant cannot be the nation as a whole, for ‘my
servant, Israel’ (v. 3) has the task of restoring Israel (vv. 5-6, 8). In
its original context v. 8a contains Yahweh’s promise to his servant
(oov ... ooy) of answered prayer and personal support ‘in the time
of my favor’ or ‘in the day of salvation,’ that is, at the time of the
nation’s return from their Babylonian exile. In spite of being ‘de-
spised and abhorred’ by the nation (v. 7), the servant would receive
ready help (v. 8a) and divine vindication (vv. 7, 8b). He would
ultimately be rewarded (v. 4b) by spiritual offspring (cf. 53:10) of
both Jews and Gentiles (vv. 5-6).” [Murray J. Harris, The Second
Epistle to the Corinthians: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,
2005), 460.]

47'There are three aspects of Paul’s ministry that correspond

to Isa. 49:1-6.
1. his call, as one set apart before his birth (Gal. 1:15-16)
v. 1 “Before I was born the LORD called me”
v.5 “He who formed me in the womb to be his servant”
2. his twofold mission (Acts 9:15; 22:15; 26:17):
to Israel
v.5 “to bring Jacob back to Israel
... and gather Israel” (cf. v. 6)
to Gentiles
v. 6 “I will also make you a light for the Gentiles”
3. certain misgivings about the result of his mission (Gal. 2:2;
4:11; Phil. 2:16; 1 Thess. 3:5)
v. 4 “Ihave labored in vain, I have spent my strength for noth-
ing and to no purpose”

“To judge from these correlations and from other citations of
and allusions to the “Servant Songs” in the Pauline epistles233 and
in sections of Acts that relate to Paul,234 Paul envisaged his minis-
try as a continuation of the role of the Servant of Yahweh.”

[Murray J. Harris, The Second Epistle to the Corinthians: A
Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.

Eerdmans Pub. Co.; Paternoster Press, 2005), 460.]
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captivity was a hugely transforming favor expressed to
these people. God’s deliverance in Jesus Christ, i.e., év
NUépa owTnpiag, is an equally huge expression of His
favor to sinful humanity.

Paul elaborates on this blessing of divine grace in
two ways. First, in v. 2b (#s 113-114), he amplifies the
extent of this blessing. Then second, in vv. 3-10 (# 115),
he stresses that his ministry in no possible way sets up
any obstacle causing someone to miss this enormous
blessing of divine grace. And that especially includes
the Corinthians.

First in v. 2b comes the amplification: 600 viv
Kapog eUmpoodektog, bou viv Auépa owtnpiag, behold
now is the opportune moment for acceptance, behold now
is the day of salvation. Primarily these two exclamations
apply the OT quote to the situation of the Corinthians:
idou vOv...; idou viv.... The salvation provided in Christ
is a huge opportunity to welcome enthusiastically, i.e.,
Kaipog eUTTPdadekToG, the marvelous grace of God into
their lives. The deliverance of God in Christ is a deliv-
erance of one’s entire life, not just the invisible spiritu-
al side of the individual. Just as those Israelites who
returned home from Babylonian captivity had the op-
portunity to become a transformed people, so also do
those who commit themselves to Christ in conversion
faith surrender.*® Paul passionately desires all the Co-
rinthian believers to experience this transformation and
to not miss the opportunity that God’s grace provides
them for this.

Verses 3-10 is a single sentence in the Greek, as is
illustrated above in statement 115 in the diagram, and
on the right side of this page as well. The core clause
is simply kal i6oU {Gpev, wow we also live, in v. 9b. Ev-
erything before and after this core declaration modifies
it in a variety of very creative ways. In the pre-position
before the verb two participle phrases set up qualifica-
tions the declaration kai i6oU {Guev we indeed also live.

The first participle phrase modifier Mndeuiav
¢v undevi d1d6vVTEG TTPOOKOTIAYV, iva PR JwPnbi n
olakovia, also reflects creativity no possible in transla-
tion. The negative pronoun Mndeuiav as the first word
in the phrase is an adjective modifier of TTpookoTv
the last word in the core phrase thus setting up clearly
defined boundaries with the translation meaning of ab-
solutely no obstacle. But in the emphatic pre-position of
Mndepiav he can make a dramatic play off of the neg-
ative pronoun with Mné&epiav év undevt, absolutely no in

®In this mini-commentary on Isaiah 49 in v. 2b, we catch a
glimpse into how Paul approached the Hebrew scriptures as an au-
thority base for his Christian Gospel preaching. His ‘application’
of the OT text was not based on ‘this equals that.” Instead, the her-
meneutical principle was simply ‘this is parallel to that.” The legit-
imacy of the original meaning was not denied, as usually required
in the ‘this equals that” approach. Rather, it was affirmed and sim-
ilarities of the first event to the later second event are highlighted.

63 &v undevl
Mndepiav...d1d6vieg mpookomnv,
{va pn pounéi n diaxovia,
5t SN
€V movTl

OUVLOTAVIEC £QUTOUQ
wg BeoT didxrovol,
€V UTIopoVI] mOAAf],
&v BAlveoLv,
£V AVAYKALG,
€V otevoxwplalg,
¢v mAnyalg,
€V QUAOKAIQ,
€v arataocTocialg,
¢v xoémolLg,
ev aypunviolg,
¢v vnotelalg,
ev ayvotnTL,
£V yvooe L,
¢V poxkpodbuulq,
€v xpnotdéIintlL,
¢v mvetpatl ayle,
¢v ayamnn &vunoxkp T,
¢v Adyw aAanbefoag,
ev duvduel 6eoT -
LA TGV O6mAwv THg dLKXLOOUVNG
TV de L@V KAl &PLOTEPRAV,
dLa d6&ng kol atipiag,
dLa duoconuiocg kol evepnuiog -
®g mAdvol kol &Anbelig,
®Og ayvooUupevol Kol
OC AMOOVAOCKOVTIEQ
Kol
{dou
4‘3115\’ ’
(I
(I
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TAVIX KATEXOVTIECQ.
the life of no one. The participle d1d6vTeG with its direct
object Trpookotjv then carries the sense of creating
or generating an obstacle with these two forms of the
negative pronoun, Mndeuiav in the accusative femine
form matching TTpookotiv as a adjective modifier and
pndevi as a pure pronoun in the locative masculine
form.* The emphatic nature of the pronoun is also hard
to bring out in translation as well.

The sense then becomes ‘we indeed also live while
generating absolutely no obstacle to anyone.” The purpose
behind this is the negative iva un clause attached as a
modifier to the participle 0186vTeg. The literal sense of
va un pwunBi n dtakovia then becomes lest our ministry

“The forms used here from pndeic, undepio, undév rather than
ovdelg, ovdepia, ovdév reflect usage with a participle since ovdeic,
ovdepia, ovdév are only used with indicative mood regular verbs

in ancient Greek.
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may become moronized. The idea is that obstacles in the
way of accepting the apostolic Gospel would expose
gaps or deficiencies in Paul’'s ministry. The reception
of God’s grace can be hindered severely in the preach-
er of that grace has inconsistencies or sinful behavior
existing in his service of Gospel ministry. Paul’s claim
here is that absolutely none of these things exist in the
ministry that he and his associates are carrying out,
and in particular ministry to the Corinthians.

Now the role of this first participle phrase in this
lengthy sentence becomes clear. It is an emphatic de-
nial that he or any of his associates have compromised
their Gospel ministry in any possible way, thus legiti-
mately calling their message into question as evidently
had been done by some in the Corinthian community of
believers.

The second participle phrase cuviotdvteg €autolg,
presenting ourselves (vv. 4-9a), is then qualified by nu-
merous evidences in order to substantiate the claim
made in the first participle phrase.*® The grouping of
these qualities by the use of the prepositions év, did,
and wg helps in bundling sets of traits together in this
extensive listing.5' Additionally the beginning sets play
off the participle modifying phrase cuviotavteg £éautouc,
presenting ourselves. Also the pre-position of év mavt, in

S%“Paul’s elevated style in this section should not be taken as
an indication that he is using some preexistent text, whether of his
own composition or borrowed (with modifications and additions)
from some Stoic source.5 He was not incapable of lofty diction,
witness 1 Cor. 13:1-13 or Rom. 8:28-39 or Col. 1:15-20. Certain-
ly, the autobiographical touches are so particularistic in v. 5 and
the polemical note so pronounced in vv. 810 that we may safely
assume that if Paul has incorporated some existing text into his
argument at this point, he himself was its composer.” [Murray J.
Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 464—466.]

S1“Within 2 Corinthians there are four ‘catalogues of hard-
ships,’ 4:8-9; 6:4b—10; 11:23b-29; 12:10.1 The ‘tribulation list’ in
6:4b—10 may be analyzed by structure or by content (see p. 465).
This analysis shows that the catalogue is sophisticated from the
viewpoint of structure and style. Two of the common meanings
of év and of 61 with the genitive are employed (as it happens, in
a chiastic arrangement, ABBA, circumstances—means—means—
circumstances). There are breaks in the repetition to avoid monot-
ony: the qualification of the four nouns in the second set (b) of
1; the absence of a matching or antithetical phrase in 2 (a); the
presence of id0o0 and pn in the second element in 3 (a); the isola-
tion of the final @g ... ki antithesis and the presence of matching
accusatives. Then there are the literary flourishes of anaphora (€v,
19x; 8w, 3x; ¢, 7x), homoioteleuton (-[t]auxg in 1[a], -10g in 2[b],
-uevot in 3[a], assonance and paronomasia (Svcenuioc-evenuiog
in 2[b]; &yovteg-katéyovteg in 3[c]), and chiasmus (66Eng-dripioc-
dvopnuioc-evpnpiog in 2[b]).” [Murray J. Harris, The Second
Epistle to the Corinthians: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,
2005), 464.]

every way, stands as an inclusive header which is then
spelled out in the series of modifiers introduced by ¢€v,
018, and wg. Thus the content of the all inclusive claim
év avri in front of the core participle phrase is spelled
out in detail by the series of prepositional phrases
(vv. 4c-9a) following the core expression OuVIOTAVTEG
¢auToug as adverbial modifiers as well. This kind of pat-
tern is very common through ancient Greek, in both the
classical and the Koine forms.

The core idea of cuviotdvteg £autolg is standing our-
selves alongside points of comparison. The literal meaning
of ouviotnut / cuviotavw as a transitive verb is to stand
something together with something else. Thus the phrase
ouviotavteg €autolg contextually takes on the sense of
presenting ourselves for comparison and evaluation in spe-
cific areas and aspects of our living.

In these specific evidences, another organizing fea-
ture clear in the Greek expression but usually obscured
in translation is the role of the first post modifier wg
Beol didkovol. The comparative function of wg defines
the basic point of evaulation to be made of Paul and his
associates: presenting ourselves as God’s servants. That
they generated no obstacle for anyone accepting their
Gospel message can be substantiated by examining
how they functioned wg 8ol Sidkovot, as God’s servants.
Don’t overlook the link of Siakovol, servants, to i dlakovia,
ministry. Being a &udkovog, servant, means diakovia, ser-
vice. Remember also the first century social meaning
of both these terms from the same root in designating
the house slaves responsible for preparing and serv-
ing the food to the entire household. The social image
of a slave serving nourishing food to the members of
a household provided a rich image for God’s servants
serving healthy spiritual nourishment to the members
of God’s household, i.e., the communities of believers.

Places of evidence for genuineness (vv. 4c-7a). The
preposition v identifies areas to check to see wheth-
er these men are Bgo0 Siakovot, God’s servants, or not.
Remember that Paul is urging the Corinthians to check
these areas to determine his genuineness as a servant
of God. In all likelihood standing somewhat behind all
these is the assumption that when the Corinthians did
the same checking of Paul’s critics in the church they
would make a different discovery regarding genuine-
ness.

The first listings with év, life experiences (vv. 4¢-5): év
Umopovi) ToAAR, &év BAlP oy, év dvaykalg, £v otevoxwplalg,
5 év mAnyaig, év puiakalic, év dkataotaciolg, év KOmoLg, &v
aypurnvialg, €v vnotelalg, in great endurance, in persecu-
tions, in hardships, in calamities, 5 in beatings, in imprison-
ments, in riots, in hard labors, in sleepless nights, in times of
severe hunger. Note the uniform plural form used here,
except for the initial £v Umopovij moAAfj which functions as

an introductory header for the following nine plural forms
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defining life situations.These life experiences could re-
flect clearly on the genuineness of one’s claim to being
a servant of God. Notice the broadness of the first three
plural form phrases in v. 4c that define opposition from
others. The first three phrases in v. 5a allude especial-
ly to violence against the individual. The last four in v.
5b allude to difficulties in serving. In all of these Paul
claims év Omopovi) moAAf}, with much endurance.

The second listings with év, charater traits, (v. 6):
&€V ayvotnTy, €év yvwoel, év pakpobuplg, €v Xpnototntl, &v
nveUaTL Ayiw, év dyamn avumokpitw, in purity, in under-
standing, in patience, in gentleness, in the holiness of spirit,
in unhypocritical love. The shift from the plural forms in
vv. 4b-5 to the singular forms in vv. 6-7a with év signals
a new set of evidences for authentic ministry. True ser-
vanthood in ministry is also an issue of personal char-
acter. One must be before doing. Inner virtues demon-
strated in outward actions stand as important signals of
authentic ministry.

Paul begins with év ayvotnty, in purity.® The empha-
sis is upon pure devotion to God that is not contaminat-
ed by various compromises of commitment. Its broad
scope stands in some contrast to ayiw below with a
more moral focus where behavior reflects devotion to
God. The noun ayvéTng is only found in the NT at 2 Cor.
6:6 and 11:3.

Then comes év yvwoel, in understanding. The knowl-
edge gained through experience signal authenticity as
it guides and frames actions in ministry. Proper ministry
arises from deep understanding of life and spiritual re-
alities. Clearly from what is reflected in Paul’s writings it
becomes clear that his ministry reflected deep spiritual
understanding.

Thirdly is év pakpoBuuiq, in patience. Etymologically
the noun pakpoBupia comes from pakpdg and Buudg
with the sense of extended heat / burning. The figura-
tive sense here becomes holding our passions under
control over an extended period. The derivative ad-
jective pakpdBupog, -ov takes this idea and turns the
sense into self-control in the face of provocation. Paul’s
ability to remain calm and self-controlled in the midst of
many provocations against him reflects authenticity.

Fourth is év xpnototnty, in gentleness. Playing off of

S2gy ayvotnty, ‘in purity.” After listing the many traumas that

have overtaken him, Paul again picks up the idea of personal re-
action (‘great endurance’ [6:4]) as inward proof of his ministry.*’®
This shift of thought is seen to be ‘a breathing place in the outburst
of the apostle’s feeling.”*” The appeal to purity (‘innocence’)** car-
ries with it the idea of complete integrity of life*®! as well as moral
purity.’® Friedrich®®’ finds an allusion to sexual purity in contrast to
the state of the church, which leads Paul to mourn over examples of
Corinthian libertinism (see 12:20-21). But it is purity of intention
(3:13; 4:2) that is more probable in this context.” [Ralph P. Martin,
2 Corinthians, ed. Ralph P. Martin, Lynn Allan Losie, and Peter
H. Davids, Second Edition., vol. 40, Word Biblical Commentary
(Grand Rapids, MI: Zondervan, 2014), 337.]

HakpoBupia, xpnoTtotng stresses kindness and gener-
osity as the controlling posture toward others. This su-
perlative form spelling of xpnotog, helpfulness, stresses
a strong positive reaction to others who often are neg-
ative in their words and actions. How Paul is defending
his ministry in Second Corinthians provides as good a
commentary as available on this word xpnoTd1ng here.

Fifth comes év mvebpatt ayiw which is understood
in two very different ways. Everything revolves around
whethere mrvetuar is taken as the human spirit (in ho-
liness of spirit) or the divine Spirit (with the Holy Spirit).>

33“gy vebpott dyim, ‘in the Holy Spirit.” The inclusion of this

phrase has raised questions as to its meaning. Is it to be translated
(and understood) as the third person of the Trinity, the Holy Spirit,
or is it meant to convey the idea of a ‘spirit of holiness’ or even
‘holy zeal’ (le z¢le la sainte énergie)?**® Moreover, if it is an allu-
sion to the Holy Spirit as the Spirit of God, why include it in a list
of human virtues?

“The problem presented by our second question has led Plum-
mer,”” to view év mvebpatt ayi® as being equal to ‘a spirit that is
holy.” The point is that it seems unlikely that into a list of the qual-
ities of a dedicated Christian life the apostle inserted the mention
of the Holy Spirit. Furthermore, if Paul meant this phrase to signify
the Holy Spirit, then he would have put the title either at the head
of the list or at its conclusion for emphasis. Plummer is following
this line of thinking because of Paul’s desire to distinguish between
a false and a true minister.

“While we agree with Plummer’s last point, it appears that he
has overlooked the use of the expression in an identical manner
elsewhere (Rom 5:5; 9:1; 14:17; 15:13, 16; 1 Cor 6:19; 12:3; 2 Cor
13:13; 1 Thess 1:5-6; 4:8). That is, in several other places Paul
uses wvedpa dywov for the ‘Holy Spirit.” Furthermore, if Paul was
concerned to denote a ‘spirit of holiness,” he could have penned
nvedpa ayiwovvng (cf. Rom 1:4).°® Swete®” writes that it is not
the person but the gift of the Spirit that is intended by Paul. Swete
concludes that Paul is concerned to show ‘the Spirit which is com-
mon to all true ministers of God, distinguishing them from false
apostles.” Hence, we find Plummer’s position, though interesting,
still unconvincing.!%®

“Barrett holds'®! a view similar to that of Plummer’s, noting
that it is surprising that Paul should include the Holy Spirit in this
list. Barrett thus concludes that Paul uses ‘spirit’ in terms of the
human spirit, and ‘holy’ in terms of its ethical quality. He bases
his findings on Paul’s use of mvedpo, ‘spirit,” as an element of the
human makeup (Rom 1:9; 8:16; 11:8; 1 Cor 2:11; 4:21; 5:4-5;
7:34; 14:14, 32; 16:18; 2 Cor 2:13; 7:1, 13; 12:18; Gal 6:1, 18;
Phil 4:23; 1 Thess 5:23; Phlm 25). However, he omits an important
piece of evidence. In each of these references, the term dytog, ‘ho-
ly,” is missing. Thus, while Paul includes the wvedpo, ‘spirit,” in a
descriptive summary of the human spirit, he separates this part of
the human makeup from the third person of the Trinity by use of
the adjective ‘holy.” Therefore, we conclude that when Paul writes
nvedpa dytov, he means or implies a reference to ‘the Holy Spir-
it,”1%2 but with emphasis on the ‘power’ that derives from him.!%%

“But we are still faced with the question of why Paul inserts
this reference to the Holy Spirit in the list. There seem to be several
good answers that, though only partial in themselves, when taken
in toto, present convincing logic. For one, Paul is writing in free
style and is not concerned with logical niceties.'®® Next, Paul, who

has an excellent ear for words and phrases, starts a series of double
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Although it is unusual to insert a reference to the Holy Spir-
it in a listing of human virtues, the similarity of the phrase
niveUaTL Ayiw to the many other obvious references to the
divine Spirit in Paul’s writings (Rom 5:5; 9:1; 14:17; 15:13, 16; 1 Cor
6:19; 12:3; 2 Cor 13:13; 1 Thess 1:5-6; 4:8) argues strongly for this
understanding here, along with the use of mvelua in refer-
ence to the human spirit in Paul’s writings never attaching
the adjective aylov to the noun (Rom 1:9; 8:16; 11:8; 1 Cor 2:11;
4:21; 5:4-5; 7:34; 14:14, 32; 16:18; 2 Cor 2:13; 7:1, 13; 12:18; Gal 6:1, 18;
Phil 4:23; 1 Thess 5:23; Phlm 25).

The evidential point of this reference to the divine
Spirit here is to claim the presence and leadership of
God’s Spirit in his ministry. The Holy Spirit is strong-
ly associated with character in the life of believers in
Paul’s writings, which is the point of the traits listed both
immediately before and following this reference. As
such in ouviotdvteg €autolg wg Beol Sidkovol, present-
ing ourselves as God’s servants, the point is made that the
virtures indicated in the list come from the Holy Spirit
and are not human accomplishments. Thus they reflect
indications of authentic ministry to the Corinthians.

Sixth® is év daydmn dvumokpitw, in unhypocritical
love. The double negative here with the adjective from
avunokpttog, -ov is a strong denial of deception or pre-
tense in Paul’s love for others including the Corinthians.
Of course, aydtn stresses the volitional and not the
emotional with its meaning of sacrificial commitment.
This the apostle had already spelled out in great detail
in First Corinthians thirteen to the folks at Corinth.

When taken as a unit these six qualities stress the
critical importance of inner character, produced by the
Holy Spirit, for Christian ministry. If the servant of God
is not of a high quality in character, his / her service to
the Gospel will not have the stamp of God’s blessing
and approval. Who we are is essential to validating our
ministry.

The third listings with év, ministry actions, (v. 7a):
€v AOyw aAndelag, év Suvapuel Beol, with the Message of truth,

with God’s power. Here continues the use of the singular
form from the preceding group in v. 6. But the thrust of
these two evidences centers on ministry actions rather
than character traits. Again as is reflected in the above
block diagram, they continue to modify the participle
phrase cuviotavieg éautoug wg Beol Sudkovol, presenting
ourselves as God'’s servants (v. 4a). Additionally, they are
a part of the inclusive év mavti, in all things (v. 4a).

First is év Aoyw d&AnBeiag, in the message of truth.
Here a diversity of understandings will surface in both
translations and commentaries. They all center around
how aAnBeiag is taken. In Greek grammar tones, is the
genitive case form functioning as a descriptive adjec-
tive (i.e., truthful speaking) or identity / objective (i.e.,
message of Truth)? The NRSV reflects the former un-
derstanding with ‘ truthful speech.’ But the NLT reflects
the latter with ‘We faithfully preach the truth.’ The earlier
phrase in 4:2b, un6& ololivieg tov Aoyov tol Beol A&
T Pavepwoel tig aAnbeiag, refusing to defile the Word
of God but instead clearly manifesting the Truth, tips the
scales here toward the objective genitive understand-
ing of ‘message of the Truth.’*® Paul’s claim to authentic
ministry is predicated on his preaching the truth of the
Gospel, rather than a twisted version like his opponents
at Corinth.

One must be exceedingly cautious about the trans-
lation word ‘Truth.” In the Post Enlightenment western
culture, the meaning of truth is radically different than
for the biblical use of dAnBeia in the NT. John 14:6 is
the starting point for aAfiBeia in Christianity. Post En-
glightenment truth has roots in Aristotle but essentially
is an abstract idea where two realities exist in harmony
with one another. When applied to history, for exam-
ple, a historical claim is true only when it corresponds
to factually established information of human activity.
Otherwise it is a false claim. Or at best it stands as pos-
sibly being true. In the apostolic Christianity of the NT,
aAfnBeia means something is true only to the extent that

terms!®® (see Form/Structure/Setting) and needs this phrase to pair
with dOvapug Beod, ‘the power of God,” and both have a polemical
slant.!® Also, Paul is not apt to divorce the gifts of the Spirit from
the Spirit himself.!®” In addition, Paul is listing some of his favor-
ite phrases that demonstrate the work of the Spirit (love, longsuf-
fering, kindness — Gal 5:22-23). Therefore, whether planned or
spontaneous, the person of the Holy Spirit fits in (at least in Paul’s
mind) with the list of these positive attributes and in fact gives
a rationale to that list by showing that divine power-in-the-Spirit
matches the apostle’s human weakness, the point under discussion
at Corinth.

[Ralph P. Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn
Allan Losie, and Peter H. Davids, Second Edition., vol. 40, Word
Biblical Commentary (Grand Rapids, MI: Zondervan, 2014), 338—
340.]

SPerhaps some symbolic significance should be attached to
the listing of six traits in this group of evidences of genuineness in
ministry. But no clear signal of any particular meaning is present
in the listing.

33“Three times Paul uses the expression 0 Adyog tig dAndeiog
(Eph. 1:13; Col. 1:5; 2 Tim. 2:15), once defining it as ‘the gos-
pel” (10 evayyéhov, epexegetic apposition, Eph. 1:13) and once
defining the dAnOeio as ‘the gospel’ (tod gdayyehiov, epexegetic
genitive, Col. 1:5). The anarthrous expression &v Aoy® dAnbeiog is
not to be distinguished in meaning from the articular év t¢® Ady®
T dAnOeiag, given the canon of Apollonius.* In the present con-
text aAnOeiag could be an attributive genitive, giving to the whole
phrase the meaning ‘the message characterized by truth,’ ‘the true
message,” or ‘truthful speech,’® but in light of the close parallel in
4:2 (7] povepmoel Tiig aAnbeiag, ‘by setting forth the truth open-
ly’), Adyog should be given a verbal sense, with dAn6eiog construed
as an objective genitive, ‘by declaring the truth’ (NEB, REB).48
As in Col. 1:5; 2 Thess. 2:12 the ‘truth’ is to be identified with the
gospel.” [Murray J. Harris, The Second Epistle to the Corinthians:
A Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.

Eerdmans Pub. Co.; Paternoster Press, 2005), 476.]
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it reflects the being and essence of God. If it doesn’t
reflect God, then it is false.

When Jesus made the claim in Jhn. 14:6, éyw it
f 660¢ kal r @AnBela kat rj Lwn, | am the Way and the Truth
and the Life, He claimed to correctly reflect God’s being
and essence as n a\nBela. His statement is neither a
factual one nor an abstract issue. To the contrary, it is
a faith issue where one must accept or reject Jesus as
reflecting God. This is the foundation of His subsequent
statement, o0d¢ig Epxetal mpog TOV matépa i pn 6L €pod,
No one comes to the Father except through Me. Verse sev-
en continues to elaborate on this with the affirmation
that to see Jesus is to see the Heavenly Father for Je-
sus is the very reflection of God available to folks on
earth.

For Paul and the other apostles, Jesus as reflecting
God is the center of the apostolic Gospel they preached.
Everything in that message flows out of this core reality.
Thus the preaching ministry
of Paul and his associates s
is authentic because it cor-
rectly identifies Jesus as the
reflection of God in His will and way for humanity. The
Gospel is not a factual message in the modern sense.
Instead, it is a message asserting who Jesus is and
demanding one’s commitment to Jesus. Truth comes
into the picture only to the extent that the message ac-
curately portrays who Jesus is against the standard of
God’s being and character.

Paul's opponents at Corinth did not understand this
and consequently mixed foreign elements from their
cultural world into the message about Jesus. From the
early chapters of First Corinthians, it reflected Greek
philosophical thinking in first century Corinth more than
it did the divine revelation given to the apostles and
Paul.

Closely connected then to his preaching of the Gos-
pel is also év Suvapel Beol, in God’s power. In presenting
himself and his associates as God’s servants, the vali-
dation of this is in part from the clear demonstration of
God’s power in this ministry of preaching.®® Moderns
often ask Where does one observe God’s power in

6“That what Paul is preaching is more than human speech
is seen in this phrase.'”"” The genuineness of Paul’s message and
person is made apparent by the power manifested in his preaching
and experienced by his Corinthian listeners.!”'® Paul’s convincing
manner was due not to his own eloquence but to God’s power (1
Cor 2:3-5; 1 Thess 2:13). And this was displayed best in his ability
to serve with patience and strength in spite of trying circumstanc-
es (‘power experienced becomes power communicated’).!”'” The
context here needs to be borne in mind when we come to 12:12
and ask what the ‘signs of an apostle’ really consist in, given Paul’s
self-confessed frailty and finitude.” [Ralph P. Martin, 2 Corinthi-
ans, ed. Ralph P. Martin, Lynn Allan Losie, and Peter H. Davids,
Second Edition., vol. 40, Word Biblical Commentary (Grand Rap-
ids, MI: Zondervan, 2014), 340.]

the ministry of one serving God? The misleading an-
swer usually focuses attention on the eloquence of the
preacher (cf. 1 Cor. 2:3-5:1; 1 Thess. 2:13). Or on how many
converts he generates through his preaching. Or on
some other purely human element linked to the preach-
er. All of these have utterly no connection to God’s pow-
er at all!

The power of God, especially in preaching, cen-
ters on the listener, not on the preacher. It is visible in
true conversion to Christ as God’s provided Savior and
Redeemer. When the listener ‘sees’ Jesus clearly as
God in preaching, the convicting work of the Holy Spir-
it produces true conversion to Christ. Here is demon-
stration of duvdpel B0l. This Paul sees as vindication
of his ministry to the Corinthians. The true believers at
Corinth who responded to his preaching of the Gospel
are themselves the correct reflection of God’s power in
Paul’s ministry.

L T@Vv OSmAwv THC dlLxaLooUvng IOV de&Ll®V KAl dploTepdV,
dLx ddénc xal atlptlag,
dLx duopnuiac xal

gupnuiog

The listings with 814, ups and downs in ministry
(vv. 7b-8a). 510 TGV OMAWV TAG Skatoouvng TWv Se€Liv
Kal dplotep@v, d1d 86&NnG kal atwuiag, St Suadnpuiag kal
guodnuiag, through the weapons of righteousness for the
right hands and for the left hands, through glory and dis-
honor; through disrepute and good repute. This grouping
is characterized by the use of the preposition &ia rather
than év.5” The three prepositional phrases used here
are also paired by opposites tdv 6efLiv kal dploteplv;
66¢nc kat atwuiag; and duodnuiag kat ebpnuiag. The first
set are inclusive while the two following sets are more
specific. But all three sets have the positive followed by
negative sequence (+/-).

These three sets play off a military image (t@v
omAwv, with the weapons), which the apostle occasional-
ly appeals to (cf. 10:4; 1 Thess. 5:8; cf. Eph. 6:13-17). There is
a Greek military background present here as well, thus
making it easier for the Corinthians to understand.®® In

S7“The third section, verses 7b—8a, is clearly defined in the
Greek by a change of preposition (note the English ‘with”) but is
not so clearly marked out by content. Paul employs the metaphor of
armor regularly (e.g., 10:4; 1 Thess. 5:8; cf. Eph. 6:13—17). Here he
is probably indicating through ‘right” and ‘left’ that he is equipped
both for the good and the ill that may come to him (in Greek, as in
most languages, right and left are used of good and bad fortune).
Whatever befalls Paul, honor, dishonor, good repute, ill repute, he
has weapons for attack (a sword held in the right hand) and for
defense (a shield in the left). ‘Honor, dishonor,” and the like repre-
sent the opinions others have of Paul. Some have stood by him, but
there have been those who have been extremely critical. Whatever
they say, he will endure.” [Ernest Best, Second Corinthians, Inter-
pretation, a Bible Commentary for Teaching and Preaching (Atlan-
ta, GA: J. Knox Press, 1987), 62.]

8“Conflicts suggest the need for weapons. In his enccz’unts-:*gg,L
age



the earlier mention of conflict and confrontation behind
most of the sets with év above naturally leads to the
military image here. Paul's weapons for these kinds of
hostile situations are t®v ém\wv tfi¢ dikaoolvng, with
the weapons drawn from righteousness. Warfare itself is
inherently evil, so Paul engages opponents with skills
etc. that come out of God’s righteous character. For
him then to encounter an opponent to his ministry func-
tions on a different level. Its not an issue of winners and
losers, nor of destroying one’s opponent. Rather it is a
matter of how to encounter someone outside God’s will
in a manner consistent with God’s holy character.

The genitive of advantage function of the two adjec-
tives linked together by the common article, v 6&€Liv
Kal dplotep®v, for the right hands and for the left hands,
most likely alludes to the soldier’s use of a sword in
the right hand and a shield in the left hand.>® Either for
offense or defense the apostle is fully prepared to meet
the opposition and stand his ground in the apostolic
Gospel. One should be highly reluctant to try to identify
specific weapons from the metaphor here. Such mis-
guided efforts immediately push the central point of the
metapher to the side lines if not out of the picture com-
pletely. Rather, Paul’s point is to stress full preparation
to encounter anyone in opposition to the apostolic Gos-

with opposition forces Paul’s weapons are forged out of righteous-
ness, one of his favorite terms and one of the cardinal virtues in
both Greek and Roman society. The topic of uprightness is a major
feature in Plato’s dialogues. And to be committed in a just cause
was every good Roman’s dream. The term is standard in descrip-
tions of ancient public-spirited persons, who are praised for their
just and equitable conduct. The fact that the weapons are for the
right hand and for the left suggests that uprightness is applicable
to every situation, and Paul features it in all his personal relations.
He does not cater to one at the expense of another.” [Frederick W.
Danker, /I Corinthians, Augsburg Commentary on the New Tes-
tament (Minneapolis, MN: Augsburg Publishing House, 1989),
92-93.]

$“But what are these weapons provided by God? It is unlikely
that they are to be identified as virtues already mentioned in v. 6a
or as any or all of the items in the tetrad of vv. 6b—7a.57 Probably
the answer is to be found in the phrase that qualifies T@v 6mlwv,
namely t@v de&1dv Kol dplotepdv. A dmhov 6eEdv is a weapon
used in the right hand and a émAov dpiotepov is a weapon used in
the left, so that ta émha ta de&1 kai aprotepd will refer to weap-
ons, presumably two in number,*® one for the right hand, another
for the left. The sword in the right hand (cf. Eph. 6:17) is used
for offense, the shield in the left (cf. Eph. 6:16) for defense.” We
should not, however, take the next step and identify the sword as 1
péyarpo tod Tvévpatog and the shield as 0 Bupeog tiig TioTe®S as
in Ephesians 6, for that degree of specificity lies beyond the time
of 2 Corinthians. But some commentators find in the qualification
TV de&1dVv Kal aplotep@®v simply a reference to Paul’s readiness
to repel an attack from any quarter (Hughes 231) or “the complete-
ness of the equipment provided by God” (Barrett 188).9” [Murray
J. Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 477-478.]

pel. And this readiness comes from God'’s righteous-
ness which stands as the source of his preparation, not
in the skills of eloquent rhetoric in either speaking or
writing, or anything else on the human side. Everything
is from God and about God through Christ.

The second and third pairs then in v. 8a, &ud 86éng
Kal atpiog, Sia Suodnuiag kat e0pnuiag, stand essen-
tially in parallel to one another, and extend the military
metaphor. Both §6¢a, praise, and e0dnuia, good repute,
on one side are offset by their opposites, dtipiag dishon-
or, and duodnuia, disrepute. Note the chiastic AB//B’'A’
sequence here in the listing 66¢n¢ / atwuiog // Suodnuiog
/ ebdnuiag (+/- // -/+).%° This ties the two pairs close-
ly together in meaning.®' Every Roman soldier sought
passionately the positive side and complete avoidance
of the negative aspects. But Paul asserts that he is fully
prepared to handle successfully both the positive and
the negative that come at him. He sees through pho-
ny praise -- or even sincere praise -- and is unmoved
by slanderous criticism. Neither will shake his commit-
ment to the principles of the apostolic Gospel that is the
center of his ministry. Thus the chiasmus here stress-
es strongly the readiness of the apostle to meet any
kind of challenge, no matter what it may be. This full
preparation therefore signals authenticity in ministry, in
that these three prepositional phrases modify the parti-

8“The words honor, dishonor, ill repute, and good repute form
a stylistic construction known as chiasmus. In such a construction
the two center words are paired together, and the two outer words
are paired together in the form a-b—b’-a’. In both cases the paired
words are basically synonyms. In some languages it may be more
natural to put the positive element first in each of the two pairs, but
in others the negative element may come first in each case. Natu-
ralness in the receptor language should be the determining factor
in the arrangement of these four expressions.” [Roger L. Omanson
and John Ellington, A Handbook on Paul'’s Second Letter to the
Corinthians, UBS Handbook Series (New York: United Bible So-
cieties, 1993), 114-115.]

“In honor and dishonor: the word translated as honor is
the Greek word often translated as ‘glory’ (see 1:20 and 3:7-18).
In this context it means ‘in good reputation,” making it virtually
synonymous with the following statement good repute. The term
dishonor is elsewhere translated ‘menial’ (Rom 9:21), ‘degrading’
(1 Cor 11:14), ‘shame’ (2 Cor 11:21) and ‘ignoble’ (2 Tim 2:20).
This noun is made up of a negative prefix and the stem of a verb
meaning ‘honor,” ‘revere’ or ‘value.’ It seems to refer to the same
sort of activities that result in ill repute which follows. Here it may
be translated as ‘by shameful treatment’ or ‘someone esteems me,
someone else treats me with contempt’ (ItCL).

“In ill repute and good repute: the two Greek terms refer to
having a bad reputation and a good reputation. The first two pairs of
words may be translated ‘sometimes people respect us and some-
times they shame us. Sometimes they mock us and sometimes they
praise us.” This will also solve the problem of translating passive
meanings where this is a problem.”

[Roger L. Omanson and John Ellington, 4 Handbook on
Paul’s Second Letter to the Corinthians, UBS Handbook Series

(New York: United Bible Societies, 1993), 115.]
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ciple phrase cuviotdvteg €autoug wg
B0l Siakovol, presenting outselves as
God’s servants (v. 4a). Authentic ser-
vants of God should stand fully pre-
pared for anything thrown at them!
The listings with wg, extremes
in ministry (vv. 8b-10): wg mAdvol

o

wg
év

€V undevl

Mndepilov...d1d6vTeEC IPOOKOMINV,

{va pun popnéf n dioxovia,

GAN'
€V movTl
OUV LOTAVIEC £QUTOUQ
B0 dLAKOVOL,
Unopovi] moAAfj,

., : ., , . €v OAiyeoLv,
kol &AnBelg, 9 wg dyvooluevol kal év avayxaLg,
ETUYWVWOKOWEVOL, WG AMOBVOKOVTEG év otevoxwpiaLg,
Kol {600 {@pev, w¢ matdeudpevol kat &V mAnyaig,

\ , . , : A 1
uf Bavatovpevol, 10 w¢ AumoUpevol EV guaarale,
IR N y . \ \ €V aKatTOactTaAcLOLCG,
Al 6€ yaipovteg, wg TTwyol ToAAOUG o RN

r

&€& mloutilovteg, W UNdev €xovieg Kal
Tiavta KateXovteg, as deceivers and as

é&v
é&v

aypunviaig,
vnoteialg,

true, as unknown and as fully knowl- év ayvénti,
. . €V yvaoel,
edgeable, as being dead and indeed = L
€V pokpolupiq,

we live, as being disciplined and not
as being killed, as sorrowful but always
rejoicing, was poverty stricken but as
making many rich, as having nothing
and as possessing all things.

The contrasts in these pairs of
references cover a wide range of
situations. The Greek syntax used
here is complex and not possible to
reproduce in modern English. In the
diagram on the right this structure is
visually set off in the various group-115
ings. In the pair wg &moBvAokovTeg
Kai idou {Wuev, as being dead and
indeed we live, the apostle inserts
a finite verb, Cwuev, rather than
the expected participle {uvovTeg,
so that it serves as the core for

é&v
év
év
év
é&v

Kol
{dou
{onev,

6.10

de'l

WO¢ maLdeUSUEVO L
WO¢ AUHOUUEVO L

XxpnotétnTL,

nvelvpatL ayiQ,

ayann avumorpitw,

Adyw aAnbeioag,

duvapetL Oeod -

diax TV SmAwv Ttij¢ SLKaLOoOUVNG TAV 6eLdGVv KAl ApLOTEPGV,
St 66&n¢ kal &tipiag,

St Svopnuiag xal evpnuiog-

WG MTAGVOL
WG AYVOOUUEVO L
O¢ AmoBVIOKOVTEQ

xal &dAnéelcg,

Kol E€HLYLVWOKOUEVOL,

xal un Bavatovuevol,

o¢&

xaipovieg,
WOC MTWYOL

o¢&

moAAou¢ mAouti{ovteg,

W¢ UNOEV EXOVIECQ

the early participles 8166vteg and
ouvioTavTeg to be linked to. At the
same time it also serves as the sec-
ond half of the contrasting pair a1ro8vrjokovTeg Kai idou
Cwpev. Further it marks a shift in emphasis found in the
sets of pairs.

One of the key translaton issues is the handling of
Kai in all the pairs except for the second and third sets
following ¢wpev, which switch to &¢ rather than kai.
Clearly, contrast between each element in the pairs is
uniformly the point. The interpretive aspect is whether
Kai can assume a contrastive meaning along with &¢,
although perhaps not quite as strong as &¢. This leads
to the question of how to take the second element in
each pair. Contextually a strong argument can be made
that the first element assumes a negative view that is
offset by a positive element in the second item of the
pair.

If this is correct, then the above translation®? should

%2as deceivers and as true, as unknown and as fully knowl-
edgeable, as being dead and indeed we live, as being disciplined

Kol

OIAVTO KOATEXOVTIECQ.

be revised to read, as deceivers but true, as unknown but
fully known, as dead but indeed we live, as sorrowful but al-
ways rejoicing, as poverty stricken but making many rich, as
having nothing yet possessing everything. The first element
usually represents an accusation while the second ele-
ment responds with a claim to what is actually the case.
On the negative side, the range of activities in the first
set in front of uev covers hostility expressed against
Paul and his associates, the ‘we’ of {puev, from both
pagan and Christian sources. In spite of these things,
their integrity remains in place as the series of second
elements maintain.

The switch from év and did to wg shifts the qualities
into a comparative relationship to either cuvioTt@vreg for
the first three or to {wuev for the subsequent set of four

and not as being killed, as sorrowful but always rejoicing, was pov-
erty stricken but as making many rich, as having nothing and as

ossessing all things.
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pairs (cf. above diagram). The contextual sense is ‘as
though we are’ in referencing various accusations lev-
eled against Paul and his associates.

w¢ mAdvol kait aAnBelg, as deceives but being true. The
adjective m\avog, -ov used here is built off the same root
stem as the verb m\avaw, to lead astray. Paul was fre-
quently accused by fellow Christians and Jews alike of
leading people away from God through his preaching
of the apostolic Gospel.®® But his response is simply kat
AAnBelc, but we are true / truthful. That is, by their words
and their lifestyles, these men consistently reflected Je-
sus who reflects God Himself.

w¢ dyvooLpevol Kal Emywvwokopevol, as unknown but
being fully known. The exact thrust of this contrastive
pair is not absolutely certain.®* What seems to be the

8“The term mAGvoc, from mlavawm, ‘lead/go astray,” ‘deceive,’
is used as an adjective in 1 Tim. 4:1 (mvedpata mAdva, ‘deceitful
spirits’) but here is used substantivally, ‘deceiver’ or ‘imposter.’
Obviously Paul did not regard himself as a deceiver, so the sense
must be ‘considered impostors’ (BAGD 666a) or ‘treated as impos-
tors’ (RSV, NRSV). During his ministry Jesus had been accused of
leading the people astray (mhavd, John 7:12), and after his death
he had been called ‘that imposter’ (éxeivog 6 TAGvog, Matt. 27:63).
It was now a case of ‘like master, like slave’ (cf. Matt. 10:25), as
Paul in turn was deemed a deceiver, perhaps in connection with
his altered travel plans (1:15-2:1), perhaps because his pastoral
techniques or financial dealings were seen as manipulative (cf.
mAgovekTé® in 7:2; 12:17), or perhaps those of his compatriots who
saw Jesus as a messianic pretender viewed Paul as a champion of
a false Messiah and therefore a deceiver. Whatever the reason or
reasons for this charge against Paul, he rebuts it in the only way
he can — by affirming his truthfulness (dAn0eic). His divine call
and mission are genuine (cf. Gal. 1:1, 15-16), his message is true
(4:2; 6:7), and he does not lie (cf. o0 yevdopar in 11:31; Rom.
9:1; Gal. 1:20; 1 Tim. 2:7). What Paul signifies by dAn0eic (‘truth-
ful,” ‘honest,” ‘genuine’) is partly summed up in 2:17, ‘we act from
pure motives, and, as persons sent from God, we speak in the sight
of God and at Christ’s direction’.” [Murray J. Harris, The Second
Epistle to the Corinthians: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,
2005), 480.]

64(1) Here the contrast may be between views of Paul held
outside and within the church. The sense is not exactly ‘obscure
yet famous’ (JB) or ‘as nobodies to these, and celebrities to those’
(Plummer 166), but rather that non-believers would or did view
him as an insignificant non-entity, someone uncelebrated for wis-
dom or scholarship or oratorical skills (cf. Windisch 208), whereas
believers in general acknowledged his apostolic calling and recog-
nized his distinctive gifts. Thrall comments (465) that ‘since this
section as a whole (vv. 3—10) is primarily concerned with the apos-
tle in relation to his fellow-men and to external circumstances it is
probable that émywvoorodpevor does refer to human recognition.’

“(2) It is, however, equally possible that a human perspective
is being contrasted with a divine viewpoint that is shared by some
humans. Apparently Paul’s rivals at Corinth and some of the Cor-
inthians influenced by them regarded him as non-credentialed as
an apostle or at least as lacking the proper apostolic credentials
(cf. 3:1; 5:12; 10:10; 11:6; 1 Cor. 9:1). In contrast, Paul’s genuine
apostolicity was known to God (1:1; Gal. 1:1) and recognized by

point here is that some, even inside Christianity, did not
recognize Paul’s claim to being an apostle and thus au-
thorized to speak for God. This was evidently the case
at Corinth. And if Paul was not authorized by God, then
neither were the close associates working with him. His
response here asserts that God fully recognizes him as
do many believers.®® Those denying him simply failed
to see the authorization of God upon his ministry.

w¢ amoBvriokovteg Kai idol {@uev, as being dead but
indeed we live. Here the grammatical unevenness of
the syntax serves several roles. First, the finite verb
{opev, we are living, provides a base point to attach all
of these many modifiers, as illustrated in the above dia-
gram. Second, as the contrastive element to the partici-
ple anobvrokovteg, it stands as a dramatic, undeniable
rebuttal to those claiming that Paul was ‘dying.’ Third,
this ‘uneven grammar structure’ serves to place prima-
ry emphasis upon kai iboU {®pev, but indeed we are alive.
The particle of emphasis idou heightens the emphasis
even more. Out of the life given him by God all of the
positive elements in the long sentence arise.

When then is Paul alluding to with the wg
anoBvrokovteg, as though being dead, phrase? Most like-
ly he points to accusations that the apostle lived in such
risk of being killed that whatever he said wasn’t worth
listening to.%¢ Both in the background streams of Jewish

the ‘pillars’ of the Jerusalem church (Gal. 2:7, 9), and Paul still
hoped it would be recognized by the Corinthians themselves (5:12)
(Barrett 189). Support for this second view may be found in 1 Cor.
13:12 where the same verb, émywvadcko, is used in the passive (as
here) with God as the implied agent (‘then I shall know in full even
as | have been fully known [éneyvdroOnv]’)."”

[Murray J. Harris, The Second Epistle to the Corinthians: A
Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 481.]

8“Unknown, and yet well known: the sense may be that they
are unknown in the sense that most people do not know them, or,
more specifically, the sense is probably that their apostolic authority
is ‘unrecognized’ by some Christians (so Barrett). The Greek does
not state who knows Paul and his associates. According to TEV it
is other Christians (‘by all”). REB says ‘whom all men know,” and
CEV says ‘but well known to you.” Possibly Paul means that, even
though certain Christians do not recognize his authority, yet God
does, that is, ‘we are known by God.” Or perhaps Paul is thinking of
both people and God. The passive ideas will have to be made active
in many languages. Some suggested models are: ‘people do not ac-
cept us, but God accepts us’ or, following the other interpretation,
‘people say they don’t know us, but they are always watching us.’
Brc reads ‘no one knows us and everyone knows us.” However, it
is probably more likely that different agents are intended for the
words ‘known’ and ‘unknown.” The probable meaning is ‘some
Christians do not recognize our apostolic authority, yet our author-
ity as apostles is well known to Christians everywhere’.” [Roger L.
Omanson and John Ellington, 4 Handbook on Paul s Second Letter
to the Corinthians, UBS Handbook Series (New York: United Bi-
ble Societies, 1993), 115-116.]

86<‘Death-life’ terminology is common in Paul’s letters aegsggz‘
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messanic expectation and Greco-Roman heroism, the
central figure was above dying, at least in some nor-
mal way. Heroic representatives of the gods were not
subject to being killed by enemies. But to Paul’s critics
in the synagogues and churches he seemed to be con-
stantly on the verge of being killed. In their thinking this
raised serious questions about his legitimacy to speak
correctly about God.

Following the core phrase kat i6ob {@uev comes four
more pairs of contrastive declarations. The rationale for
grouping these four together in a post position is not
clear, although they do go in a little different direction
than the first three. Numbers three and four are close-
ly related via content emphasis. Possibly Traideudpevol
and Auttoupevol are to be seen as linked via content as

cially 2 Corinthians. It is possible but unlikely that Paul is speaking
here of death to sin and self (Rom. 6:1-14) through being cruci-
fied with Christ (Gal. 2:20), for this is a wholly positive spiritu-
al concept for Paul whereas the antithetical koi presupposes that
the preceding concept is in some sense negative in import. At best
amobviiokovteg could refer to both physical death and spiritual
mortification (thus Martin 181-82). Another option is to relate
amobvijokovteg purely to physical debilitation and {®pev to spiri-
tual rejuvenation, which would make this antithesis precisely par-
allel to 4:16 (el kai 6 EE® U@V AvBpomog drapbeipetal, AL’ 6 0w
NUAV avakovodtar Nuépa kol Nuépa). To be preferred, however,
is the view that sees in dmofvnokovteg a reference to continual
exposure to physical death or encounters with death, and in {dpev
a reference to ongoing physical life: ‘as ever at death’s door, and
yet behold! we live on’ (Plummer 166); ‘we are constantly exposed
to death, and yet (as you see) we continue to live.””> Two points
support this interpretation. (1) Paul has already mentioned such ex-
posure (4:10—11) and such encounters (1:9-10; 4:12) as he did ear-
lier in 1 Cor. 15:30-31 (‘Why do we face danger every hour? Not
a day passes without my being at death’s door”) and will later in
11:23 (év Bavatoig moArdaxig). (2) The whole phrase alludes to Ps.
117:17 (LXX): ‘I shall not die (o0k dmoBavodpat), but I shall live
(&foopar) and recount what the Lord has done.” (The next phrase
is based directly on the following verse in this psalm—see below.)
Since the psalm is a song of thanksgiving for victory in battle, the
reference to escape from death and to the celebration of divine de-
liverance by the living must apply to physical life and death. (3) As
well as meaning ‘I am dying,’ the present tense of dmofviiokm can
mean ‘I stand in danger of death.’”

“i000 marks a surprise, introducing something contrary to all
appearance or expectation. The change from participles to finite
verb ({®pev)™ — and further participles follow — also indicates
the intensity of Paul’s relief at deliverance from death: ‘As dying,
and yet here we are—alive!” The classic instances of such an ex-
perience for Paul occurred at Lystra when, after being pelted with
stones and left for dead, he simply stood up (Gvaoctdc), perhaps in
answer to prayer offered by the recent converts from Lystra who
had formed a circle around him (Acts 14:19-20); and ‘in Asia’
when, after being utterly and unbearably crushed so that he de-
spaired of life, he was delivered by the God who raises the dead
(1:8-10).”

[Murray J. Harris, The Second Epistle to the Corinthians: A
Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 481-482.]

well.

w¢ radeudpevol kal pn Bavatoupevol, as being pun-
ished but not being put to death.®” Important to under-
standing this set is the meaning of maudeudpevol, the
present passive participle from TTaidebw. The core idea
in English relates to discipline either in a positive or neg-
ative manner. The interpretive issue here is whether the
discipline is ‘training’ (+) or punishment (-), and who is
doing it, either God or humans. In the 13 NT uses of the
verb, these four alternatives in a wide range of combi-
nations are found: God punishes or trains and humans
punish or train. Often God works through humans to
punish or train. Then flip this into the passive voice, as
with the participle here, and the options become Paul
and his associates receive either punishment (cf. Heb.
12:6, God) or discipline (Rev. 3:19, God) from either
God or other people (cf. Heb. 17:7; Lk. 23:16, 22).%8

"Possibly in the back of Paul’s mind here stands Psalm 118:17
(LXX 118:17), o0k dmoBavoipatl, GAAA {oopat kat ékdinyrnoopat
ta €pya kupiou. | shall not die, but | shall live, and recount the
deeds of the Lord. But considerable caution should be exercised
here.

8“mc moudgvdpevor kol un Bavartoduevor. ‘As punished and
yet not killed.” Both participles are in the passive voice. But who
is the implied agent or agents? If Paul has in mind purely human
action, the sense could be either ‘rumoured to be (= @¢) execut-
ed before we are sentenced [to death]’ (JB), or ‘scourged but not
executed’ (NJB). In the former case the point is the patent mis-
carriage of justice; in the latter, the avoidance of the death penal-
ty. Neither interpretation can be ruled out as impossible, but both
must be deemed improbable because although a life setting could
be envisaged for both views, they overlook the unambiguous OT
background of the statement.

“With regard to agency, the choice is not between human ac-
tion and divine action, but between human action and divine action
lying behind human action. Those who carry out the punishment
and yet do not kill Paul are humans, but their actions fulfill a di-
vine purpose. This becomes clear when we consider the OT pas-
sage which lies behind our phrase. ‘The Lord punished me severe-
ly (modevwv Eraidevoev) and yet (koi) he did not give me over
to death (t® Bavarw)’ (Ps. 117:18, LXX). Psalm 118 (in the MT
and EVV) is the last song and the climax of the ‘Egyptian Hal-
lel” (Psalms 113—18) that was sung at the great Jewish religious
festivals and is frequently cited or alluded to in the NT. It is a pro-
cessional thanksgiving liturgy, celebrating a God-given military
victory. In the presence of the congregation the king testifies to
Yahweh’s powerful intervention in answer to prayer when he and
his army were confronted in war by a confederacy of nations (pos-
sibly 2 Chron. 20:1-30). ‘Yahweh’s right hand has done mighty
things! Yahweh'’s right hand is lifted high; Yahweh’s right hand has
done mighty things!” (Ps. 118:15b—16). In spite of being brought
face to face with death, the king was spared: ‘I did not die, but sur-
vived” to proclaim what Yahweh has done’ (v. 17). Paul has allud-
ed to this verse in the previous phrase (w¢ drobvickovteg kai ibov
Codpev). Then the king continues: ‘Yahweh punished me severely,
but he did not give me over to death’ (v. 18). That is, the king inter-
prets the machinations of his enemies that led to the endangerment
of his life as evidence of Yahweh’s drastic but beneficial discipline.

So too, we suggest, Paul perceives the disciplinary hand of God
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The difficulty in clear understanding is in part created
by large cultural gaps between Paul’s world and our.
The verb maidevw is a part of a larger word group --
nodelw, maideia, madeutic, anaideutog, madaywyoct®
-- that in ancient Greek related to education primarily
of children.” To be sure vocational training was not in-
cluded here but the instilling of moral values, patterns
of proper behavior, along with understanding of one’s
heritage were central themes of Greek education by
what was done at home and that done by teachers in
a school. The use of physical force, sometimes severe,
to educate was a significant tool.”" Thus the line of
demarkation between training and punishing was not
very clearly drawn in Paul’s world, unlike in the modern
western world.

Via the context here, what probably was Paul’s in-
tent was to assert that the human induced hardships
that brought him and his associates often to the brink of
execution were indeed being used by God to validate
their ministry rather than to raise doubts about its divine
nature. The Tmaideia coming out of these experiences
were strengthening them to give a better witness to the
grace of God in the Gospel. But to fully grasp this one

behind the punishing hand of man.”® Paul had endured physical
punishment for the gospel’s sake (e.g., Acts 16:22-23; cf. 2 Cor.
11:23, ‘with innumerable beatings’), but the outcome had not been
death but the benefits of Tadeio kvpiov, whose ‘fruit is seen in the
peacefulness of a righteous life’ (Heb. 12:11, TCNT). Trials and
hardships are not proof of God’s displeasure but are evidence of
his painful but loving discipline (cf. Prov. 3:11-12; Heb. 12:4-11)
that seeks the refinement of our faith (cf. 1 Pet. 1:6-7). ‘In Rev
3:19 the basic principle of waideio kvpiov is adopted: doovg éav
QPU®, ELEYYo kal Todevm, God Himself intervenes with educative
punishments in the life of men because He loves them and can in
this way kindle zeal for repentance.’”””

[Murray J. Harris, The Second Epistle to the Corinthians:
A Commentary on the Greek Text, New International Greek Tes-
tament Commentary (Grand Rapids, MI; Milton Keynes, UK:
W.B. Eerdmans Pub. Co.; Paternoster Press, 2005), 482—483.]

®Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Fried-
rich, eds., Theological Dictionary of the New Testament (Grand
Rapids, MI: Eerdmans, 1964-), 5:596]

"“rondeio, moudevelv, denotes the upbringing and handling of
the child which is growing up to maturity and which thus needs di-
rection, teaching, instruction and a certain measure of compulsion
in the form of discipline or even chastisement. noudeia is both the
way of education and cultivation which has to be traversed and
also the goal which is to be attained. Apart from the words in the
title ref. might also be made to maidevpo, maidevoig, and various
compounds belonging to the group. The basis is a relatively late de-
velopment of Toud- (noic), and in the first instance it is obviously as
difficult as in the case of Tpépetv to distinguish between the senses
‘upbringing’ (e.g., Soph. Fr., 433 [TGF, 235]) and ‘education.’"”
[Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich,
eds., Theological Dictionary of the New Testament (Grand Rapids,
MI: Eerdmans, 1964—), 5:596.]

"'The ancient Jewish approach to education would reflect very
similar thinking to this aspect of ancient Greek education.

has to stept out of modern cultural thinking and adopt
that of Paul’s world.

w¢ AuTtoupevol Ael 8¢ yaipovteg, as though being sor-
rowful yet always rejoicing.” Not only were his hardships
a challenge to ministry but he experienced consid-
erable grief in ministry as well. Of the 26 NT uses of
the verb Auntéw, 15 of them are in Paul’s writings, and
that includes 12 uses just in Second Corinthians. This
compares to 40 NT uses of the noun AUTTn with 9 Pau-
line uses, including 6 of them in Second Corinthians.
Paul speaks grief (A\Umtn) and grieving (A\uméw) some 21
times in Second Corinthians. Chapters two and seven
are where most of these uses are found. He experi-
enced real pain and sorrow in his ministry. Most of it
was caused by actions or attitudes of other Christians
either in hostility toward him or in disappointment over
their failures to obey Christ.

But such sorrow never ever crushed his experienc-
ing of joy and rejoicing. Note the emphatic aet, always,
added here. One should note that the verb yaipw, re-
joice, used here and the noun xapd, joy, are built off
the same root stem.” The English words glad / gladness
are the most accurate translation. The primary empha-
sis falls on the inner sense of well-being that can on
occasion be expressed outwardly mostly by speaking.
The Stoics of Corinth would have seen all this as neg-
ative since they believed all emotions are defective
judgments of the Adyog.” To be sure, this ran contrary

2“The noun Avmn (“pain,” “sorrow”) and the cognate verb
Mméo (‘cause pain/sorrow’) are common in this epistle, being used
six times and twelve times (respectively), out of twenty-four total
Pauline uses. Sometimes Paul’s sorrow was personal, as when he
was grieved by slander or groundless accusation (2:5; see the com-
mentary there) or when he was acutely disappointed by the behav-
ior of his converts (2:4). But at other times his sorrow was vicari-
ous, as when he sympathized with others in pain (cf. 1 Cor. 12:26).
But perhaps his deepest sorrow was occasioned by the unbelief of
his fellow Jews (Rom. 9:1-3); this caused him ‘great grief” (Avmn
... peyéAn) and ‘constant anguish’ (ddiddewrtog 650vn) (Rom. 9:2).
Yet whatever the reason for his sorrow, his joy was inextinguish-
able. This joy is ‘in the Lord’ (cf. Phil. 3:1; 4:4) in the sense that
he is its object (cf. Rom. 5:11; Ps. 32:11; 64:10) and it is prompted
by having or remembering all the spiritual benefits afforded those
‘in Christ.” Because those benefits are unchanging, the joy can be
constant (cf. mdvtote with yaipete in Phil. 4:4; 1 Thess. 5:16), as
Jesus promised (John 16:22), and it can be experienced in the midst
of suffering (Rom. 5:3-5; cf. Jas. 1:2-4; 1 Pet. 4:13).” [Murray J.
Harris, The Second Epistle to the Corinthians: A Commentary on
the Greek Text, New International Greek Testament Commentary
(Grand Rapids, MI; Milton Keynes, UK: W.B. Eerdmans Pub. Co.;
Paternoster Press, 2005), 483—484.]

Byaipw, yopd, ovyyaipw, xapg, yopilopar, yaprtom,
AYAPLOTOC, YAPIGHO, EVYAPLOTE®, EVYOPLOTIN, EVYApIoTOG [Gerhard
Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich, eds., Theo-
logical Dictionary of the New Testament (Grand Rapids, MI: Eerd-
mans, 1964-), 9:359.]

"Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Fried-

rich, eds., Theological Dictionary of the New Testament gGra%%
age




to most ancient Greek understandings of xapd. It es-
pecially was prominent positively in the mystery cults
around the city. Paul’s Jewish heritage provided a de-
fining context for xapd out of the religious expression
of gladness over the kingship of God.”® Thus xapd is
festive joy, i.e., gladness over God’s salvation and rul-
ership over all creation. Although often used in the first
Christian century in a non-religious sense, for the early
Christians xapd was deeply religious in orientation.”®
This was the basis of Paul’'s dei xaipovteg claim.
The circumstances around him, even inside church life,
might produce AutroUpevol, but by looking beyond hu-
man failures to the majesty and rulership of God he
found continual gladness.”” Ministry then was embed-

Rapids, MI: Eerdmans, 1964-), 9:361.

75 “In the OT24 the experience and expression of joy are
close to one another. One can see this in the juxtaposition of related
expressions and their transl. into Gk. The usual Hebr. equivalent is
nnw, anpw, cf. 771 and terms for the expression of joy 117, 23, 1w,
72y, etc.? In the Ps. miw is transl. by evepaivopor — II, 773, 12
ff.26 1t is often combined with dyodldopar (— 1, 19, 1 ff), v 9:3;
30:8; 89:14.27” [Gerhard Kittel, Geoffrey W. Bromiley, and Ger-
hard Friedrich, eds., Theological Dictionary of the New Testament
(Grand Rapids, MI: Eerdmans, 1964—), 9:362-363.]

“As in profane Gk. and the OT yaipw is associated with
related verbs: dyodlAdopor, Mt. 5:12; 1 Pt. 4:13; Rev. 19:7,
gvepaivopar, Lk. 15:32; Rev. 11:10. The part. qualifies acts in Lk.:
‘full of joy,” Lk. 19:6 etc.; we find the acc. of inner obj. at Mt.
2:10: yapav yaipw,61 cf. poPov poPéopar, Mk. 4:41 — 209, 16 .,
with dat.?? yapd yoipw, IJn. 3:29, cf. Is. 66:10. The obj. or reason
may be indicated by the prep. éni with dat., Mt. 18:13; Lk. 1:14;
13:17; Ac. 15:31; R. 16:19; 1 C. 13:6; 2 C. 7:13; Rev. 11:10, d14
with acc., Jn. 3:29; 1 Th. 3:9. and év, Phil. 1:18a, by 611, Lk. 10:20
(twice); Jn. 11:15; 14:28; 2 C. 7:9, 16; Phil. 4:10; 2 Jn. 4, cf. 2 C.
13:9, or by part., Mt. 2:10; Lk. 23:8; Jn. 20:20; Ac. 11:23; Phil.
2:28; Mk. 14:11, cf. Ac. 13:48; Col. 2:5; 3 Jn. 3.9” [Gerhard Kittel,
Geoffrey W. Bromiley, and Gerhard Friedrich, eds., Theological
Dictionary of the New Testament (Grand Rapids, MI: Eerdmans,
1964-), 9:366-367.]

7 “Here [in Paul] yapd?¥ is never a profane mood. In Paul
it is bound up with his work as an apostle. It is yapa tii¢ mioTemg,
Phil. 1:25,% a fruit of the Spirit, Gl. 5:22. There is thus reference
to the eschatological and paradoxical element in it.* ‘The king-
dom of God is righteousness and peace and joy,” R. 14:17 — I,
416, 10 f£.° The eschatological significance may also be seen in
the connection with é\mic, R. 12:12; 15:13 — 11, 417, 11 ff.”! The
material relation between the two is brought out in R. 5:1 ff. with
the help of the opposite concept of OATy16.” Joy is the actualisation
of freedom, which takes concrete form in fellowship, R. 12:15.%
The dialectic is worked out most sharply in 1 C. 7:30. Those who
rejoice should be ¢ pn yaipovtes.® Joy is an essential factor in
the relation between apostle and community. Paul asks the Roman
church to pray that he might come with joy, R. 15:32. Joy is recip-
rocal, Phil. 2:28 f.; 2 C. 2:3 in contrast to Avan. It is a matter of
more than mood. In 1 Th. 3:9, with a play on evyopiotém, joy is in
God, and in Phil. 3:1; 4:4, 10, with the formula év xvpie, which has
ecclesiological significance, it is in the Lord. Joy in the relation be-
tween apostle and community is eschatological. In the parousia the
community will be manifested as the apostle’s work, 1 Th. 2:19,

ded with this sense of gladness and thus was validated
through xapd being centered on God.

w¢ Ttwyol oAAoUGg &€ mAoutilovteg, as though being
poverty stricken but enrichening many. Buth this set and
the following one stand in close relationship to one an-
other via common content. The common contrast is be-
tween poverty / wealth but with slightly different mean-
ings.

Paul and his associates lived literally as beggars
materially. The adjective TrTwyxdég, -1, -6v denotes ex-
treme poverty. They were dependent on others for
financial support, places to stay etc. Religion did not
make them wealthy in any way possible.

But their ministry made many rich: moAAolg &&
mloutifovteg. Not materially but as 1 Cor. 3:21-23 as-
serts, rich in spiritual blessings from God. Many people,
i.e., those who heard the apostle Gospel and commit-
ted themselves to Christ, became possessors of God’s
blessings, something far more valuable than material
possessions.

WG Undev €xovteg Kal mavta Katexovteg, as though not
having anything but possessing everything. Again the con-
trast is between material poverty and spiritual riches.
But it is Paul and his associates who are now the focus
of attention. Interestingly, very similar expressions were
common among the Greek and Latin philosophers of
Paul’s time.”® Paul seems to have adopted this philo-
cf. Phil. 4:1. The same thought stands behind the prologue to Phil.
In Phil. 2:17 f. we find cvyyaipw alongside the simple yaipw; this
reflects the mutuality — lines 21 ff.” [Gerhard Kittel, Geoffrey W.
Bromiley, and Gerhard Friedrich, eds., Theological Dictionary of
the New Testament (Grand Rapids, MI: Eerdmans, 1964—), 9:369.]

8“The antitheses are brought to a climax in the final ®¢ undev
&yovreg Kol mavta katéyovreg, with a heightening of the rhetorical
effect in relation to the immediately preceding contrast: the nt@yoi
now becomes pndév £yovreg. This is surely to be understood in the
material sense, of lack of possessions and financial resources.'*!
The content of the mévta, on the other hand, is clearly of a spiritual
nature. There are parallels in 1 Cor 3:21-22 and Rom 8:32. In the
former passage the ndvta refers to the services of the various apos-
tles, at the disposal of the Corinthians, and also to control over the
universal forces of life, death and present and future vicissitudes, in
the sense that believers are no longer dominated by these powers.!*¢
In Rom 8:32 Paul may have in mind the future glory, or simply ‘the
fullness of salvation’'°® in a general sense. Any or all of these ideas
may be in view in 2 Cor 6:10. In any case, the ndvto must be filled
with Christian content. But the general idea that the one destitute
of material possessions may yet in some different sense be rich, and
‘possess everything’ was familiar to anyone acquainted, directly
or indirectly, with the popular philosophy of the day, especially as
found in the Stoic and Cynic traditions.!*** The Cynic philosopher
Crates is represented as claiming &yovteg undev mavt’ Exopev.'?s
Diogenes is said by Diogenes Laertius to have argued that the wise
man possesses all things since he is a friend of the gods to whom all
things belong and friends have property in common,'**® and Philo
uses the same argument in claiming that God put the whole cosmos
into the hands of Moses."*” Philostratus represents Apollonius of
Tyana as saying: €100V ... Tvodc Bpaypdvag ... 008V kektn ngg%%




sophical saying, given it Christian meaning, and then
asserted it as validation of his ministry to the Corinthi-
ans, some of whom were highly influenced by Greek
modes of philosophical thinking. Thus this final claim
possesses a subtle nuanced meaning distinctly target-
ing these people in the Corinthian church.

In summary, for Paul his ministry had the stamp
of God’s approval on it that could be clearly seen in
the way he and his associates lived out their lives. The
stacking up of these 28 comparative sets of modifiers
to both cuvioTavteg €autoug wg Beol didkovol (v. 4a)
and kai idoU Wpuev (v. 9b) become a compelling argu-
ment for legitimate ministry. The apostle through these
pleads with all the Corinthians to accept his and his as-
sociates’ ministry claims. To be sure many in the church
had already given him a ‘tumbs up’ but there were oth-
ers who still did not want to admit that the true Gospel
was being brought to them by Paul.

10.2.3.1.8.2.2 Second set of appeals, 6:11-13

11 T6 otopa NUAOV Avéwyev MpOG UUAG, KoplvBlot, i
kapdia AUV memAdtuvtal 12 o0 otevoxwpeloBe £v Nuly,
otevoxwpeloBe &€ év tolg omAdyxvolg LU®OV: 13 TV 6&
auThv avtiploBiav, wg tékvolg Aéyw, MAatuvente katl UUETC.

11 We have spoken frankly to you Corinthians; our
heart is wide open to you. 12 There is no restriction in our
affections, but only in yours. 13 In return—I speak as to chil-
dren—open wide your hearts also.

115°! TO otdpa HP&HV AVEQYEV
npog Updg,
KopivOlLolL,
116 N Rapdia Npdv memA&TUvVIAL
117°'? o otevoxwpeiocOe
eV nuiv,
d¢&
otevoxwpeioOe
€V TOTQ OmAAYXVOLG UURV -
d¢&
NV aUuTnVv avTLpLod lav
WG TEXKVOLG AéVW,
nmAativente rRal Upelic.

118

6.13

119

Here the way of presenting his ideas shifts dramatically
from that in the preceding pericopes. Comparison of
the diagrams above highlights visually this shift. In a
single Greek sentence the apostle packs together five

very forceful appeals to the Corinthians. The ideas are
i T0 mévtov (¢ “T saw Indian Brahmans ... possessing nothing, yet
having the riches of all men” ’, LCL)."*%® 1t is difficult to avoid the
conclusion that Paul intentionally takes over a familiar philosophi-
cal motif and christianises it. This last antithesis, like five out of the
six which precede it, expresses in paradoxical fashion two aspects
of Paul’s existence.” [Margaret E. Thrall, A Critical and Exegetical
Commentary on the Second Epistle of the Corinthians, Internation-
al Critical Commentary (London; New York: T&T Clark Interna-
tional, 2004), 467—468.]

communicated via metaphorical language rather than
by direct expression.

Structurally he begins with two declarations in #s
115-116 affirming his positive stance toward them.
Their response in #s 117-119 is essentially twofold
with the play on otevoxwpeiobe in #s 117-118. To this
point the apostle has made a series of claims, but in
#119 he shifts from indicative mood verbs to an imper-
ative verb in pleading with the Corinthians to reverse
the oTtevoxwpeioBe of # 118. Thus the pericope is built
around declarations (#s 115-118) and an appeal (#
119). The focus in #s 115-116 is on Paul and his as-
sociates and their reaching out to the Corinthians. The
inadequate response of the Corinthians then occupies
#s 117-119.

Reaching out to the Corinthians, v. 11: To otéua AUGOV
AvEwyev MPOG UGG, KopivBioy, f kapdla UGV memAdTuvTal: our
mouth is open wide to you, Corinthians; our heart is enlarged
greatly. The images of mouth and heart communicate
Paul’s ideas here. The common point of these two im-
ages is enlargement that makes the point of inclusion
of the Corinthians.

The symbolism of mouth is communication and of
heart is deliberate commitment. The first metaphor al-
ludes to his speaking not only the Gospel to the Cor-
inthians but also was he has just written to them up to
this point in the letter, in particular 6:3-10. The second
metaphor, heart, has nothing to do with feelings but
the volitional use of the metaphor in the ancient world
speaks here to Paul's sincere commitment to ministry
to the Corinthians that he is defending in this letter. The
enlarging of his heart stresses expansion of that com-
mitment to them in spite of their improper treatment of
him.

Corinthians’ response to this reaching out, vv. 12-13: 12
o0 otevoxwpeloBe év NV, otevoxwpeloBe 8¢ év TOTg omAdyXVOoLg
Op@v- 13 v 6€ av TV Avtiwobiayv, wg TEkvolg Aéyw, mAatuvonte
kal UUETS. You are not being squeezed by us, but you are being
squeezed by your guts. But as to children | speak -- you too must
open wide your own response. Here the central image is
the guts, omayxvov, as the source of feelings. The point
of the images is the reverse of enlargement above in
v. 11. Their gut has been squeezed closed but it must
be opened up for inclusion of Paul and his associates.
The distinctive use of the metaphors of eye, heart, and
gut makes unique points in the context of first century
use of these human organs metaphorically. What Paul
seeks is the Corinthians’ acceptance of him and his as-
sociates to the same level as their acceptance of the
Corinthians.

The omAayyvov in the ancient world stood as the
symbol of emotions and affections. Besides the one
literal usage in Acts 1:18 in reference to Judas, the re-
maining nine uses (all but two in Paul) are figurative
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uses refering to emotions of some sort. Paul’s appeal
to the Corinthians is to at least have a positive feeling
toward him and his associates. That positive attitude is
not being squeezed off by him or his associates (#117).
Instead, the Corinthians are squeezing their own gut
in adopting negative feelings toward him (#118). But
they desperately need to do just the opposite. That is,
they need to expand their gut (# 119) by coming up
to the same level of posture toward Paul as he and
his associates have toward them. It was unlikely that
the Corinthians as a whole Christian community would
ever possess the same kind of commitment to the Gos-
pel and toward Paul as he possessed. But at minimum,
they could adopt increasingly positive attitudes.

With this set of appeals the apostle reaches out
to the Corinthians urging them to adopt increasingly
greater positive attitudes toward him. He and his as-
sociates have reached out to them in ministry in sin-
cere commitment and frank, honest preaching of the
Gospel. Some of them have shut him off in adopting
negative attitudes toward him and his associates. But
the Corinthians themselves have done this, not Paul or
his associates. The Corinthians themselves then can
reverse this stance and the apostle lovingly urges them
to do so.

In Christian ministry not everyone is going to like
you. Some people in fact will despise you, even inside
the Christian community of believers. But from Paul’s
words here a couple of important principles emerge.
First, by your words, behavior, and attitudes do not give
them any justification for shutting you out. Second, con-
tinue reaching out to them even when they do reject
you. In God’s strength you can do this. Be true to the
Gospel and speak encouraging words of reconciliation
even if these words fall on deaf ears.
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